
SERMON FOR MORNING PRAYER
The Twenty-Third Sunday after Trinity1

Lessons:2

The First Lesson:  Here beginneth the twentieth Verse
of the first Chapter of the Proverbs.3

“Wisdom crieth without; she uttereth her voice in the
streets:  She crieth in the chief place of concourse, in the open-
ings of the gates:  in the city she uttereth her words, saying,
How long, ye simple ones, will ye love simplicity? and the
scorners delight in their scorning, and fools hate knowledge?
Turn you at my reproof:  behold, I will pour out my spirit unto
you, I will make known my words unto you.

“Because I have called, and ye refused; I have stretched
out my hand, and no man regarded; But ye have set at nought
all my counsel, and would none of my reproof:  I also will laugh
at your calamity; I will mock when your fear cometh; When
your fear cometh as desolation, and your destruction cometh as
a whirlwind; when distress and anguish cometh upon you.
Then shall they call upon me, but I will not answer; they shall
seek me early, but they shall not find me:  For that they hated
knowledge, and did not choose the fear of the LORD:  They
would none of my counsel:  they despised all my reproof.
Therefore shall they eat of the fruit of their own way, and be
filled with their own devices.  For the turning away of the sim-
ple shall slay them, and the prosperity of fools shall destroy
them.  But whoso hearkeneth unto me shall dwell safely, and
shall be quiet from fear of evil.”

Or,

Here beginneth the second Chapter of the First Book of
the Maccabees.4

“In those days arose Mattathias [MATT-uh-tye-uss] the
son of John, the son of Simeon, a priest of the sons of Joarib
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[DGOH-uh-ribb], from Jerusalem, and dwelt in Modin [MAH-
dinn].  And he had five sons, Joannan [DGOE-ann-ann],
called Caddis [KAH-diss]:  Simon; called Thassi [THAH-see]:
Judas, who was called Maccabeus [MACK-uh-bee-uss]:
Eleazar [ell-ee-AY-zarr], called Avaran [av-uh-RON]: and
Jonathan, whose surname was Apphus [AFF-fuss].  And when
he saw the blasphemies that were committed in Juda and Jerusa-
lem, He said, Woe is me! wherefore was I born to see this mis-
ery of my people, and of the holy city, and to dwell there, when
it was delivered into the hand of the enemy, and the sanctuary
into the hand of strangers?  Her temple is become as a man
without glory.  Her glorious vessels are carried away into cap-
tivity, her infants are slain in the streets, her young men with the
sword of the enemy.  What nation hath not had a part in her
kingdom and gotten of her spoils?  All her ornaments are taken
away; of a free woman she is become a bondslave.  And, be-
hold, our sanctuary, even our beauty and our glory, is laid
waste, and the Gentiles have profaned it.  To what end therefore
shall we live any longer?  Then Mattathias [MATT-uh-tye-uss]
and his sons rent their clothes, and put on sackcloth, and
mourned very sore.  In the mean while the king’s officers, such
as compelled the people to revolt, came into the city Modin
[MAH-dinn], to make them sacrifice.  And when many of Is-
rael came unto them, Mattathias [MATT-uh-tye-uss] also and
his sons came together.  Then answered the king’s officers, and
said to Mattathias [MATT-uh-tye-uss] on this wise, Thou art a
ruler, and an honourable and great man in this city, and
strengthened with sons and brethren:  Now therefore come thou
first, and fulfil the king’s commandment, like as all the heathen
have done, yea, and the men of Juda also, and such as remain at
Jerusalem:  so shalt thou and thy house be in the number of the
king’s friends, and thou and thy children shall be honoured with
silver and gold, and many rewards.  Then Mattathias [MATT-
uh-tye-uss] answered and spake with a loud voice, Though all
the nations that are under the king’s dominion obey him, and
fall away every one from the religion of their fathers, and give
consent to his commandments:  Yet will I and my sons and my
brethren walk in the covenant of our fathers.  God forbid that
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Conclusion:

In other words, the rich man’s treatment of Lazarus—or
rather, his failure to treat Lazarus as Lazarus needed to be
treated—is our evidence that he did not love God.  And where
he did not love God, how could he have been expected to spend
eternity in God’s presence?

So if the rich man had loved his poor neighbor as much
as he loved himself, then he would not have found himself call-
ing out to heaven from the wrong side of that “great chasm
[that] has been fixed, in order that those who would pass from
[the one side to the other] may not be able….”21

—oo0oo—

The Rev’d Canon John A. Hollister JD22

June 10, 2012
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we should forsake the law and the ordinances.  We will not
hearken to the king’s words, to go from our religion, either on
the right hand, or the left.  Now when he had left speaking these
words, there came one of the Jews in the sight of all to sacrifice
on the altar which was at Modin [MAH-dinn], according to the
king’s commandment.  Which thing when Mattathias [MATT-
uh-tye-uss] saw, he was inflamed with zeal, and his reins trem-
bled, neither could he forbear to shew [SHOW] his anger ac-
cording to judgment:  wherefore he ran, and slew him upon the
altar.  Also the king’s commissioner, who compelled men to
sacrifice, he killed at that time, and the altar he pulled down.
Thus dealt he zealously for the law of God like as Phinees
[FINN-ee-eze] did unto Zambri [ZAMM-bree] the son of
Salom [SOLL-um].  And Mattathias [MATT-uh-tye-uss] cried
throughout the city with a loud voice, saying, Whosoever is
zealous of the law, and maintaineth the covenant, let him follow
me.  So he and his sons fled into the mountains, and left all that
ever they had in the city.”

Here endeth the First Lesson.

The Second Lesson:  Here beginneth the nineteenth
Verse of the sixteenth Chapter of the Gospel According to St.
Luke.5

“And he said also unto his disciples, There was a certain
rich man, which had a steward; and the same was accused unto
him that he had wasted his goods.  And he called him, and said
unto him, How is it that I hear this of thee? give an account of
thy stewardship; for thou mayest be no longer steward.  Then
the steward said within himself, What shall I do? for my lord
taketh away from me the stewardship:  I cannot dig; to beg I am
ashamed.  I am resolved what to do, that, when I am put out of
the stewardship, they may receive me into their houses.  So he
called every one of his lord’s debtors unto him, and said unto
the first, How much owest thou unto my lord?  And he said, An
hundred measures of oil.  And he said unto him, Take thy bill,
and sit down quickly, and write fifty.  Then said he to another,
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And how much owest thou?  And he said, An hundred measures
of wheat.  And he said unto him, Take thy bill, and write four-
score.  And the lord commended the unjust steward, because he
had done wisely:  for the children of this world are in their gen-
eration wiser than the children of light.  And I say unto you,
Make to yourselves friends of the mammon of unrighteousness;
that, when ye fail, they may receive you into everlasting habita-
tions.  He that is faithful in that which is least is faithful also in
much:  and he that is unjust in the least is unjust also in much.
If therefore ye have not been faithful in the unrighteous mam-
mon, who will commit to your trust the true riches?  And if ye
have not been faithful in that which is another man’s, who shall
give you that which is your own?

“No servant can serve two masters:  for either he will
hate the one, and love the other; or else he will hold to the one,
and despise the other.  Ye cannot serve God and mammon.  And
the Pharisees also, who were covetous, heard all these things:
and they derided him.  And he said unto them, Ye are they
which justify yourselves before men; but God knoweth your
hearts:  for that which is highly esteemed among men is abomi-
nation in the sight of God.  The law and the prophets were until
John:  since that time the kingdom of God is preached, and
every man presseth into it.  And it is easier for heaven and earth
to pass, than one tittle of the law to fail.  Whosoever putteth
away his wife, and marrieth another, committeth adultery:  and
whosoever marrieth her that is put away from her husband
committeth adultery.

“There was a certain rich man, which was clothed in
purple and fine linen, and fared sumptuously every day:  And
there was a certain beggar named Lazarus, which was laid at his
gate, full of sores, And desiring to be fed with the crumbs which
fell from the rich man’s table: moreover the dogs came and
licked his sores. And it came to pass, that the beggar died, and
was carried by the angels into Abraham’s bosom: the rich man
also died, and was buried; And in hell he lift up his eyes, being
in torments, and seeth Abraham afar off, and Lazarus in his
bosom. And he cried and said, Father Abraham, have mercy on
me, and send Lazarus, that he may dip the tip of his finger in
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just throwing alms to the needy who happen to cross our paths
but to actively seeking out and aiding those who require our
help.  As St. Matthew records Our Lord as saying:

“‘Depart from me, you cursed, into the eternal fire pre-
pared for the devil and his angels; for I was hungry and you
gave me no food, I was thirsty and you gave me no drink, I was
a stranger and you did not welcome me, naked and you did not
clothe me, sick and in prison and you did not visit me….  Truly,
I say unto you, as you did it not unto one of the least of these,
you did it not unto me.’”16

The rich man in today’s Gospel forgot this lesson.  Had
anyone asked him, he undoubtedly would have affirmed that he
loved God but, as St. John puts it, “he who does not love his
brother whom he has seen, cannot love God whom he has not
seen.  And this commandment we have from him, that he who
loves God should love his brother also.”17 Also, “He who does
not love does not know God; for God is love.”18

And if the rich man did not know God, then God did not
know him either.  You will notice in that in the Gospel account,
the poor man is named; he was Lazarus.  But not once is the
rich man named.  A name is not just evidence of one’s identity
but, in ancient times, was believed to have a real connection
with the essence of one’s being. So when two persons were in-
troduced by name, one to the other, when each was “made
known to” the other, then each was in effect entrusted with a
little piece of the other’s being.19

Also, when a Jewish child was named on the eighth day
after birth, either by circumcision or by being presented in the
Temple, that child was, in effect, being introduced to God so
that he or she would thereafter be known to God.  The same is
true in our Christian baptisms.  So one subtext in this parable is
the suggestion that God did not know the rich man20 and, there-
fore, could not be expected to invite someone He did not know
to share His dwelling.
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was so oblivious to the unfortunate that daily as he left his
house, he passed the beggar outside his gate without ever even
noting his existence.  The rich man’s preoccupation with his
important affairs and his evident self-love could only have been
so extreme because he gave no thought to God or to what God
would have had him do.

So, as the parable shows, being a person who would not
be comfortable living in the presence of God, then after his
death he was permitted to live outside that presence, that is, in
hell.

This parable was not the only one in which Our Lord
made this same point.  The famous story of the Good Samari-
tan, which is likewise reported by St. Luke,13 is at bottom the
same:  the priest and the Levite, preoccupied with their ritual
duties at the Temple in Jerusalem, did see the wounded man but
responded only by avoiding him so they would not become ritu-
ally unclean and so be unable to perform their liturgical func-
tions.  Only the despised Samaritan, an hereditary enemy of the
Jews—and viewed by them as an heretic—bothered to stop and
see to the needs of one from whom he could expect neither
gratitude nor thanks.

As St. John wrote in the same Epistle from which we
have already quoted, “In this is love, not that we loved God but
that he loved us and sent his Son to be the expiation for our
sins. Beloved, if God so loved us, we also ought to love one
another.”14  The only adequate response to that love is the one
Jesus set before us and that St. Matthew recorded in these
words:  “‘You shall love the Lord your God with all your heart,
and with all your soul, and with all your mind.  This is the great
and first commandment.  And a second is like it, You shall love
your neighbor as yourself.  On these two commandments de-
pend all the law and the prophets.’”15

St. Luke’s account of the rich man and the beggar is not
the only testimony in the Gospels to the importance of our not
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water, and cool my tongue; for I am tormented in this flame.
But Abraham said, Son, remember that thou in thy lifetime re-
ceivedst thy good things, and likewise Lazarus evil things: but
now he is comforted, and thou art tormented. And beside all
this, between us and you there is a great gulf fixed: so that they
which would pass from hence to you cannot; neither can they
pass to us, that would come from thence. Then he said, I pray
thee therefore, father, that thou wouldest send him to my fa-
ther’s house: For I have five brethren; that he may testify unto
them, lest they also come into this place of torment. Abraham
saith [SETH] unto him, They have Moses and the prophets; let
them hear them. And he said, Nay, father Abraham: but if one
went unto them from the dead, they will repent. And he said
unto him, If they hear not Moses and the prophets, neither will
they be persuaded, though one rose from the dead.”

Here endeth the Second Lesson.

Text:

From the Second Lesson:  “The poor man died and was
carried by the angels to Abraham’s bosom.  The rich man also
died and was buried; and in Hades, being in torment, he lifted
up his eyes, and saw Abraham far off and Lazarus in his
bosom.”6  In the Name of the Father, and of the Son, and of
the Holy Ghost.  Amen.

Introduction:

We live in an age when, for most people of good will,
including for most of the Christians around us, the old contro-
versy between salvation by faith and salvation by works has
been resolved, and resolved decisively, in favor of salvation by
works.  We are told that the Christian Church is primarily a
great, historic, and widely-respected social service agency and
that its primary function is, and therefore its essential focus
must be, on promoting peace, abolishing hunger, curing disease,
and, above all, upon frustrating the traditional independent for-
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eign policy of the United States in favor of some vague, Pan-
European policies of appeasement of terrorists and thugs and
denial of threats to national security and integrity.

These tendencies are so well-entrenched that even as far
back as the 1970s, one large mainline Protestant church in the
U.S.,7 in its perhaps misplaced zeal for social change, was
spending its worshippers’ donations to buy armaments for
Communist terrorists in Mozambique.  These same tendencies
to value action, even ill-considered action, above devotion are
so persistent that just a few years ago, that same denomination
urged its members to jettison the traditional Good Friday obser-
vance of the Stations of the Cross and to replace them with
meditations upon the United Nations’ Millennium Development
Goals.

Those are are essentially an elaborate “guilt trip” that
demands increased subsidies to supposedly “developing” coun-
tries.  There, if past experience is anything by which to judge,
the extra cash will be diverted to numbered bank accounts in
Basel, Geneva, the Cayman Islands, and Curaçao, whence it can
be drawn to subsidize the jet-setting, Eurotrash lifestyles of the
recipient countries’ elites.

Theme:

Certainly, there is a relationship between faith and good
works, but the “Social Gospel” approach—that is, viewing
Christianity as primarily a relief or charitable agency—runs the
risk of our focusing so strongly on the needs of this world that
we lose sight of those of the next one.  In our human concerns,
even in our legitimate human concerns, for our fellow creatures,
we must never forget God the Creator, the God Who so loves us
that He sent His Son to die for us and Whose love is our true
motivation for doing good to others.
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Development:

As Martin Luther wrote, “Good works do not make a
good man, but a good man does good works.”8  He is echoed in
our twelfth Article of Religion:  “Albeit that Good Works,
which are the fruits of Faith, and follow after Justification, can-
not put away our sins,… they are pleasing and acceptable to
God in Christ, and spring out necessarily of a true and lively
Faith; insomuch that by them a lively Faith may be as evidently
known as a tree discerned by the fruit.”9

This explanation rests, ultimately, on one of Our Lord’s
statements in the three Synoptic Gospels,10 which itself is based
upon a commandment in Deuteronomy:  “[T]hou shalt love the
LORD thy God with all thine heart, and with all thy soul, and
with all thy might.”11  Jesus’s words in those three Gospel ac-
counts are conflated in our service of Holy Communion, where
we call them “the Summary of the Law”.  The Prayer Book ver-
sion goes like this:

“Thou shalt love the Lord thy God with all thy heart,
and with all thy soul, and with all thy mind.  This is the first and
great commandment.  And the second is like unto it; Thou shalt
love thy neighbor as thyself.  On these two commandments
hang all the Law and the Prophets.”12

This rule, that our love of God will show forth in our
love of our neighbors, and therefore that our love for God may
be measured by how we show our love to those neighbors, is
the explanation for today’s Second Lesson.  Saint John’s First
Epistle General warns us that “love is of God”, which implies
that if we are not truly people of love, we do not truly love God
and therefore cannot expect to spend eternity dwelling with the
One whom we do not love.

The passage from St. Luke’s Gospel which forms to-
day’s Second Lesson illustrates this principle clearly.  The rich
man in the parable not only did not love his poor neighbor, he


