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THE ISLAMIC DECLARATION

- A PROGRAMME FOR THE ISLAMIZATION OF MUSLIMS
AND THE MUSLIM PEOPLES
OUR GOAL;: The tslamization of nuslims
OUR MOTTO: Believe and struggle

BISMILLAHIRAHMANIRRAHIM!

The Declaration which we today present to the public is not
prescribed reading. intended to demonstrate to foreigners or
doubters the superiority of Islam over any parﬁiéular system or
school of thought.

§‘It is intended for Muslims who Xnow where they belong and
wﬁafe hearts clearly tell them which side they stand on. For such
as these, this Declaration is a call to understand the inevitable
consequences of that to which their love apd allegiance bind them.

The entire Muslim world is Sn a state of ferment and change.
Whatever whatever form it eventually fakes when the initial ,
sffects of these changes is felt, one thing is certain: it will no
longer be the world of the first half. of this century. The age of
passivity and stagnation has gone forever.

Everyone is trying to make take advantage of this time of
movemeﬂt.and change, particularly foreign powers, both East and
West. Instead of their armies., they now use ideas and capital,
and by a new mode of influence are once more endeavouring to

accomplish the sams aim: to ensure their presence and keep the

Muslim nations in a state of spiritual helplesaness and material

and political dependence.
China, Russia and the Western countries quarrel as to who

among them will extend patronage and to which part of themnuslim
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A.world of 706 milfﬁon peopl; with eﬁ;fﬁous néia}al foé_
aourceb;'dccupying a first class geographical position, heir to
colossal cultural and - poliiﬂcal trad:tzons and the proponent of
living Islamic thought, cannot long remain in a state of
vassalage. There is no power which can check the new Muslim
generation from puttingq;n end to this abnormal state of affairs.

In this convi&tion.ywo announce. to our tr?onds and enemies
alike that Muslims are determined to take the fate of the Islamic
world into their own hands and arrange that world according to
their own vision of it.

From thie point of view, the ideas contained in the Declara-
tion are not absolutely new. .Thi; is rather a synthesis of ideas
heard with increasing frequency in various places and which are

accorded about the same importance in all parts of the Muslim

world. Its novelty lies in that it aoekn to promote ideas qnd
plans into organized action. - !

The .struggle &owards new goals did not begin today. On*the
contrary. it has already experienced shihada* and its history con-
tains pages of the suffering of its victims. Still, this is
mainly the po}oonal sacrifico of exceptiovunal imdividuals or
courageous minor groups in collision with the mighty forcas af thae

Jahjliya*. The magnitude of the problem and its difficulties,

however, required the‘orgenizod action of millions.

*shihada: martyrdom. Jah:l:ya the godlees Period of darkness
prior to Islam. (Trapslator's note).




Our message is dedicated to the memory of our comradee who

nave fallen in the namé of Islam,

w Sarajevo, 1970 .
Jumadi-1-awwal, 1390

Do we want the Muslim pecples to break out of the circle

of dependence, backwardness and poverty?

Do we want them to step out confidently once more on the road
to dignity and enlightenment, to become the masters of their
own destiny?

Do we want burning courage, genius and virtue to burst forth

? again in all their foz;'ce? ‘ '

, Then we can clearly show the way which leads to this goal:
The éeneratjng of Islam in all areas 6f personal individual
life, in the family and sociotk, through the renewal of
Islamic reljigious thought and the creation of & unjted

Islamic community from Morocco to Indonesia.

This goal may seem remote and improbable, but it is nonethe-
1es8s realistic, because it is the only one located within the
bounds of posgibility. In contrast, every non-lslamic programme
may seem to be close and within range of its tgrget. but for tﬁz

Islamic world this is pure utopia, because these programmes lie in

the realm of the impossible.
Histcry demonstrates one fact clearly: Islam is the single
idea which has been able to excite the imagination of the

Muslim peoples and to instil in them the necessary measure of
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."“disciplino. 1nsp:r&tion and enorgy Nobbthor'idbil;'toreign to
Islam. has ever unnaged to hold sway in nny meaningful way either
1n the culture or at ﬁsito jevel. In fact, all that is great or
'notcworthy in the history of the Muslim peoples has been done
under the banner of Islam. A few thousand tried warriors of Islam
forced Britain to withdraw from Suez in the 1950s, while the
“combined armies of the Arnh'nationélist regimes are now for the
third time losing the battle against Israel. Turkey as an Islamic
country ruled the world. Turkey as & plagiary of Europe is now a
thirdrate country., like a hundred others throughogt the world.

Just like an individhai, & people that has accepted Islam is
. thereafter incapable of living and dying for any other ideal. It
is unthinkablle that a Muslim should sacrifice hims;lt for any
 king or ruler, no matter who he might be, or for tho glory Lg any
natioﬁ or party. becagso the strongest islamié instinct rec&bnizes
in this a kind of paganism and idolatry. A Muslim can die only in
the name of Allah.gnd.for the glory'of Islam, or flee the _ |
vattlefield. ‘ | : e

Periods of passivity and stacnafion in fact mean the absence
> 01 an Islamic alternative or unreadiness on the part of the Muslim
| population to take the uphili path. They are the negative |

expression of the spiritual monopoly which Islam holds over the
\

Islamic world.
While accepting this situation as an expreassion of the Will
of God, we positivly state that the Islamic world cannot be

renewed without Islam or against it, Islam and its deep-rooted



precepts on man's place in the world, the purpose of human life,
the relationship betweén God.and man and between man and man,
remains a lasting and irreplaceable ethical, philosophical,
ideological and political foundation for every authentic action
taken towards renewal and improvement of the state of the Muslim
peoples.

The alternative is stark:'either a move towards Islamic re-
newal, or passiviiy and stagnation. For the Muslim peoples, there

is no third possibility. .
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CONSERVATIVES AND MODERNISTS

MUSLIH PEOPLES .. .

L ﬁ#{l

The idea ‘of Islamic renewal, which understahds Islam as cap-

able not only of educating human beings but also of ordering the
world, will always have two types.of people as its opponents: con-
servatives who want the old forms, and moder;ists who want someone
:Zse's forms. The former drag Islam back into the past, the
latter push it towards an alien future. |

Despite differences. both categories of people have something .
in common: both see Islam only as a reli&ion. in the Europ?an
sense of the word. A certain lack of feeling'for the finesses of
language and logic, and an even greater failure to grasp the
essence of Islam and its role in hxstory and the world, le¢d them
to interpret Islamic belief as religion which for a very special
reason is quite erroneous. )

Although it may seem a reconfirmation of the fundamental :
truths on the origin of man and his mission. the Islamic approach
is quite new in one aspect - that of its demand for the conjunc-
tion of faith and knowledge, moralﬁ and polities, jdeals and
interests. By recoghizing the existence of two worlds, the
natural and the interior.. Islam teaches that it is man who bridges
the' chasm between them. Without this oneness, religion tends

towards backwardness (the rejection ot’any kind of productive

e




lite), and knowledge towards atheism.

' Starting from tbe‘viewpoint that Islam is merely a religion,
conservatives will conclude that Iszlam should ;ot. and progreses-
ives that it cannot, organize the axternal world. The practical
result is the same.

‘The main, if not the only, propenent of the conservative idea
in the Muslim world today is the class r#presented.by the hajjs
and sheikhs who, in contrast to clear dictates on the nonexistence
of a cierqy in Islam, have emerged as an organized class which has
preempted the interpretation of Islam and set itself up as an
iéfermodiary between man and the Qu'ran. As clergy., they are
tpéologians; as theologiang, they are invariably dogQ;tic and, as

@ the faith has been given once and for all, in their opinion it has
also been interpreted once and for all. Therefore the best thing
to do is to leave everything as it was handed down and defined a
thousand or more years age. The uﬁavoidable logic of these dégw
matists turns theologists into bitter-enemiea.of anything new.
Any further remodeiling of the Sharia as law, in the sense of
applying Qu'ranic principles to new situaﬁions which continue to
emerge from wo;lé developments, is equated with an attack on the
integrity of the faith. Perhaps even here there is a love of
Islam. but it is the pathological love o‘f narrowminded and back-
ward people, whose deathlike embrace has strangled the still
living Islamic idea,

it would, however, be wrong to think that Islam has remaired

a closed book in the hands of the theologists. Increasingly
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'”ﬁﬁclosod to knowlodéﬁ ihd eves unco opon to mysticism. thoologists

r.havo allowod ‘much that 13 irrational to bo writton in this book,
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things totally toro:qn to Islamic learnang. ineluding sheer super-
stition. 1t will bo iﬁ;odiately evident to anyone who knowu the
nature of theology why it has been unable to withstand the tempta-
tion of mythology, and why it has seen even in this a certain
enrichment of religious thought. The monotheism of the Qu'ran,
the purest and most perfect in the ﬁiatory of religious learniﬁb.
has been gradually compromised, while in practice a distasteful
trade in belief ha# emerged. Those who call themselves inter-
preters and guardians of tbe faithvhavo made a career of it - a
very agreeable and profitable.ono‘— and without many qualms of
conscience have come to accept a state of affairs in which its
messages have not been implemented nt all \
Theologians heve turned -out to be the wrong people in the
wrong place, Now, when the Muslim world is givang all signs‘of an
awvakening, this class”has Qgcpmo the expression of all that is
gloomy and sclerotic in that worid. 1t has shown itself to be
Quite incapable of taking any kiﬁd of constructive step towards
-mwaking the Islamic world face up to the adversities which press
" upon it. o |
As far as the sc-called progressives, westerners, modern-—
ists and whatever elya they are called are concerned, they are the
exemplification of real misfortune throughout the Muslim world, as

‘they are quite numerous and influentjal, notably in government.

education and public life. Seeing the haJjjs and conservatives

A i,
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conservatives as the personificationlof Islam, and convincing
others to do likewisei'the modernists raise a front against all
that the idea represents, These selfQBtyled reformers in the
present-day Muslim countries may-be recoqn;zed by their pride in
what they should rﬁther be ashamed of, and their shame in what
they should be proud of. Thése are usually “daddy’'s sons”,
schooled in Europe, from which they return with a deep sense of
their own inferiority towards the wealthy West and a personal
superiority over the poverty-stricken and backward surroundings
from which they spring. Lacking an Islamic upbringing and or any
d%iritual or moral links with the peopls, they quickly loge their
;1ementary criteria and imagine that by destroying loc&l ideas,
custome and convictions, while introducing alien ones, they will
build America - for which they have an exaggerated admira-tion -
overnight on their home soil. Instead of standards, they
introduce the cult of a standard; instead of developing the
potential of their own world, they develop desires, thus opening
the way to corruption, primitivism and moral chaos+ They cannot
see that the power of the Western world does not lie in how it
lives. but in how it works: that its strength is not in fashion,
godlesaness. night clubs, a younger generation out of centrol, but
in the sxtraordinary diligence, persiétence. knowledge and re-~
sponsibility of its people.

The main problem, therefore. is not that our westerners used
alien forms. but that they did not know how to use them, or - to

put it better - that they did not have a sufficiently devaloped
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and took over instead the harmful, suffocatjpg‘byproduct of an-

- other civilization ‘ . L ey,

Among the props of doubtful value which oﬂtﬁw&stqrner takes
home with him are to be found various "revolutionary" ideas.
reform programmes and s:m:lar "rescue doctirines” which will "solve
all problems". Among thess "reforms" are examples of unbelievable
shortsightedness and improyization: .

Thus.=for example, Mustafa Kemal Attaturk, who was obviously
a greater military leader than a cﬁltural reformer and whose
services to Turkey éhould be reduced to their proper measure, in
one of his reforms prohibited the wearing of the fez. It soon
became evident that'changing the shape of their caps cannot change
what is in people's heads or habits,

Many nations outside the Western sphere have been faci;g the
problem of how to relate to this civilization for over a ceﬁtury:

whether to opt for outright rejection., cautious adjustment or

total unselective :acceptance. The tragedy or triumph of many of

them has hung on how they have responded to this fatefu1>questioﬂ.

There are reforms which reflect the wisdom of a particular
nation and others which signify betrayal of itself. The examples

of Japan and Turkey are classics of modern higstory in this

respect,

)

In the late nineteenth and early twentieth centuries, both
countries provided a picture of very si@ilar "comparable”

countries. Both w%re ancient empires, each with its own

¢



physiognomy and place in history. Both found th&mselves at
approximately the samé Jevel of development: both had a glorious
past, which indicated bdth great privilege and a heavy burden. In
a word, their chances for the future were about equal.

*Then followed the well-known reforms in both ‘countries. In
order to continue to live in its own way and not in another. Japan
tried to unite tradition and progrees. Turkey's modernists chose
the opposite path. Today, Turkey is & third-rate country, while
. Jepan has climbed to a pinnacle among the nations of the world.

The difference in the philosophy of Japanese and Turkish re-
'for‘ners is nowhere more evident than in the question of the
al.f)‘mbet.

' While Turkey abolished Arabic writing. which because of its
simplicity and just twenty-eight characters is one of the most
perfect and “widespread of alphabets, Japan rejected demands by its
Romaya to introduces the Roman script. It retained its
complicated system which subseéquent to the reforms, contained 880
Chinese ideograms in addition to 46 characters. No one is
Sll;iterate in mod'ern—day Japan. while in Turkey - forty vears
after the introduction of Réman letters ~ over half the population
cannot read or write, a result which should cause the blind to
regain their sight,

And that Ais not all. It soon hecame evident that what was -
issue was not simply the alphabet as a means of register. The
true reasons, and thus the consequences, were much deeper and more

significant. The essence of all human civilization and pr-gqrese



uriting'i “the way sn which the: nation remombers” and endurca 1n

htltory ny abolishing thc Arabic alphabet. all the. wealth o! the
past. protmrved in the uritton word, was largely loat to Turkey.
and'hQ thvs'sinqlo act thc eountry was levelled to the br;nk of
barbarianism. With a series of other "parallel” reforms, the new
Turkish generation found ﬁtsalf with no spiritual prop, in a'kind
of spiritual vacuum.. Turkey had ioat the remembrance of its bast.
Whom did this profit? | |

The supporters of modernism in the Islam:c world, then, were
not wise men who sprang from the people, who would know how to
implement in a novel way the old ideals and values under changed
circumstances, They rose up against the values themséives'and
often with icy cynicism and astoundina shortsiqhtedness. tramnlcd
on what. the people held sucred. destroy:ng life and tranaplanting
an imitatjon in its stead. As a consequence of such barba‘ity in
Turkey and elseyhgre. plagiary nations emerged, or are in process
ot omnrginﬁzrcountries where spiritual confusion reigns, feature-
less:and'iith,no gense of where they are going. Everytﬁing~in
them is d@r:vative and artificial, léckinq in force and enthus-
iasm, like the false glamour of their Eﬁronoanized cities.

Can a country unsure of its identity. of where its roots lie,

have a clear picture of where it is bound or what it should be

striving for?

The example of some of Attaturk s,rotormu may seem druatic.

At the same time, they represent a pattern for the wastern
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approach to problems of the Islamic world and the way in which
westerners think to “gorrect® it. This invariably means
alienation. fleeing from real problems. from painstaking work on
the true moral and educational elevation of the people, an
orientation towardé the external and the superficial.

What was meant by the independence-of a Muslim country in
which the administratioh of public life fell into the hands of
this type of person? How did they make use of that freedom?

By accepting foreign modes of thought and by seeking
political support from foreigners. whether East or West, each of
trese countries voiuntarily, through the mouths of their new
pﬁministrators. chuiasced to re-~enslavement. A spiritual and

'mdterial independence was created, embracing an alien phiio:ophy.

an alien way of life, alien aid. alien capital and alien support.
f These countries formally achieved independence. but they didvnot
) achieve real freedom, since freedom of any kind is primarily
spiritual. The independence of a people which has_not first won

3 this is soon reduced to an anthem and a flag, two very minor

pry

factors for true independence.
The struggle for true’ independence of the Muslim peoples,

then, must begin anew everywhere,

THE ROOTS OF HELPLESSNESS

These two types - conservatives and modernists -~ provide the

key to understanding the current state of the Muslim peoples.
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The haatory ot Islam s not only, or even mainly. the history
of a progressive affirmation of Islam in real lite. . It is just as
much a story of incomprehensioq, neglect, betraya!.and abuse of
this idea. Thus the history of each and every Muslim people is

simultaneously a chronology of brilliant achievements and

"victories, of grievous mistakeslébd defeat. - All our successes and

failures, politicsl and moral, are only the rgflection of our
a?ceptance of Islam and how we have applied it to life. A
weakening in the influence of Islam on the practical life_of the
people has always been accompanied by their deﬁfadation ang that
of social-and political institutions. | ‘ |
The entire history of Islam, from its first beginnings to our
day. unfolded under the inexorable. influence of this coin;;dehco.
Something of the unalterable fate of the Muslim peoples a‘& one of 
the laws of Islamic history is to be found in this pﬁrallel.

Two characteristic moments in Islimic history - one ffom_tho

~age of its ascendancy, one from the age of decadence - very .

clearly illustrate this effect.

Muhammad (peace be upon him) died in 632 A.D. Less than a

‘hundred years later, the spiritual and political power of Islam

extended over a,hyge area, from the Atlaniic Ocean to the river

Indus and to China, from Lake Aral to the lower reaches of the

Nile. Syria was conquered in 634, Damascus fell in 635, Ctesiphon
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in 637, India and Egypt wvere reaqhed in 641, Carthage in 647,
gamarkand in 676, Spain in 710. Muslime were at the gates of
Constantinople in 717 and in 720 in southern France. There were
mosques in Shantung by 700 and about 830, Islam arrived in Java.

This unique expansion, t¢ which no other can be compared
before or since, provided a space for the development of Islamic
civilization in three spheres of culture: Spain, the Middle East
and India. a period of history covering about one thousand yoars.

What do Musiims mean 1n.the contemporary world?

The question could be phrased another way: how far are we
Muslim?

5 The answers to these questions are linked.

’ We are englaved: at one point in 1919, no single inde-
peédent Muslim country existed, a staﬁe of affairs never regis-
tered either before or after that date.

We are uneducated: in the periocd between two world wars., no
Muslim country had a literacy rate of over 50 per cent. At in-
dependence. 75 per cent of the peopf; of Pakistan, 80 per cent of
Algerians and S0 per cent of Nigerians could neither read nor
write. (In contrast, no one in Islamic Spain of the‘tenth and
eleventh centuriesg, according to Draper, wasg illiterate.)

We are poor: gross national income per capita in 1966 in Iran
was 220 dollars, in Turkey 240, in Malasia 2so.in Pakistan 90, 'in
Afghanistan 83, in Indonesia 70, as against 3000 in the USA, The
share of industry in the national income of most Muslim countries

varies between 10 and 20 per cent. The number of calories in the



Vel We are 8 divided comnunity: instead of a'aoctety without

ejther nisoryrorﬁiuxury Huslin society. has turned into the
opposite T In coatradictibn ‘to the Qu ranic command *...that thia
wealth should not. remain within the circle of the rich among you"
“(Qu'ran 39/7), property gradually passed into thevhanda of a small
number. Prior -teo agrariaﬂ reform.in Irag in 1958, out of 22
million dunum* of arable land, about 18 millfon dunum (82 peQ'
cent; were held by the great landowners, Meanwhile, 1.4 million
peasants had no land at all. ) |
This was the state of affairs which some have called with

reason “the night of Islam"”. In fact, that niﬁht began with the
twilight of our hearts. All that has happened to us or is
happening to us today; iQ only the echo and fepetition of yhat has
previously happened within ourselves (Qu'ran, 13/12). ‘

- Ve as Mus] ims cannot be subjugated uneducnted. estra&ged
from one another. We cannot be renegades from Islam. All our

~ defeats, from the tirat at Uhud to the latest on Sinai, confirm

this, | | ‘
Tho phenomonon of tho abundonment of Islam, most frequently

seen in the aupprcasion of Islami¢ thought from active and vigil-

ant life and its reduction to transience and passivity, can be

- most, ciearly obaé:ved by taking the Qu'ran, the central truth of

Islamic ideclogy and practice.

' P
*dunum: about oneTtenth of a hectare (translator’'s note)

v
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It should be remarked that every advance of the Islamic
peoples, every age of refinement. began with the affirmation of
the Qu'ran. The expansion of early Islam. whose miraculous course
I have already mentioned and which in the course of two genera-
tions brought it to the shores of the Atlantic QOcean in the West
and to the outer reaches of China‘in the East, is not the only,
but is the most gloriocus example. All major swings in the course
of Islamic history confirm this parallel.

What was phe positién of the Qu'ran ét the time preceding the
age of stagnation and retreat?

~ Devotion to the Book did not cease, but it lost its active
ch;#acter while retaining what was irrational and mystic. The
Qu'ran lost its authority as law while gaining in sanctity as an
obj;ct. In study and interpretation, wisdom yielded to hair-
splitting, essence to form and grandeur of thought to the skill of
recitation. Under the constant influence of theological formal-
ism, the Qu'ran was read less and "learﬁed" (recited) more, while
commandments on struggle. uprightness, pérsonel and material .
sacrifice - harsh and repellant to our inertia - dissclved and
vanished in the pleasant sound of the Qu'ranic text learnt off by
heart. This unnatural stat; of affairs came to be accepted as the
norm, because it 3uited an ever more mumercus group of Muslims
who could neither break with the Qu‘ran nor summon the strength to
order their lives according to its dictates.

The psychological explanation of the exaggerated importance
given Lo recital of the Qu'ran may be found in this fact. The

Qu'ran is recited, interpreted and recited, then studied and
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‘pronounced so &8 to avoid the issue of how to practice it in daily
life. Ultimately, the'Qd'ran has been tﬁfﬁ@d'ihto naked aoﬁn&
without visible sense Or meaning, | —a

All the reality of the Muslim world, with its‘discfepancy
between word énd'deed: its debauchery, dirt, injustice and coward-
ice; its monumental, empty moBques; jts great white turbans,
devoid of jdeals or courage: its hypoeritical Islamic catchphrases
 and religious posing: this faith without belief is but the
external reflection of the\fundamuntal contradiction in which the
Qu'ran found itself, - in which burning allegiance to the Book was
© gradually combined with total neglect of its prihciplea in

. . . }
practice,. ‘ ' '

people, Instead, they have two other types, equally undesirhble:
the uneducated and the wrongly odnceted.A In no Muslim country:do
we have a system of education sufficiently developed and thus
capable of responding to the mora} understanding of Isiam and the
noedo‘of the people, Qur rujers either npglected this most

sensitive institution of any society, or left it up to strangefa.
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The schools to which foreigners donated money and personnel, and
thereby curricula and iéeology. did not educate Muélims. not. even
naticnalists. In them., our budding intellectuals were injecged
with the "virtues” of obedience, submission ;nd admiration for the
might and wealth of the foreigner: in them foreign tutors
fostered a vassal mentality in the intelligentsia, which would in
the future replace them with extracrdinary success. because the
latter would feel themselves to be foreigners in their own country
and behave accordingly. It would be most informative to discover
the number of schools and colleges which are held, diroctl} or
jndﬁrectly. by foreigners, and io reflect on the reasons for this
ox;;aordinary generosity. The curricula of these institutiéns
should be gone into in depth and examined for content, perhaps
even moré so for what they fail to contain. It would soon be
clear that the real question is not whether our intelligentsia
wishes to find a bathlto its people, to their roal}inclinationa
and interests, but whether, constituted as it is, it can find that
path at all. What=is at stake are the values and ideals which
ha\;§ been imposed on' it, and the psychological gap which has been
created. Iron chains are no longer hecessary to keep our peoples
in submigsion. The silken cords of this alien "education” have
the same power, paralyzing the minds and will of the sducated .
While education is so conceived. foreign wielders of power and
their vassals in Muslim countries need have no fear for their
positions. Instead 9! being a source of rebellion and resistance,

this system of education is their best ally.
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this systm of education is tﬁ&zr hut any

Tho trag:c gap botwoon tha intol{;gsntlia and the pecple,
which is.ono .ot the durkeot features of our ovcra!l position.
'rerentrenched from the other side. Sensing the alien and non-
Islamic character 6fythe‘scpools on offer, the people instinctive-
ly reject them, so that the estrangement becomes mutual. Absurd |
accusations are constructed as to the disinclination of Muslim
environments towards school and educaiion. In fact. it is clear "
that this is not a question of rejecting schools as such, but of
rejecting alien schools, which have lost éQery spiritual 1ink with

Islam and the people.
INDIFFERENCE OF THE MUSLIM MASSES

fhe about-turn effected by modernists in a series ‘of Muslim
countries was, almost as a rule. ant:wraligiouo and led by algqpna
oh the de-—clerical:zauon of political and social life, From ‘this
aspect it is reminiscent of the struggle betwoen the awaken:ng
national states and the church in Buropo on the threshold of the
Modern Age. But what -nant progress and const:tutionality for the
'West -represented an umnatura) -process in the Islamic world, one
which was incapable of ettect:ng conetruct:ve change Declerical—
izatjon and natxonalisu had no positive espacts here and were in
fact merely a negation Foreign in origin and matter, they were
the reflcctaon of a pervasive spirjtual sterility. With them., the
curtain rose on the last act in the drama <34 the Muslim world.
From the situation which ensued, this act could ‘be called: “a dual
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' Every renaissance occurs as the result of creative contact,
affinity or internal concord between the thinking and leading
elemente in a society on the one han&l and the populace at large
on the other. The leading group represents will and thoﬁght. the
people the heart and blood of any great undertaking. Without the
cooperation or at least consent of the ordinary man, all action
remains superficial, lacking in strike force. The sluggishness
. of the masses can be overcome if it ig merely the consequence of a
natural resistance to hard work, danger and struggle. It is
impossible to overcome if it represents a rejection of the very
.idea?s of the struggle, because it perSceives that ideal as
opﬂésed to the most intimate wishes and feeling= of the masses.
‘It is the latter case which may be observed, to a greater or
lesser extent, in ail Muslim countries where modernists attempt to
implement their programmes. They flatter and threaten, plead and
goad, organize and reorganize, change names and personalities, but
run up against the stubborn rejection and indifference of or&inary
people, who make up the majority of the nation. Habib Bourgiba -
mentioned here simply as being representative of a.widespread
tendency - wears European cléthes. speaks French at home, isolates
Tunizia not only from the Islamic but alego from the Arab world,
restricts religious training. calls for the abolition of the
Ramadan fast "“as fasting reduces productivity”, whils he himself
drinks orange juice in public in order to set a suitable example.
After all this. he wonders at the passivity and lack of support n

the part of the Tunisian masses for his "learned" reforms.



this type 6f blindness .’

The Musiim peoples will never accept enything which is

.....

'.expressly opposed to Islam because lslam is not just a collection
of ideas and laws but has transcended into love and feeling. e
- Wwho rises up against Isiam will reap nothing butwhatred and —_—
resistance.

By their acte, modernists have created a atato of internal”
conflzct and confusion in which any~programme ~ Islamic or foreign
~ becomes impracticable. The masses want Islamic action, but
cannot carry it through without the intelligentsia. An alienated
intelligentsia imposes a pf'ogram. but cannct find enough people
prebared'td contribute blood, sweat and enthusiasm for this paper
- ideal. The oppoming forces cancel each other out and a stage of

: }
powerlessness and paralysis sets in.

’

There is an order, a dynémic. & prosperity, a progfesa {hich
could be brought about on this ground and in this part of the
"world, but this is not the order, progress or prosperity of Europe
or Amorica. The indztteronco.of the Muslim masses is not indif-
ference at all, It is thg way §in which folk-Islam defends itself
vagaingt outside, alien assault. Wherever there was the least
Prospect of an Islamic struggle, the ordinary man provéd'his
rQQGQnoss to fight. suffer and die. This was the example given by
Turkey in the liberakion struggle against Greece, following defeat
in Worid War I. the heroic resistance in Libya against Italian

occupation, and the recent examples of struggle against the
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.British in Suez, the war for the liberation of Algéria, for the
retention of Indonesia and for Islamic influence in Pakistan.
Whersver the masses had to be aroused, tslamic slogans were used.
however temporarily and insincerely. Where there is Islam, thgre
is no indifference.

The manifest feelings of the Muslim masses need an idea which
. would move and direct them, but ﬁhia cannot be just ahy idea. It
‘ must be one which corresponds to their deepest feelings. It ?ad
only, therefore, be an Islamic idea. ‘

There is no chance that the Muslim mas;e; and their‘present -
inthllectual and political leadership could agree on someone among
tbém renouncing his ideal, regardless of how long this state of
expéctation and indecision may last. There is only one possible
way out: the formation and qrouping of a new intelligentsia which
thinks and feels Islam. This intelligentsia would then fly the
. flag of the Islamic order and, togetheér with the Muslim masses,

take action to bring it about.



@ .  THE ISLANIC® ORDER
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_RELIGION AND THE LAW . ...

The 1slamic_order: what does this mean, translated into the

languado thought, spoken and felt by our génerationé |

" The briefest definition of the Islamic order defines it hs‘i
ﬁﬂity of religion and law, upbringing and power., ideal and
interest, the-spiritual community and the state. willingness and
force.

As a synthesis of thoét components, the Islamic .order posits
two fundamental assumptiona: an Islamic society and Islamic
gové}nance; The first is the matter and the second the form of
the Ielamic order. An Islumic society withdut an Islamic
nuthority is incompléte and without power; Islamic governanc*
without an Islamic society is either utopia or v:olence

Generally speakinq. & Muslim does not exist 'as a sole in-
dividual. If he wishes to live and survive as & Muslim, he must !
create an environment, a community, a system. He must change the
world or himself submit io change. History has no instance of any
truly Islamic movement which was hotvgt the same timela political
movement. This is because Iélam is a religion, but it is at the
same time a philoso;hy. a moral system. an order. a style, an
atmosphere - in a word, an integrated wa% of life. One cannot

believe in Islam and act, do business, enjoy one's leisure or rule



in a non-Izlamic way. This state of discordance creates hypocrisy
(praising God in the mosque, betraying Him ocutside it), or unhappy
people full of conflict'(unable either to break with the Qu'ran or
to find the strength to fight and change the circumstances in
which they live), or a monk-like, eccentric ;ype of individual
(who withdraws from the world because the world is not Islamic),
or. ultimately, those who in their dilemma break with Islam and
accept life and the world as find them. or rather, as others have
made them

The Islamac order is s society freed of this conflict, a
framework of relations in which the Muslim finds himself in
.comblete harmony with his surroundings.

¢ To the question: what is a Muslim society? we would say it
is a community composed of Muslims, and we think that this says it
all, or almost all.

The meaning of this definition is that there is no system of
institutions, relationships and laws disparate from the people who
are its object of which it could be said: this is an Islamic
gsystem. No system.is.lzlamic or non~-Islamic of itself, It is
only so because 61 the people who compose it.

A European believes that society is ordered by the rule of
laws. Since Plato's “Republic”. and the various ufopian idea
which followed up to the most recent -~ Marxism - the European
gpirit has been searching for one scheme, one pattern, which.
by simply altering the relationghips hetween people or groups,

would give birth to the ideal scociety.
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roal laws, and much more religion, and requirement for practical
_action ;n keeping with this religion

'wiAQultiﬁlicity of laws and a complex logislaturo is usually a
sure siqn'that_somnthing is rotten in a society and that it should
stop passing lawe and start educating people. When the f%tten-
ness of the environmont surpasses a certain point, the law be-
comes impotent. It then falls either into the hands of corrupt -
executors of justice, or becomes the subjeck.of open or concealed
trickery on the part of a corrupt environment.

Wine, gambling énd sorcery - once widespread apd deeply
rooted vices throughout the éntire Middle East - were eliminated
foqu'lengthy period from an enormous region by a single Ayet of
the Qu'ran, and by a single explanation: God had forbidden them.

As soon as religion weakened, intoxication and superstition '

rqturne& with qnabated vigour, to which the incomparably higl‘e‘r
level of culture by now obtaining offered no obstacle. America's
Proﬁibition Law, proclaimed in the name of contemporary science
and implemented with all the force of one of the most highly |
organized communities in the world, eventually had to be abandoned
in the 'forties, after thirteen years of futile attempts, full of
violence and crime. An attempt to introduce prohibition into
Scandinavian countries ended in similar failure.

This and many s‘imilar examples clearly demonstrate that a
society can be improved only in the name‘?f God and by educating

man. We should take the one road which surely leads to this

'."-j;."’.‘:: ;’”‘4‘.- . '.,-’_l . Lo LA - ‘:I’ . - v ‘ o
ﬁ%ﬁ “other hand, there. arc*roiitivoly-t¢u~- AN



objective.

While in principle confirming the spiritual, interior
approach in all of its meniteetations. Islam. however, did not
content .itself with that, It endeavoured to tear the devil's
- weapon out of his hands. 1If, in what concorns man's relationsbip
with the world, Islam did not start with man, it would not £e a
religion; if it were to remain at that, it would be simply a
lroliqion. merely repeating Jesus's teaching on the ideal and
eternal aspect of man's being. Through Muhammad, (peace be upon
him) and the Qu'ran, Islam addressed the real man. the outside
world. nature. in order to evolve as a teaching on the completo

A
manfand on all aspects of life. Faith allied itself to the 1aw,

education and upbringing to powver. Thus lslam became an order.

ISLAM 1S NOT JUST A RELIGION

| In this particular, which marks an indisputable turning point
in the evolution 6: religious teaching, Islam differs from all
other religions, doctrines and phzlosophies It provides & new
‘point of observation and a apacial approach. reflecting its
entirely original philosphy. The lynchpin of this philosophy is
the requirement that man must simultaneously live an interior and
exterior., moral and social, spiritual and physical life, or more
precisely, that he must willingly and in full awareness accept
both these aspects of life as the human definition and meaning of.
his 1ife on earth (Qu'ran 28/77).- Translating this requirement

into the language of everyday life. we could say: he who believes
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.demands that temple and factory stand sxdo by nido. uho considers
'that people should. not only be fed and educeted but thct their

life on. earth should be facilitated and promoted and that thore Lo
is no reason to Sacrifice either of these objectives to the other
= this man belongs to_Islam.

This, together with faith in God, is the main"meaéage of tﬁ%
Qu'ran, eﬁ& in it is all of Islam. Al] else is mere development
and explanation. Thié aspect of Islam, besides containing.the,
pPrinciple of the Islapic order, the conjunction of religion and
pblitics. leads to other eignitxcant conclusions of enormous
fundamental and practical xmportance

First and foremost of these conclus;ons is certainly the
1ncompatibility of Islam with non-Islamie systems. There can be
neither peace nor coexistence between tho Islamic religion anb
non-Islamic socxal and political 1nst1tutxons The failure 6!
these institutions to function and the :natab:rity of the reﬁimes'
in Muslim countries, manifest in frequent change and coups d'etat, !
is most often the consequcnce of ‘their & priori epposition to
Islam, as the fundamental and foremoat feeling of the peoples in
these countries, By claiming the right to order its own world it~
self, Islam obviously excludes the right or possibil:ty of action
on the part of any foreign ideclogy on that terrain. - There is,
therefore, No lay principle. and the state should both reflect and

Support religious moral concepts.

) ot oniy hy faith an& pr&yarw%wfbyu"‘ e
-;work and knowledge, whose vision of the world not only. allovs hutv.



Every age and every generation has the task of implement-—

ing the message of Islam in new forms and by new means.

There are immutable Islamic principles wbich order re-
lations between people. put there is no Islamic aconomic.

social or pelitical structure which cannot be changed.

This is only the tirst and most important conclusion in
approachipg Jslam as an iﬁtegrated order. The remaining three,
equally important put less preclusive, are: |
. First: by opting for this world, 1slam hasg opted for the best

A
poééible ordering of that world. Nothing which can make the world

a bdtter place may pe rejected out.of hand as non—-lsiamic;: )

gecond: to be open to nature means to be open to learning.
In order to be Iglamic, any golution must tulfil two conditions:
it must be maximally efficient and maximally humane. It must
therefore reflect the reconciliation of religion and science in
its highest form:

Third: by pointing to one link between religion and learning.
morals and policy. the individual and the collective, the spirit-
val and the matorial - questions which divide the contempotgfy
world - Islam regains its role as the i{ntermediary ot ideas; and
the Islamic world as intermediary among nations in a divided
world. By promising "religion without mysticism and learning
without atheism", fslam can interest all people, no matter who

they are.
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Tnére sre immuteble Tslamic principles which detine the re-
lationship bst.'wub.mn and man, and between man and the community,
but there are no fixed Islamic economic, social or political
structures which have been handed down once and for all. Islamic
sources contain no description of such a system. The way in which
Muslims will carry on an economy, organize society and rule in the
suture will therefore differ from the way in which they carried ‘on
an economy. organized society or ruled in the past;*ﬁgvery age and
each generation has the task of finding new ways and means of im-
plementing the basic messages of Islam, which are unchanging and
eternal, in a world which is not eternal and subject to constant
change.

Our generation must accspt that risk and mske the attempt

Awars of the inevitable imperfection of dsfinitxons of this

kind, and restricting ourselves to pr;nciples which at this 4pment

seem to be of greater’ importance. 1 present them here in the

following order.
4
{MAN AND THE COMMU&ITY)

Islamic society is an organized community of bel:evers
There is no purely scient:tic. revolutionary, socialist or other
solely external salv?tion for man and society. Any salvation
which does not imply a turning towards the interior life, the

reshaping of man, hie spiritua;‘repirth ~;impossible without God -

js fallacious.

-
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An Islamic sociely cannot be founded simply on social or
economic snterest} nor ©n any other external, technical basis. As

a community of believers, ite nucleus contains a religious and

emotional factor of belonging. This_element' may be most clearly

seen in the Jam'aa,* as the fundament of Isiamic society.

In contrast to & society. as an abstract community with
external relationships among {ts members, the Jama'a is an
internal, tanﬁible community, founded on spirituallmemberahip.
where contact between people is maintained ﬁy direct, personal
acquaintance. This is man to man, not an anonymous member of

soo?ety towards another equally anonymous member of the same

adcjety. As a means of recognition among people and of bringing

the; closer together. the Jama'a contributes to the soliddrity,and
internal harmony of society, while helping to free the spirit of
the loneliness and alienation resulting from Eechpoiogy and
growing urb&nization. .

Besides this, the Jaha‘a creates a kind of public opinion
which acts without the use of torce, hugﬁnonetheless efficiently,
against potential violatérs of social and moral normé. In the
Jama‘'a. no one is alone. an& this is so in a double sense: he'is
not alone-to do whatever he likes, nor is he alone, left to
himself to find his own moral and material support. 1f one Musliﬁ
does not feel the closehoss o{ others, that Muslim society has

tajled.

vJama'a: Muslims, the Muslim society (translator's note)



fe o . .
Ll . . .
e 9 4,;‘»; . : R T
gok . \ . : KRR A .
e N - ""‘"."-,‘ e

Islm-mmts mn t.o offer g\ia hund to mn. mturally and
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aincerely. U;EEI this is accompl:shed. nothing has rcally been

achieved. 1slam does not ayroe to the perpetuatibn of a situation -

in which the state must intervene by force to defend people from
one another. This is a situation which Ielam may accept .only.
conditionaiiy and temporarily. Porce*end the jaw are only the
tools of justice. Justice itselT is to be found in the human

heart, or it does not exist.

- - 2.
(EQUALITY OF PEOPLE)

. Two facts of major 1mportance ~ the oneness of the Deity and
the equality of man - havo been la:d dowﬁ 80 clearly and explicit-
vly by the Qu'ran, that they allew of only a single, literal inter-
pretation: there is no god but the One God: there is no choéqn .
people, race, or class - all people are equﬁl. | , : .?*"
Izlam cannot accept the division 'and grouping of people:"l
according to external. objective measures such as class. As a

religious and moral movement, it find& unacceptable any different-
iation between people which does not inclﬁﬁe moral criteria. ‘
People must be distinguished - if they are indeed different -
primarily by what they really are. whi¢h means by their ﬁpiritual
and ethical value (Qu‘rén; Surah 49/13). All just people,
regardless of how they earn theiyr breQd by-day.'belong to the same
community, just as blackguards and wfongdoers of all kinds belong

to the same "class"“, regardless of their golitical affinities or

place in the work process.

=.*%&»



‘35‘ ‘

Class distinction is equally unjﬁst. morally and humanly
unacceptable, as natioffial and other division and differentiation
among people.

(THE BROTHERHOOD OF MUSLIMS)

"Muslims are brethren“ (Qu'ran., 49/10). In this message. the
Qu'ran points to the goal, which because of its distance; provides
a source of inspiration for a constant surge forwards. Enormous
changes must take place within people and without, in order to
re?ﬁce the distance on the road to the brotherhood sc proclaimed.

P

. In thie principle, we see both the authorization and obliga-
'h tio; of the Islamic community to establishiappropriate institu-
tions and unde}take specific measures, so that the relationship
between Muslims and real 1ife may assimilate an increasing number

of the elements and features of brotherhood. The number and kind

of measures, initiatives and laws, which a truly Islamic admin-
istration could introduce by refofring to the principle of

*@ brotherhood of atll Kuslimz._is practically unlimited,

i 1 would mention here great diffsrences in social standing, in
property, with feudalism as the most drastic case. The relation- ~—
ghip between the vassal and his feudal overlord is not a brotherly
relationship, but one of subjugation and dependence. As such, it

is in direct contradiction to the Qu'ran and this principle.
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Ialan contains the principle of the wmma, i.e. & tondency to-

wards the unitication of all Mhalims in a single community -
religious. cultural and. political Islam is not nationality. but

it is the supranational:ty of this community .

All that divides people in this community, whether‘related to
ideas (sects, mazhab‘. politica) parties etc.). or material (great
differences in wealth, social stand{ng etc.). is opposed to this
principie of unity and as such must Dbe restricted and~eliﬁthated

Islam is the first, and pan-Islamism the second point which
defines the boundary line petween Islamic and non-Islamic
tendencies in the Muslim world today. The more Islam qrders a
community's internal, and pan—islamism its external relations, the
more. that community is Islamic. Isl&m is jta ideology. and pan-—

. ¥

Islamism its policy.

"4
5. ‘
| (PROPERTY)

Although Islam‘recognizes private property, the new Islamic
society will have to unequivocally declare that all major sources
of social wealth particularly natural resources, must be the
property of the community and serve the welfare of all its
members. Social supervision of sources of wealth is essential in
order on the one hahd to prevent the accumulation of unmerited

wealth and individual power, and on the other to ensure a material

a

v
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bage for development programmes in various areas. which the com-
munity will undertake 4n keeping with the increasingly greater
part played by an organized society. Although differently dis-
posedvand implemented, the participation of society in solving an
ever gréiter number of common tasks is oquelliagreat in the USA.
the Soviet Union or Sweden. which shows that this is not a ques-
tion of ideological or political approach, but a necessity which
springé from the life of human communities in the contemporary
world.

Private property is subject io yet another restriction based
onjan explicit command of the Qu'ran ~ the need to use it for the
cbﬁmon good (Qu'ran, 49/34)., Islam, therefore. does not recognize
prﬁvatc property as understood by Roman Law. In contrast, private
property in Sharia Law has one privilege less (ius abutendi - the
right to abuse) and one obligation more (that of using wealth for
the common good). The practical consequences of this difference
for a truly Islamic government aré far-reaching. Based on this
and the dictate of the Qu'ran cited above, all legal and practic-
al measures may be taken against ‘abuse 6r fajlure to use private
property. The elimination of injustice, inequality and particu-
larly luxury and sxtravagance in the midst of misery, as something
which devastates the community and separates people, will become
at one point the criterion for the survival of the Islamic order
and a gauge qt the real values of the ethical and social stand-

points it represents.
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(ZEKAT* AND INTEREST) * . . . _an

. of axl socially—charged Islandc rogulationn. one comnnnament
and one prohibition are specially significant: the coumandmsnt of’
Zekat and the prohibition on charging interest. ) o

The Zekat cvidenc?s t;e established principle of mutual
responsibility and concern people evince for ;hg,tatq;ot another.
oOnce proslaimed, this principle can become the basis for new and
various forms of solicitude in keeping with society's rate .of
development, its needs and contingencles

In the Muslim world today, the Zekat is the private attair of
each individual. "In the present socxal and religious climate, :t
has ceased to function. Its absence is evident at every'turn. Ih'
the Islamic order, tho"é@ket is an institution of public law,'
hhosé functioning must be guaranteed by all‘available medﬁ;.:¢4
including the use of force. .

By forbidding the charging of interest (Qu'ran, 278/279), an
invafiable'norm of the Isliamic order was estqblishgd. involving
the banning of any income from annuitfes and,ot.parasitic lite-
styles, i.e. the achievement of wealth purely on the basis of
land as contradictory to the moral basis on which the Islamic

public order rests.

*Zekat: poor-rate (translator's note)
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" (THE REPUBLICAN PRINCIPLE)
[

¢ Apart from af!nrs of property, Islam does not. recogmze any
principle of inhoritanco. nor any power. with absolute prerogative;
To recognize the absolute power of Allah means an absolute denial
-ot any: other almighty power (Qu'ran, 7/3. 12/40). "“Any suhmia-'.'
-sion of a crenture ‘which includes a lack. of submzssion to tho .
Croator is forb:dden“ (Hﬂhammod. peace be upon him) ~In the .
h:atory of the first and perhaps so far the only . authentlc -
Isiamic order — at the time of "the first four Caliphs ~ three

key afpects of the repuhl:cen princ;plc of government ‘may be

seen;‘(l) an elective head of atate. (2) the rqsponsibilaty of the '
@ head df state towards the-people and (3) the obl:ggt:on of both to |
work on -pubu'c affaire and social matters. The latter is
explicitly supported by the Qu'ran '(3/159, 42/38). The first four
rulers in Islamic'hiétory were neither kings or emperors. They
were ;hoaen by the people. The inherited caliphate was an

abandonment of the electoral principle, a clearly defined Islamic

political institution.

8.
(THERE 18 NO GOD BUT THE ONE GOD)

Insofar as we consider thd'osgghlishment of an Islamic order
. -an sncontrovertible and inviheible aim; the more assuredly do we

reject the imounity of public personalities, regerdless &f their

e .




merits or the positions they may occupy. The Islamic order in
this sense is a synthesis of absolute authority (related to the
programme) and absolute democracy (related to the person).

Islam does not recognize any man as all-seeing, all—knowinq.
intallible and immortal. Muhammad himself was fallible, and as
such was reprimanded (Qu'ran 80/1-12). From this point of view.
the Qu'ran as a book is realistic and almost.anti-heroic{ The
adulation accorded to personalitieé. as frequent these days as in
the past, both East and West, is absolutely foreign to Islam as Tt
represents a type of idolatry (Qu‘'ran, 9/31). The true gauge of
each man's value is his personal life and the ratio between what
he contributes to the community and what he receives from it. All
glory and thanks are due only to God. and the true merit of man
can only be judged by Him. '

9, J
(UPBRINGING) -

ey

As religion is the basis of the Islamic society, upbringing
is not only one of its functions, but the state of its existencez
This is above all a religious and moral upbringing through the
family and then through all stages of schooling.

The special task of the Islamic order is to fight for the
successful elimination of all forms of anti-upbringing. Islam
forbids, and the Islamic order will take specific measures to

eliminate:
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‘ - all forms of alcoholization of the people
- public and secret prostitution . o
! ~ pornography of th'e spoken word, in pictures, on film and '
television

\

- casinos, night clubs, dance halls and all other forms of

entertaininment :‘ncbmpatible“with the moral tenets of

Islam.
! ! | 10.
|  (EDUCATION)
é -+ An important part"of "this type of integrated upbringing is

tho‘. schooling of the new generation, the instilling of habité of
4 ‘ work and training. Along with unity. education is the second most
decisive factor for the faster.empancipation of the Muslim world
. from its present inferior 'positic;n. The Muslim countries do not.
have sufficient capital. This being so. they should invest what
they have in that most profitabl'e of all investments: education.
There can be no true independence without .the abilityc t;'»
apply and use the advance of science while continuing to promote
it‘ When it first made an appearance. Islam studud and amassed
without prejudice the collective knowledge left behjnd by earlier
~eivilizations. We do not know why the Ielem of our day should

behave differently towards tho processes of Euro—hmrican

| .i‘vﬂization with which it shares such a long border.

'nm is not a question. then. of whether or not e wmt to

accept sc!onco aM tcchnology = as
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1f we wish to survive - but whether we shall do so creatively or
mechanically. with dignity or with inferiority. 'Thf question in
this inevitable development is rather if we will lose or keep our
individuality. our culture and our values.

5 In the light of these facts, we can. with certainty say that
education in the present-day Muslim world 1s,the 1nst:tution most
in need of urgent and radical. qualitative and quantitive °
change. Qualitative - for e@ucat&on to be sat free of spiritual,
and sometimes*material dependence on strangers and that it may
begin to serve for the upbringing of Muslims as people and members
of the Islamic community. Quantitive - to remove chronic
shortages in this respect and in the -shortest possiblé time to
create condi-tions where schooling and training will be within the
reach of all young people and ail strata of the populat:on In
the initial stages, the mosque can again serve as a school If
our educational programmes do not fail. there is no ficld‘in which

we can Ne defeated.

11. !
(FREEDOM OF CONSCIENCE)

The upbringing of the people, and particularly means of mass
influence ~ the press, radio, television and £ilm - should be in
the hands of people whose Islamic moral and intellectual guthority
ig indisputable. The media should not be allowed ~ as 30 often

happehs - to fall into the hands of p%rverted and degenerate
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people who then transmit §h° aimlessness and emptinesa of theif;
v own 1ives to others. Wnat are we to expect if mosque and TV
transmitter aim contradictory messages at the people? -
This., however, does not at all moan that -a spiritual
dictatorship can be created out of the Islam:c order, where only
the powers-that-be would procla;m truths to a drab mass—produced. s
younger generation. It only means that there are some elcmentary‘g
‘standpo:nts and basic rules of behaviour, which must be respected -
in all circumstances. Because of the procla:med principle of
freedom of religion (Qu'ran., 2/266), Islam expressly forbids any
phys:ial or psychological enforcement ‘in quest:ons of faith and n.
conscience. Furthermore, the pr:ncip!e ot 1jma (conserisus) et
renders this unnecessary. ("Hy people cannot agree in error” -
Muhammad, peace be onn him). However puritaﬂ:ca} Islan may be
from the moral aspect, its openness to nature and joy makes it
free-thinkibg. as all its history bears witness.‘ As it

recognizes God, but no dogma or hierarchy, Islam cannot turn into

i
,

s dictatorship and any form of inquisition or spiritual terror is |

thereby done away with.

The Islamic rebirth cannot bogin ﬁdthout a religious.

revo]utzon. but it cannot be succeasfully aontinuod and
completed wdthout a po)jtical one. . ‘
Our road does not bcgin by winning powor. but pnopla. _Qf.Tt;H
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12.
(ISLAM AND INDEPENDENCE)

Thers is no Islamic order without independence and freedom.
and vice versa: there is n; independence or f.reed‘om without Isla%n
The iatter has a double sense: first, independence is real and
lasting only as the result of winning s_piritual and ideological
independence and {f it is a sign that a people has found itself,
discovered its internal strength, without whfqh the indap'endence
it has gained cannot be meaningful ‘or longlasting. In the
affirmation of Islamic thought in practical.life, each Muslim
people experiences this ‘identiﬁcation with the seif, a spiritﬁal
emancipation, as a condition of social and political liberation.

Secondly, the rqel- support which a Muslim people gives to -the
regime in power is in direct proportion to the Islamic chanacter
of that power.. the further the regime is from Islam, the l,g‘ss
supbort it wil} receive. Un-Islamic regimes remain almost -vtot.ally
| deprived of this support and therefore have to seek it, willy-
nilly, from foreigners. The dspendence into which they sink is a
direct consequence of their non-Islamic orientation. |

These facts determine the character of the Islamic order as a
dqmocracy, not a democrac).( in form. but as reality. as a consensus
of op_inion‘v This kind of democracy exists only where the govern-
ment turns ideas aﬁ_d actipri into what the people feel, where it
acts as a direct expression of their will. The establishment of

an Islamic order is in fact & supreme Act of democracy, because
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it means the realiiaiicn of the deepest inclinations of thé ﬁﬁslim
peoples and the ordinary man;, One thing'is certain: regardless of
what some of the weqlthy’and the intelligentsia may want, the
ordinary man wants Iélnghand life in his own Islamic community.
Democracy hcxé does not come from principlos‘and proclamations,

but from facts. Thc.Illgmic order does not use force simply%

“ because there is no nei& for it. On the‘othér hapd. the uneﬁ’
Islamic éfdor;~sensing the éonstant resistance and hostility of
the people., finds a solution in having recourse to force. Its
‘trapsformation into a'dictatorship is more or less the rule, an

unavdidable.evil.

5 . i3,
. . (WORK AND STRUGGLE)
{ ' ' ' o

The Islamic society must take upon jtself the task of mobil-
izing both human and natural resources and pass measures which
will encouragq-work and activity. The.survival, power or weakness

otvan Islamic society is subjec£ to the same laws of work and

struggle as aﬂy bther community and enjoys no God-given privileges
in this respect (Qu'ran, 5/57). o -
Two things must be eliminated from the psychology of our

public opinion: belief in miracles and expectancy of help from

——

othorsf

e

There are no miracles, save those brought about by peoplé.

thrgugh work and knowledge.  There is no *mahdi who will rid u|'6£,

*mahdi: veligious lﬁader. messiah (translator's note)

: : ‘ e . : g i oo
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our enemies, banish‘misery and. sow enlightenment and prosperity as
if by magic. Mahdi is the word for our own laziness., or rather
for the false hope which grows out of a sense of ﬁelp}esSnoss in a
situatioﬁ when the magnitude of the difficulties and problems are
out of all proportion to the meens‘of fighting them at our
disposal. ‘ & .

Relying on the help of othéFQ is another form of supersti-
tion. We have gained the habit of searching for and finding
either unselfish friends or sworn ;nqmies among certain non-
Islamic countries, and calling this foreign policy. When we
realize that there are neither real friends nor real enemies. when
we begin to blame ourselves more and the "cunning plans of our
foes" less for our problems, the signs will be thqé we have begun
to mature and that a mew age, more free of disappointment and mis- .
fortuna, is at h&nd. In any case, even if there were peopl?
prepared to give aid without seeking disproportionate politiyal
and materiai favours in return. this would not change our ¥
position. Wealth cannot be imported into a country. It must be
earned witﬁin it on the bagis of work and effort, What we wish to
accomplish we must do alone. No one can - or wantg to - do it for
us,

This foundation for this programme of work and activity can
be the source of supreme encouragement. The natural wealth and
Prospects of the Iglamic world are enormous. Only one part of it
~ Indonesjia - js the third wealthiest compact territory in the‘
world. after the USA and the USSR..The Islamic world taken as a

whole occupiea first place in this regard.

-’
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By announcing & rebirth, we are not announcing an age of
peace and seéurity. but one of unrest and trial. There are too
many things crying out to’be destroyed. These will not be days of
prosperity but of self-respect. A people which is asleep can be
awakened only by blows. Whoever wishes oufgcommunity'wel}.ﬁill
not tfy to spare it etrucgle. danger and misfortune.. On the
contrary, he will do his best to ensure that that commgnity.begina
to use its own fordes. test all the possibilities and take risks |
, @8 soon as poseible - in a werd. not to sleepfhut.to live. Only

-an alert and active community can find itself and its own road.

5' 14; |
» ' ~ (WOMAN AND THE FAMILY)

4 , - .

The position of woman in Muslim society must be cbanged
everywhere in keeping with her tesk:ne mother and natural educator
of the younger generation. An uneducated, neglected end unheppy
mother cannot raise sons and daughters capable of inetigetjng and
leading the rebirth of the Muslim peoples. Islam must take the
initiative of recognizing motherhood as a socielkfunction. Harems
must be abolished. No one has the right to refer to Islam as a
reason te keep women disenfranchised; abuse of this kind must be
brought to an end.

Such attitudes do not represent a westefn feminism, which has
displayed a tendency to impose the meesuree. whime and mesterx of
a depraved element among the femele sex. Neither ie this equal:ty '

-
~in the European sense. It is an underlining of the equal Velues :

T ek s . —




of men and women, togethe
between them, which shoul
values is a direct result
moral duties explicitly r
Qu'ran (pafticularly Ayet
" Civilization has mad
one demanding servitude,
which alone may cause her
lecting motherhood, it ha
irreplaceable function.

In.these times, when
values are beinq question
this form of human life.
family nest and excluding
destroy it (alcohol, immo
in a practical way the re
woman. Instead of an abs
marriage and children, wi
. woman.

Family and marriage
of Islam, needs to be re—
| requirements and the poin
sciousness. .The téndoncy
possible s0 as ﬁo eventua

practicbl life, while res

more efficient protection
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r with the underlining of the differences
d be preserved. The principle of equal
of the rules on equal religious and
eferred to in several pl%ges in the
33/5%).

e of woman either an object for use or
but it has taken away her individuality,
By neq;

sAQegrived woman of her most basic and

to be valued and respected.

the fanil& is in seriogs crisis and its
ed, Islam reaffirms its allegiance to '
By contributing to the ‘security of the
external and internal factors which
rality, irresponsibility), Isiam ?rotects
al interests of the normal, healtﬂ&
tract equality, it ensures women love,

th all that these three things mean to a

law, as formulated in the early centuries
axamined“in conformity with present-day

t reacﬁod in the human. and social con-
shouid-be to curb polygamy as much as
lly eliminate it completely from
tricting divetce and working towards the

of women and children in both cases.
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In the atrugglé tor the

missible except one - crime.

15.

(THE END DOES NOT JUSTIFY THE MEANS)
' v . .-

Islamic order. all means are per-

| No one has the right to defile the

good name of Ielam;ir the struggle by the uncontrol led aﬁﬁ super—

fluous use of force.

confirm that justice is one of its keystones.

The Islamic community shouid_once more

The Qu'ran does

, ot command us to love our enemies, but it categorically tells us

to be just and to forqivé (Qu'

ran, 4/1351and 16/126). The use of

force must comply with this principle.

5formuxa: the ajim justifi

numberless crimes.

8 the means has become the cause of

A noble aim cannot command unworthy means: on

the other hand the use of unworthy means may diminish and com—

promise any aim.
force declines:

of the weak.

when it come

A8 our moral strength increases, the need for

to taking sides, this is the weapon

What cannot be accomplished by force may be achieved

through generogity, ftonsistency and a courageous bearing (Qu'ran,

16/123. 26/34-35).

(MI

The Islamic order can onl
Muslims represent the majority
the case, the Islamié order is

element ~ an Islamic socjety -
Vzéég?;w:x%gggéy‘* e W
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16.
NORITIES)

Y be established in countries where
of the population. _If this is not
reduced to more .power (as the other

is missinq) and may turn to
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‘Istamic community and the

violence.
The non-Muslim minor
dition they are'loyal, en

Muslim minorities wi
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ities within an Islamic state, on con-
joy religious freedom and all protection.

thin a non-Istamic community, provided

Lood
o

they are ﬁbaranteed freedom to practise their f??igion. to live

and develpp normally. are

loyal and must fulfi] all their com-

mitments to that community, eéxcept those which harm Islam and

Muslims.

=

The position of Muslim minorities in non-Islamic communities

will always in reality depend on the strength of the international

»

(RELATIONS WITH OTHER COMMUNITIES)

esteem in which it is held.

L]

17.

1

4

Relations between the Islamic and other communities tvrough—

out the world are based on the principles of: l.hFreedom'of

religion (Qu'ran 2/256):
defence (Qu'ran, 8/61-62,

2. Strength and a decisive and active

42/39-42, 2/190-192); 3. A ban on warxs

of aggression and crime (Qu'ran, 2/190-192, 42/42); 4. Mutual

COOop~-

.eration and acquaintanceship among nations {Qu'ran, 49/13); S,

Respect for obligations and agreements undertaken (Qu'ran, 94) and

6. Mutuality and reciprocity (Qu'ran. 9/8).
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PRESENT-DAY PROBLEMS OF THE
ISLAMIC ORDER
THE ISLAMIC RENAISSANCE ~ RELIGIOUS OR POLITICAL Rr:vowrzom

‘The ‘Islamic order is a conjunction of faith with the social

and politicel system. es the road to it lead via religious
renewal or political revolution? ) | |
' The answer to this question is that Islamic rebirth cannot
begin without religious revolution. but it cannot de successfully
continued and completed without a politicnl one,

; This answer, which defines Islamic renaissance as a twofold
revolution - moral and social, but where religious renewal has a
clear priority -~ follows from the Principles and nature of Islah.
not from the dismal facts characteristic of the Muslim world
today. .

These facts speak of the seriousness of the moral state of

the Muslim world, of depravity, the rule of corruption and super-

stition, indolence and hypocrisy, the reign of un-Islamic customs

and habits, a callous materialism and a disturbing absence of

enthusiasm and hope. Can any kind of social or political reforma-~

. tion be directly initiated in circumstances such as these?

Each nation, before eing called uponlfd:pfﬁ9 its part in

‘history, has had to live through a period of . internal purging and
the :practical acceptnncc of certain tundamontat mofal principles,

All power in the world starts out as moral firmnoal.¢ 3§°?V defeat |
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begins'as mo;;l failure. All that is desired to be accomplished
must first be accomplished in the souls of men.

What does raligious.ronewal mean as a prerequisite for the
tslamic order? Above all, it means two things: a new conscious-
ness and new will, “ !

Religious renewal ig a clear awareness of the real purpoé%%of

life, whym:B live and for what we should live. Is that purpose a

personal or a common standard, the glory and greatness of my race

or nation, the atfi tion of my own personality or the rule of

God's law on earth? In our case. religious renewal means in
practice the "Islamization” of peoéle who call themselves Muslims.
cafl by that name. The starting point.of

a firm belief in God and the strict and.

or whom others usuall
this "Islamization” i
genuine observance of Islamic religious and moral norms on the
part of Muslims, ‘ \

The other component is a readiness to carry out the g
imperatives imposed by awareness of fho goal. Religious r&newal
is therefore a qua;i y of moral fnvolvement and enthusiasm,. a
peychosis of the power of mind over matter, a state of live,
practical jdeaiism in which ordinary people become capable of
extraordinary featé of courage and sacrifice. I£ is a new quality
of faith and - will in which everyday measures of the possible cease
to have value and in which the individual and the entire group
rise to a high degree of ‘sacrifice for their ideal.

Without this new sﬁate of spirit and feeling it is impossible

to accomplish any real change in the present-day Musliim world.
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When considering these matters, the dilemmm&inevitab!y-arises

— albeit only for a moment - that a shorter way to the Islamic
: v

order would be by taking power, which would then create the
appropriate institutions and carry out a systematic religious,

moral.endyculgural education of the people, as §§prerequzaite for .

Y.

building an Islamic socie o
on. History does not relate any true

This is mere temptat
revolution which came from power. All bsgan with education and
meant in essence a moral SumMRONS. |
Besides, the formula which confides the establishment of the
Isk?mic-orderlto someé power or other does not answer the question
ag“io whence that power came. Who is to set it .up and implement
ople will it and its institutions
consist? Who will ultimately check the behaviour of that power
jteel?f and how can it be prevented from turning monstrous and
self-serving instead of serving those in vwhose name it was
instituted?

It is féasible to exchange one ¢group in pbﬁer for another,
and this is an everyday occurrence. The tyragzy 0of the one can be
‘ anothér. the owners of the wealth of

this world are interchangeable. It is possiﬁle té change the

ot—

names, flags, anthems and slogans for the sake of which all this

is done. But it is not'possiblo by this means to come one step

-gloser t9 an Islamic order, as a new oxperionco of the world and a

different relationship between man and himself, others and the

world.
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The idea of constantly calling on somgﬁpow«r or other for
!
help has its roots in the natural tendency ot man to avoid the

initial and hardest phase of the thad - th? struggle against

oneself. It is hard to bring up people, end even harder oneself,

By definition. religious

f:ng with the self,

with one's own life. In contrast, v:olencq“and force always have
!M%w
someone else in mind. at is what makes the idea so seductive.

Any movement. therefore, which has the Islamic order as .its

main objective, must above all be a_moral movement. It must

arouse people in the moral sense and represéht a moral function.

which uplifts and makes people better ‘ This i the difference

between an Islamic movement and a polxtzcalﬁparty. which may

e
represent a unity of thought and interest, but does not include an

ethical standard or invelve people morally.
- The priority given to religious renewal has, inter alia,

4
¢
First, the Qu'ran says that interior reb1rth i8 a preérequis-

obvious support in Islamic sources.

ite of any change or improvement in the statilof a people (Qu'ran
13/712).

Second, this rule was confirmed in practice in early Islam
and the struggle of Muhammad, peace be upon him. to set up the
first Islamic order in history. .This is indacatod by the fact
that the Qu'ran in the first thirteen years discussed and

emphasized only éuestions of belief and responsibility. During

this time it did not begin to consider any s6cial or political

Y]
problem or to formulate any kind of social law founded on Islam.




" urbanization and a bredfing with tradition, the’ vulgarizatioﬁ" of

e

We expect f.hre'e mdre important things from religious ren"‘ewal'

1. Only relig:ous rengwal can create the determmat:on that

carried out without violencl or hatred. as all, or a huge major:ty

of the reborn society, will understand and welcome them as the
implementation of God's © ndments and in the cause of justice.
2. The lslamic renais'ance cannot be imagined without people
prepared for enormous personal and mterial sacrifice, with a‘high
deg&e of mutual trust and oyal cooperauon. What is it that. can
onsu‘re that effort, self-sa rihce and casualties on one side will
not be used in order to bring about the domination and ambition of
another? What can provnnt. recurrence of the tragedy' of moral
failure. so frequent inﬁ?reé nt Islamic hist-ory? Every order/
including the Islamic one. ill always resemble more closely the
people who establish it .rather- than the principles they .proclam
3. Because of its colossal hackwardness. the Islamic world
will have to accept a very fast tempo of ed{ncati'cm. and industrial-
ization. Accelerated development is always accompanied by
syﬁ:ptoma such asg: dqspdiism corrUption, destruction of the
tamily, t.ho,..qui;k and unwarranted attainment of ri?:hes,_ the coming

to the forefront of resourc

‘social relations, the spread of alcoholism, druga and
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" some cases have clea

“to barbarianism.

‘'to be joined to thesé

ko

prostitution. The dgmg
primitivism can only
God and the practic tﬁ:
people. Only religi&?b

destroy the culture.f&ﬁ
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ISLAMIC GOVERNANCE | . #,

Stressing thelpriOrity of the religious and moral renewal

does not mean -~ nor qgn it be interpreted to mean - that th€~’

Islami¢ order can be3fffught about without Islamxc govcrnanco;g

This means only that Ef way does not start by taking power, but
by winning peopla.'and hat Islamic rebirth is first a revolution
in education. and only then in politica . ’

’“i s first preachers and then soldi,%s.%%Our

. ' B L4 .
weapons are personal example, the book, the word. When is force

The choice of this moment is always a tangible one and |

i

depends on a. series of factors. There is. however. a general

rule: the Islamic movement should and can start to take over powor

as soon as it is llu.'avr'au‘-f‘j;\’j and numerically strong enough to be'able
to overturn not only the existing non-Islamic government, but also

to build up a now Islamic one. This differentiation is impo}tant.

because overturning ar Wﬁbuildinq do not require an equal degree of

psychological and materijal readiness.

-’
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uunexpected.

To act prematurely in this regard ‘is just as dangerous as to

delay.

To take power due’to a fortunate set of circumstances,
without sufficient moral and psychological preparation or the
essent:al minimum of stau ch and well—trained pcrsonnel. means
causing another coup d° et t. and not an Islam:c revolution. (The
coup d'etat is a continuation of the un-Islamic policy on the part
of another group of pecpls or in the name of other principles).
To delay in taking power means to deprive the ;slqmicfmovement of
a powerful means of attaiming its aima'while vffering the un-
Islamiclﬁuthorities the possibility of dealing a blow to
thg movement and dispersing its personnel. Recent history

p;ﬂvides sufficient tragic and instructive examples of the latter.

We shall ignore the “realism“ which regulates the Mus!im

peoples to an inferior po#zt:on and Ieaves no room

for any hope

History 18 not only the story of constant change. but of

the uninterrupted actualisation of the impossible and the

PAKISTAN = AN ISLAMIC REPUBLIC

When speaking of Islamic governance, the example of Pakistan,
today the only declared Islamic republic, cannot be omitted.

We app!éud Pakistan, regardless of certain failings hhd

ditticulties , bocause it us the outcomo of this deaire to
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. establish an lslamic ordern and because those who ¢onceived and

brought it about were clearly led by an Islamic idea.

Pakistan is the dress rehearsal for the introduction of an
Islamic order under modern conditions and at present rates of
development. Islamic protagonists should learn what should and
should not be done from the example of Pakistan.

The negative experience of Pakistan ~ and negative exper-~
iences are always more important -.can be summed up in two points:

1. Insufficient unity and structure o{wihe organizing forces
who put Igbal's idea of Pakistan into effect. Soon after the
birth of Pakistan, it was obvious that the Muslim League had
gathéred together a hodgepodge of different elements, without any
unified ideas on crucial qu;stions such as the ordering of state
and gociety. Ffom this paint of view, the League was hardly more

than the average political party. Faced with the great dilemma of

R
2. A formalistic and dogmatic approach to the implemg%tution

Pakistan, it was unable to maintain unity.

of Islamic assumptions in practice in Pakistan. Scholars and
jurists, instead of turning to the burning question of education.
exhausted their energies Yo tho point of division on questzons of
how rzqidly Sharia crimindl and merr:age law ghould be applxed
While endless discussions were held as to whether a thief should
have his hand cut off or simply be sent to prison. an identifiable
form of stealing - corruption - hecame rampant and led to the

crigis which shook the foindations of the state of Pakistan.

The lessona from twenty years of ﬁakistan's existence are
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Clear: K

Firstly. the struggle for an 1slamic order and a thorough re-

| construction ot. Muslim séciety can be led only by tried and true
individuals at the head of a resolute and hombqeneous

organization. This need ot be any kind of political party from

' the arsenals of western democracy, but.l rather a movement' founded

on Islamic -ideclogy. requiri o] umistakeab;e moral and ideological
criteria from its membership | o |
o Secondly. the struggle for the Islamic order today is for the
osséntials of ‘Islam. which m ans ensuring the religious and moral
education of the people albng with the"bgsic elements of social
juat?ce Form at the present moment is of secondary importance.

r Thirdly. the function of| the Islamic republic is not
primarily to declare equality among men and the brotherhood of al]
nusl-in@. but to fight for the inplementation of these high-minded-
principles. Awakened Islam. whcraver it may be, should grasp the
flag of a Juster social order and make it clear that the struggle
begins with war on ignorance, injustice and poverty, 4 war which
‘knows neither compromise nor withdrawal. Should it fail to do so,
tb.c ﬂag Will be taken by demagogues and false saviours of ,
society, in order to bring ab;yut their hypocritical objectives.

. These lessons have a bitter taste. We-still beljeve in
Pakistem emd its mission in the service of internntioml Islam,

- There is no Muslim heart which|wilj not bound at the mention of
scaething as. dear to us as Pakistan, even if -this love, like

any other. knows fear and trembling. Pakistan is our great h&pé,
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full of trials and temptations.

PANISLAMISM AND NATIONALISM

In one of the arguments for an Islamic order of today. we
¥ " said that the tendency to gather together all Muslims and Muslim
communities in the world was B natural function of the Islamic
order. As thingé stand todg;; it means a struggle to create a

great Islamic federation from Morocco, to Indonesia, from tkopical

Africa to Central Asia.

4 We know well that mentiom of this viéﬁon annoys a certain
type of person in our midst - pQOple who call and consider

. themselves realists. All the more reason to emphasize this aim
loudl? and clearly. We prefer to ignore this “realism" which
condemns Muslim peoples to a permanently inferior position,
leaving no room for endeavour or hope. Its source.;s in cowandice
and respéct for the mighty of this world. The masters, it sayy,
should remain masters, and the'vasaals. vassals. History, as..e
have said, however, is not only the story of constant change, but
of the continuous achievement pf the impossible and the
unexpected. Almost everything| which goes to make up. the
contemporary world looked impogsible fifty years ago.

Obviously there are two kinds of realism: ours and that of

' the weak and cowardly. We think -that there is nothing more natural
or real than the requirement that Muslims should unite in various
ways in order to solve their.ggmmon problems and gradually

approach the creation of certain supranational structures -




economic. cultural and politica
tion and mutual action in certs
seems unreal to our "realists"
the status quo, which to our un
glaring example of the unnatura
instance., absolutely unacceptab
age of conéehtretion and asaoci

be broken up into thirteen unit

1 - in order to achieve coordina-
in important fields. This idea
(read: weaklings). They sanction
derstanding of {ealism. is a

We tind it, for

le and unreal that in this day and

1 and absurd.

ation, one people — Arabs - should

5 of state: that the Muslim states

stand on opposite sides on a humber of significani international

questions; that Muslim.Egypt is
of Muélims in Ethiopia or Kashm
tronté&ion of the Arab countrie
mn:né;gnad fr;endly relationa W
anything is unreal,
absence -‘the-state of division

today,

There is no historical obje
tradiction to natural -or histori

bring about through joint“will and effort.

they believe and for which they

then it is i

unconcerned about the sufferings
ir; that at the height . of the con-
# with Israel, Muslim Persia
ith the aggressor. ete. ete. If
ot the unity of:NUslims. but its

and: discord, in fact, we find

¢tive - unless one that is in con-
cal facts - which people cannot
The utopia in which

strive ceases to be utopia. Our

weaklings, on the other hand, cap nejther beljeve nor work - the

explanation for their degrading "realism". When they say that

Muslim unity is a dream which will never come true, they are only

expressing the helplessness they| themselves feel.

The 1mposa-

~ibility is not in the real world The idea

“bhut in their hearts
of the unification of a!l Muslims ia not

s;%

someone‘'s invention., nor
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the vain wish of any reformer or ideologist. It is embedded in
the Qu'ran under the well-known axiém: "Muslims are brothers", and
has been preserved and renewed in men's minds by Islam'throuqh the
common fast, the pilgrimage to Mecca and the Kaa'ba as & unique
spiritual shrine, thus creating ja constant,_identical feeling of
belonging and communality throughout the Muslim worid. Anyone who
has ever gone down among the ordinary people following a disaster
in a faraway Muslim countfy will| see f?r himgelf just how strong
this feeling of sympathy and solidarity is,
. How is ip.'tnbn; that this 'folk pan-Islamism"“, unSZuhtedly
present in the shape of strong feelings of the masses, does not
have much effect on the everyday life and practical pblicy of the
Muélim counfri;s7 Why does it remain as just a feeling. never
rising to real awareness of a common destiny? How to explain the
fact that although news of the sufferings of Muslims in Pelestlne
“or the Crimea., in Sznk1ang. Kashmxr or Ethiopia arouse feelings of
dejection and unanimous condemnatxon éverywhere. at the same tife
action is either lacking or is ndt at all in proportion to the
feelings which exist.
The answer to this lies in a fact which contradicté the
feelings of ordinary people: deliberate action by leading circles,
trained in the West or under.Western influence, has been not pan-
Islamic but nationalist. The instinct and con-sciousness of the
Musiim peoples have been divided and opposed. In this state ofl
affairs, any significant action would be and will

remain impossible. -
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Contemporary pen-IslamiLm is therefore primarily an endeavour

to attune consciousness and feelings, in order for .us to degire

’

 what we are and to reject what we are not.

This situation determings the character and fate of national-

isa in the contemporary Musl m‘world{‘

Everywhere in the world|nationalism has occurred in the shape

of a widespreaq movement of the

Déople.'the affirmation of their

inclinations (music. folklore .and particularly language). The

Huslim_countrics. howevef. usually évineb & stunted form of this,

or even a kind of non~national or a-nationdl natjonalism. The

explanation should be sought on’

the one hand in the fact that the

generé’ feeling has absorbed pan-islamism, and on the other that
, . . : T

nationglism here is'conceiyed a8 a substitute for Islam and as

such has always represented an antiﬁxalamic'movement.' Fihding

itsaff in patural conflict with

the people's past and traditjons -

which are always and only I=lamic - natioﬁalist movements in a

number of Huﬁlim countries actually carry on a kind of de-nation-

alization, very simjlar to their colonjatist predecessors. The

position of the Arad langueage. for fnatance. in some Arad

countries - at least as far as ihe attitude of the nationalist

administration is 6oncerned - §8 not much better than at the time

of the Anglo-French oécupation.

respect, it lack enthusiasm, or

If anything is done in this
it is the work of forces which

have yet to be born. (By comparison, the Jews successtully

introduced an almost forgotten language - Hebrew - into Israel). .

The reason for this attitude towards Arabic is simple: as the
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language of the Qu'ran and Islamic civilizatiopn., it is more the
instrument of Islamic than Arabic. pan-Arabic or other general-

jzed nationalist feeling. The|protagonists of nationalism have

correctly assessed (Or INTUILBU/ LD 31 fvwnd - “npemadantad
solution: they and their adminfistrations speak the language of the
previous occupiers(!l) In the Muslim world there is no patriotism
“without Islam. | '

These conclusions confirm in thgir own way that nationalist
ideas in the Muslim world are of un-Islamic origin. This is most
apparent in the Middl? East. where the pioneers qf nationalism are
Syriaﬁ*intollectuals and Christian Lebanese, educated at the
American Institute (primarily [the Syrian Protestant College) and
at the University of St. Joseph in Beirut. An examination of the
sbiritual and historical rogis of Attaturk's mbvement‘in Turkey.
Sukarno's pancha sila* in Inddnesia, the Baath p;rty in some Arab
countries (particularly some qf its off-shoots) and a whole series
of nationatist and "revolutionary” groups throughout the Musliﬁ‘
worid, confirm this conclusion. Pan-Isllamism has always sprin¢'
from the very heart of the Muslim people, while nationalism has
always been imported goods.

The Muslim peoplesg, therefore, hqve no “"gift" for nation~
alism. Should we shed tears dver this?

_Even if we were to ignore for a moment the salient ﬁrutﬁ that
the principle of a spiritual community is superior to that of a
nation, we would havewto, in yiew of the moment at which this

message is being written, advise our peoples not to tfy to

e — g o

*pancha sila: five basic pring¢iples (trans’lator’'s note)




attain this "ability". Even nations who ha;e lived for centuries
in national communities wigl be required in future to gradually
adapt to new forms of common jife, on a broader communal base,
Farsighted people in France and Germany are today advising their
fellow-citizens to feel a little less French or German, and a

little more European. The creéation of the European Economic

Community —~although this clai may seem unacceptable at first
sight - is the most constructive event iﬁ twgntieth—century
Ehropean history. This supra+tnational struéture is the first real
victory of the European peoplés over nationalism. Nationalism has
become a luxury, too expensive for small nations, or even for
nwdiuq‘ ized or large ones.

The modern world is facing development which in a certain way

bears no comparison with the ast. With its incredibly'expensi§e

programmes of education, resedrch, business, defence and so on,

this development demands a hitherto unknown and unguessed at con-

centration of people and rescyrces, and objectively speaking,

offers a chance lex to the great nations, or to be more precise,

-

to leagues of nations. Two unions presently rule the world — the

American and the Soviet -~ whi €4 third is on the way - the

European Union. A community which cannot gather together a popul=-

e

atfon of 200 million and earn (200 billion dollars in GNP - and

these figures show signs of griowing - canﬁot keep in step and will

. have to make do with an infer or position. It will not only not

r gavqrn others but will be unable to govern itself. The rate of

developmept'ceaseg-td be a.g:.iding factor. 1Its p{hce has been
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~ If growth continues at the

taken by these abgolute figures. China's development is far below
that of France or England. |but thanks to an enormous concentration
of people and resources, evidences a certain superiority in the

current race. This situation means a chance for the Muslim world,

undeveloped but large.

There is one more thi which urgently calls for concerted

effort on the part of the Muslim countries,

The economic and cultural backwardness of the Muslim
countrieslis deteriorating from day to day due to a sudden growth
in their pPopulations. Two Muslim countries - Egypt and Pakistan -
currently have the highest birthrate in the world. According to
some estimates, 20 million Muslims come into the world each year,
resent rate, the Muslim world will
double within its present borders by the end of the century. Can
we welcome, feed, schoo]l an employ the millions still wa;tihq to
be born? This dramatic demggraphic development, if unaccompenzed

by equally swift economic and social pProgress, is full of

potential dangers and uncertainties. Over the past twenty years,

this "demographic intlation” has mainly absorbed any growth in

production. 80 that GNP in the majority of Muslim countries is

-less today than two decades pAgo.  This burst of population,

Instead of bdeing a factor of power in & united Muslim worid, has

become a source of crigis an

k)

despair for the disparate Muslim

countries.

It is clear that the Muslim countries cannot deal singly with
”

with this problem. We can face this situation and simultaneously




compensate for the lost years ¢f backwgrdneas and stagnation only
through a new qual‘ity ~ undty. | What the Arabs, Turks, Persians or‘
Pakistanis cannot solve on their own, Muslims can, in one, joint,
coordinated effort. - C
Each Muslim country cén'cqmstruct its own freedom end |
prosperity only it by doing so |it also constructs the freedom and
brosperity 6!’ all -Musliu Weelthy Kuwait and Libya cannot
Burvive ‘as islands ot prosperity m a sea of misery. If they do |
) I;Ot evince Islamic solidarity 4nd a desire to agsist neighbour_ing
Muslim countries, it tho§' are lJed by selfishness, will this not
direct these countries towards similar behaviour? And thia would.
-lead.t;:v the hatred and cha.os 8Q desired by their onemieo 'By

carrying out their Islamic duty. the wealthy Muslim countries are

~ acting in their own greatest irterest.

The alternative facing every Muslim country is clear: eithef
to unite with other Muslim countries, thus ensuring survival,

progress and the strength to face a:{y temptation, or to lag behind

more and more with every passing day, eventually falling into a

) ‘state of dependence qn wealthy Eoreigners. The current historic
mome;mt give unity a new dimensi:;m it is no longer just a fine
idea on the part of ideslists apd visjonaries: | unity has become

essential, a necésaity. t,he law| of survival and a condition for .

self-respect in the worid of totay Those who for whatovor reason
. . __( . 5/-.. .
or motive aupport the present £ ctiormlim. are to all intents and

purposes on the a:ldc of the enemy.

' Lo, .
g @ﬁ f*"‘& ‘‘‘‘ Mﬁw&; SR
% ST TRER




CHRISTIANITY AND JUDAISM

For reasons of space., it

attitude of Islam towards all

iz not possible here to explain the

major doctrines and systems outside

its own sphere. It jis, however, necessary to explain its ittitudo

towards the two major religior

ruling worid systems: capitalj

s: Christianity and Judaism, and two

sm and socialtem.

As far as Christianity ig concerned, we differentiate between

Christ's teaching and the chuy
pronunciation™of God, deformed

an organization, which with it

ch. The former we Tegard as the
on some points, and the latter as

s inevitable hierarchy, politics,

wealth and interests, has become not only non-Islamic, but anti-

Christian. Anyon& who needs ¢
Christiarity should be asked t
teaching or the Inquisgition.
awung betﬁeen these two poles,
expression}and interpreter of
the further it is from the Ing

We applaud the new tendencies

© define his attitude towards

© specify whether he means Christ's
The church in its history has always
The more the church is the s‘
the ethical teaching of the Gospdﬁs:
uisition, and thus closer to Islam,

in the church declared by the last

Vatican Council. because we consider’that to a certain extent they

come Closer to the'originai tenets of Christianity. If Christians

80 wish, the future may offer

n example of understanding and

cooperation between two great eligions for the well-being of

People and mankind, jyst as th

past has been the battlefield of

their senseléss intclerance and strife.

The Islamic attitude towards Judaism i3 based on a similar

principle.

We have lived togetfher with the Jews for centuries,
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even building a common culture. 80 that ip some cases we cannot
With certainty 8ay what in fthat Culture is Islamic and what
Judaic, ' \

 However, under the leadership ot the Zionists, the Jews in
Palestine initiateq action which is as inhuman and ruthlesé as it
Ja,ahortsighted and audacjioys. This policy takes only a momentary
and temporary state of. relatiions into account, los:ng s8ight of the
constant factors and the general balance of power between Jews and

Muslims in the world. iIn Palestine it throwsg the gauntliet down to

Paleg nians, or even for Arabs. It is a question for all the

the whole Muslim world. Jerpsalem is not only a question for the
)
Musiin peoples. To keep Jer salem the Jews would have to conquer .
Islam and Muslims, and that thank God - 1jes beyond their power.
We would like to diftfere tiate between Jeyws and Zionjsts, if

the Jews thémselves summon up| the strength to make this
difference. we hope that the military victories which they have
chalked up dgainst the divided Arad reg:mes (not against the Arabs
and not against Muslnms). Will not totally darken their under-
standing and that they wil) start to eliminate the confrontation
which they Y themselves Created,| in order to clear the way to a
common life on Palestinian soiy. 1Ir, however, they continue along
'the road of pride, which at the moment seems more likely, there is
only one solution for the,!slamic movement and all Muslims in the

‘ world: to continue the Struggle|, to waden and lengthen it day by
day. yoar by year, whatever the sacr;tice or h9wevar long ;t “may

ta)ée. unti) they a% torced to imyrﬁmw ““‘i'neﬁ ot conﬁs* % > ‘“’F S
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land. Any bargaining or ¢ promise which might set at risk the
elementary rights of our br thers in Palestine is treachery, which
could destroy the moral gystem on which our world reats{w

These opinions are not the reflection of any new polic} of
Islam towards Christiang and Jews, dictated by a transitory set of
circumstances. They are only a practical conclusion drawn from

Islamic principles on the r cognition of Christianity and Judaism

and taken almost world for word from the Qu'ran "(Qu'ran 29/45,
2/136, 5/47-49).

CAPITALISM AND SOCIALISH

.- L

What are the structural |forms and political shapes ip which
the Islamic febjirtn of our day is to manifest itself? Are any of
the forms of ofganization anjysociety, characteristic of Western
civilization - representatjve democracy._capitalism. aocialisqyi

good for Islamic Society too.|and will oup society be inevitably

obliged to Proceed through thése and similar formg?
Over the past two centurjes, the jdea has taken firm hold
that every country must eventyally turn towards representatijve

democracy. Recent development|s, particularly in the inter-war

Period, have proved the opposite in Some cases and shown that

classical democracy is not an inavoidable stage in the eavolution

.-
of the social and politicai community . ‘8imilarly, there are those

today who attempt to prove that socialism is the esgent jal

L]

direction in which human 8ociety is moving. whether it likes it or




not. Contemporary develophents in the so~called capitalist
countries in Europe and An rica, however, quite adamantly deny
this prophecy of hiatoric ecessity and point to unexpected ‘
aspects of development. On the other side of the world, in Japan,
& leap has been made straight from a teudal ecOnomy into what |
would in Europe be called higher torm of capitalist monOpoly
The.patterns people set in order to systematize'hiatorical
Qevolopment have turned out| to be very relative, and if any rules
exist for the development of society, they are obv:ouzly not of
the kind described by European thought of the eighteenth and
n:net??nth csnturies. |
This 1maginnry determimism acted to suppress the conscience .
of the pPrevious generations; besides this, it was exploited as &
powerful psychological means of sprea&ing ideas. In effect, thei ‘
system influences the state jof o country only to the extent to
which it instigates or dirocLly organizes work, which is the real

source of all weaith.

Freed from the psychosis of historicar'hecesaity and thanks
to the middle ground.which I lam occupies. we can without
Prejudice consider the good nd bad sides of the existing systems,
ho longer as capitalism and ocialism, but as certain practices of —
contemporary societies. N '
Capitalismlgndfsocialism'in their pure ldrm@ no longer.exisg,
The speed of dovelopmont‘artor World war 11 lert them far behind. -

- Only a roaailizod Barxist political sconowy, which it ‘becoming
. )cso a scionce and incronsingiy the handnuiqﬂag Pﬁ*“ﬁ@

PA Oy ’&?”'k «,
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to repeat the original statement, as ijf nothing had occurred in

the world over the past

fifty years. Judging by many significant

symptoms, the classic standards of what is capitalist and what

socialist will soon be totally inadequate to denote economic and

social phenomena in the jmmediate.future.

If we accordingly refuseé to be jed by slogans and terminology

and take only the facts we see in the world aﬁbut ug into account,

We must admit the extraordinary eyvolution of the capitalist world

over the past thirty Yeans: its dynamism, ifﬁ ability to set

science and the economy jn motion, while ensuring a high degree of

political freedom and le

al security.

On the other hand, we

‘canpot ignore the achievements of the socialjst system.either,

particularly in mobilizinp material resources. in educaiion and in

eliminating traditional fprms of poverty.

In the same way, we

unacceptable side of theit

occasionally convulse both systems.

Fannot lose sight of the dark and

progress and the deep crises whﬁ%h
' L4

~The pragmatic opennegs of Islam towards solving questions of

world organizatjon gives ;
without prejudice the posj
above all the USA, USSR ar

represent, in principle ar

approaches to solving‘eleﬂ

power. = ’
The development of ca

demonstrated the error inh

t the advantage of being abile to study

tive and negative expériencas of others,
d Japan. Thesge three countries
dvpractice. three very different

entary questions of prosperity and

pitalism in the past thirty years hasg

prent in gome of the basic assumpt ions

v
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of Marxism. Here we woulld mention three:
1. The contradiceion between productive forces and
| preduction relqtionﬁ has hot shown itself to be inevitable in
capitalism. Capita]jsm has not only ‘overcome the contradiction,
but has enabled a hitherto ‘unheard of development and take—off of
product!on. knowledge and | labour product:v:ty.

2. The working clasg in leading capitalist countries has not
opted for a revolutjon; o

| 3. The relationship between being ang consciousness, “base"
and “superstructure” is nof what Marx claimed it would be, we
hfge tapitalism in Sweden #nd capitalism in Argentina. The
differences in the base in|these countries are differences of
deéree: the differences in|their Superstructures (forms of
political poﬁer, laws, religion, ruling philosophy, art and so0 on)
are dirtérences in essence.

Developmenf in the worlld. then, has hot followed the path
mapped out for it by Marx. | The advanced countries retained cap-
italism while continuing to develop it, while socialisny came to
power in a number of underdeveloped countries, which from the
ioint of view of Marxism, ig an inexplacable anomaly,

How should we interpret| the interest esvinced by the undeyr-—

developed countries for certmin ‘forms of socialist economy ?

In the first place, th: has shown itself to de useful when

' organizing,an”extensivé‘econ" . eppropfiato to countries thch
have no~start1n9'point “in that they have neither capital

.portiao. work routingn 0r _;ch&gyse: ,second)y.,mprqapggkghrd o
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environments adapt more eas

ily to the various types of restriction

(a lesser degree of personafl freedom, centralism, strong govern-

ment etc.) which Alvays ace

thirdly, although outcl

survived as a myth and an a venture,

PMpany certain types of socialism;

assed as a science, socialism has

This very important aspect

Tof socialism more than explains its greatly growing influence in

Catholic and Latin countrie

Germanic ones.

in comparison with Protestant and _

In contrast, the pragmatic spirit of cepxtalxsm is more

suitod to the rationalism o

proved that ‘developed forms

successfully in a gociety wn

advanced level of culture a
political freedom. In condi
inhuman aspects of capxtalis
neutralized without any majo

So the imaginary inevit
to nothing,
ity of the economy, based on
technology. The perfecting
it seems, the only activity
domain.

Accordingly, neither Is

with the dilemma of papitalig

is imaginary and crtkficial.

choosiny and constankly work

~What ig, in facf

a developed society. It has been
of capitalist economy function

th demoératic forms of goverﬁment. an

nd a high degree of personal and

tions such as these, some of the, more

L economy can actually be consid

) *

cfably
- impairment of jts efficiency.

dbility of thig system or that comes

f. inevitable is the continuous mobil=-
t

the continued advance of science and
4f the work process and its tools is,
in which people "must* engage in this
lam nor the worid at large is faced
m or socialism. as any such dilemma
There is. however, the question of

ing to perfect a System of relations




Setwean Property and Production. which wi]) be efficient and in
harmony with the Islamic und#rstanding of social justice which
will stimulate work ang activity in the best possible way and
solve the problems posed by the inevitable,devaOpment ot
production and technology. | | |

CONCLUSTIO N

;. These are some of the main ideas and esaentaal dilemmaa of
the Islamic rebirth, whiep is |taking increesing hold of people's

minds as a general transformatlion of the Muslim peoples - moral,

cuxcw’-al and political. 1In the midst of ‘all the defeat and
disdbpointment “the. Islamic rebirth is a name to anspirc hope and
a way out for an extonsave rog on of the world.

~ No Muslim for whom adherence to Islam 1alnot sheer coinci-
dence, but rather a Programme and a duty. €an reject th!l.vision.‘
but many in their zndecas:on wifll enquiée: wWhere are the torces
which will make it come true?

To answer this Unavoidable|question. we point to the new
Is}aﬁic generation who will soon come 6f'ago. This generation of
one hundred million boys and g;r!s. born into Islam, growing up in
the bitterness of defeat and n iliation, uniteq jp & new Islamic

Patriotism, who wi]) refuse to live on old fame ang alien help and
Who will gather around aims whic mean truth, life and dignity ~
bear within them the to bring about ‘this impossible

$ K
R




This generation.could not have appeared before. The epoch

of illusion and error had to] be ljved through to the end. in order
. Lo show the powerlessness of false gods, of varjous fathers of the

homeland and saviours of socjety, kings' and mahdis, for them to

|

arrive at a time of sobriety,

beat us on Sinai, endanger Ifdonesia, ungettle Pakistan, talk much

of freedom.-prosperity and progress while creating only tyranny,
poverty and corruption - all [this was necessari in order for us to
for a generation to be born to whom

it 13 clear that all this was

E

s an extraordinary patchwork of

but aimless wandering and that there

is only one way out for the Iglamic world: to turn to its own

spiritual and material source » Which means Islam and Musglims.

- The Islamic world today

peopies. races, laws and inflyences, but there is one thing which

is met in every corner of that world with the Same respect ﬁPd

loyalty: the Qu'ran. one feeling which is the same in Java;.!ndia.

Alqeria or Nigeria: the feeling of belonging to the general

Islamic community. These two lloyalties in the elementary feelings
1

of millions of ordinary people| hold regerves of quiet energy and

represent zomething which is t

today. Because of them the Myl

he same throughout: the Muslim world

Blim world is even now an emotional

community of international dim

nsions, perhaps the only mujtij-

national emotional '(but not or dnized) community in the world,

As an integral part of th

long influence of I=lamic ethid

of folk wisdem, with vital cong

3

1

Se feelings and the resyit of the
s, we coﬁstantly meet, in the form

epts of human equality, social
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justice. tolerance and merhama* towards all life forms. These
v

facts do not of,themseIVjs mean a better and more humane world.

but they do mean the pronmise of one. . o
These feelings indicate that the Muslim world is alive, for
where thers is love and fellow-feéling, there is not death but
lit@. The Islgﬁic world |is not a desert; it is virgin soil await~-
ing the ploughman‘'s hand. Thanks to ;hese tacté, our task becomes
' real and possible. It corjsists of turning these feelings, now only
potential’forces. into aqtive ones, .Loyalty to the Qu'ran should
grow into determination Yo apply it: the Islamic community.of
‘emations should turn intq an organized, aware community; ahd folk
h&qanisminto clear ideas, vhich will become the moral and social
character of future laws [and institutions.
Who will carry out this transfdrmation(‘and how shall it be
done? ‘
Every action taken in relation to events is social action.
Every succossfg}lgtrugglq can only be a joint, organized struggle.
The younger generation will be able~go carry out itd task of
transformation only if ifs inclinations and idealism are poured
into an organized movemerit, in which the enthusiasm and peréonal
value of the individual Will be correlated with methods of joint,
céordinated action, The |creation of this movement with a mingle

basic aim and programme is an irrevocable condition and starting
point for rebirth in every Muslim country.

i{tranglagor ‘s note)w: i L e cRSE O gt
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This movement witl gather together what is built, raise the

unbuilt, elevate and cal

1 on people, define éima and find a way to

attain them. It will introduce life, thought and action

evefywhere. It will bec

awakening out of a long.

——

pme the conscience and will ot'a world

deep sleep.

In sending this mespage to all Muslims throughout the world,

we wish clearly to state

that there iz no promised land, no

miracle-workers or mahdil. There is only the vay of work,

struggle and sacrifice.

In times of trial lgt us always have in mind two things:

behind us starnds God's Iy

&~

jessing and the consent of our people,




