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 TC "St. Basil the Great" St. Basil the Great

Source unknown.

"The bread which you do not use is the bread of the hungry.

The garment hanging in your wardrobe is the garment of one who is naked.

The shoes that you do not wear are the shoes of one who is barefoot.

The money you keep locked away is the money of the poor.

The acts of charity you do not perform are so many injustices you commit."

 TC " The Bible "The Bible

The Revised Standard Version Bible, World Bible Publishers, 1973

Exodus 21:17: "Whoever curses his father or his mother shall be put to death."

Exodus 22:18: "You shall not permit a sorceress to live."

Exodus 22:19: "Whoever lies with a beast shall be put to death."

Exodus 22:25: "If you lend money to any of my people with you who is poor, you shall not be to him as a creditor, and you shall not exact interest from him."

Exodus 23:2: "You shall not follow a multitude to do evil . . ."

Exodus 23:4, 5: "If you meet your enemy's ox or his ass going astray, you shall bring it back to him. If you see the ass of one who hates you lying under its burden, you shall refrain from leaving him with it, you shall help him to lift it up."

Exodus 31:14, 15: "You shall keep the sabbath day because it is holy for you; every one who profanes it shall be put to death; whoever does any work on it, that soul shall be cut off from among his people. Six days shall work be done, but the seventh day is a sabbath of solemn rest, holy to the Lord; whoever does any work on the sabbath day shall be put to death."

Exodus 32:14: "And the Lord repented of the evil which he thought to do to his people."

Exodus 32:27-29: "And [Moses] said to them, 'Thus says the Lord God of Israel, 'Put every man his sword on his side, and go to and fro from gate to gate throughout the camp, and slay every man his brother, and every man his companion, and every man his neighbor.' ' And the sons of Levi did according to the word of Moses; and there fell of the people that day about three thousand men. And Moses said, 'Today you have ordained yourselves for the service of the Lord, each one at the cost of his son and of his brother, that he may bestow a blessing upon you this day."

Exodus 34: 6, 7: "The Lord passed before [Moses], and proclaimed, 'The Lord, the Lord, a God merciful and gracious, slow to anger, and abounding in steadfast love and faithfulness, keeping steadfast love for thousands, forgiving iniquity and transgression and sin, but who will by no means clear the guilty, visiting the iniquity of the fathers upon the children and the children's children, to the third and fourth generation."

Exodus 35:2: "Six days shall work be done, but on the seventh day you shall have a holy sabbath of solemn rest to the Lord; whoever does any work on it shall be put to death . . ."

Leviticus 18:22: "You shall not lie with a male as with a woman; it is an abomination."

Leviticus 19:18: "You shall not take vengeance or bear any grudge against the sons of your own people, but you shall love your neighbor as yourself: I am the Lord."

Leviticus 19:27, 28: "You shall not round off the hair on your temples or mar the edges of your beard. You shall not make any cuttings in your flesh on account of the dead or tattoo any marks upon you: I am the Lord."

Leviticus 19:34: "The stranger who sojourns with you shall be to you as the native among you, and you shall love him as yourself; for you were strangers in the land of Egypt: I am the Lord your God."

Leviticus 20: 9, 10: "For every one who curses his father or his mother shall be put to death; he has cursed his father or his mother, his blood is upon him. If a man commits adultery with the wife of his neighbor, both the adulterer and the adulteress shall be put to death."

Leviticus 20:13: "If a man lies with a male as with a woman, both of them have committed an abomination; they shall be put to death, their blood is upon them."

Leviticus 20:27: "A man or a woman who is a medium or a wizard shall be put to death; they shall be stoned with stones, their blood shall be upon them."

Leviticus 21:13, 14: "And [the priest] shall take a wife in her virginity. A widow, or one divorced, or a woman who has been defiled, or a harlot, these he shall not marry; but he shall take to wife a virgin of his own people . . ."

Leviticus 24:16 and 23: "'He who blasphemes the name of the Lord shall be put to death; all the congregation shall stone him; the sojourner as well as the native, when he blasphemes the Name, shall be put to death . . . .' So Moses spoke to the people of Israel; and they brought him who had cursed out of the camp, and stoned him with stones. Thus the people of Israel did as the Lord commanded Moses."

Leviticus 25:35-37: "And if your brother becomes poor, and cannot maintain himself with you, you shall maintain him; as a stranger and a sojourner he shall live with you. Take no interest from him or increase, but fear your God; that your brother may live beside you. You shall not lend him your money at interest, nor give him your food for profit."

Leviticus 25:44-46: "As for your male and female slaves whom you may have: you may buy male and female slaves from among the nations that are round about you. You may also buy from among the strangers who sojourn with you and their families that are with you, who have been born in your land; and they may be your property. You may bequeath them to your sons after you, to inherit as a possession for ever; you may make slaves of them, but over your brethren the people of Israel you shall not rule, one over another, with harshness."

Leviticus 26:3-6: "If you walk in my statutes and observe my commandments and do them, then I will give you your rains in their season, and the land shall yield its increase, and the trees of the field shall yield their fruit. And your threshing shall last to the time of vintage, and the vintage shall last to the time for sowing; and you shall eat your bread to the full, and dwell in your land securely. And I will give you peace in the land, and you shall lie down, and none shall make you afraid; and I will remove evil beasts from the land, and the sword shall not go through your land. And you shall chase your enemies, and they shall fall before you by the sword. Five of you shall chase a hundred, and a hundred of you shall chase ten thousand; and your enemies shall fall before you by the sword." [etc.]

Leviticus 23:14-17: "But if you will not hearken to me, and will not do all these commandments, if you spurn my statutes, and if your soul abhors my ordinances, so that you will not do all my commandments, but break my covenant, I will do this to you: I will appoint over you sudden terror, consumption, and fever that waste the eyes and cause life to pine away. And you shall sow your seed in vain, for your enemies shall eat it; I will set my face against you . . ." [etc.]

 TC  " Ambrose Bierce "Ambrose Bierce

Source Unknown:

"A Christian is one who follows the teachings of Christ so long as they are not inconsistent with a life of sin."

 TC  " Black Pearls, by Eric V. Copage "Black Pearls, by Eric V. Copage

William Morrow and Co., New York, 1993. Pages are unnumbered; references are given as dates of the year.

"The man who views the world at fifty the same as he did at twenty has wasted thirty years of his life." Muhammad Ali (January 24)

"Before you marry keep both eyes open; after marriage shut one." Jamaican proverb (February 10)

"To be a great champion you must believe you are the best. If you're not, pretend you are." Muhammad Ali (February 17)

"I don't know the key to success, but the key to failure is trying to please everybody." Bill Cosby (March 2)

"Every small, positive change we can make in ourselves repays us in confidence in the future." Alice Walker (March 12)

"Judge not the brother! There are secrets in his heart that you might weep to see." Egbert Martin (June 21)

"In search of my mother's garden, I found my own." Alice Walker (November 8)

"People will know you're serious when you produce." Muhammad Ali (December 17)

 TC  " Ray Bradbury "Ray Bradbury

Quoted by Kenneth Atchity: "Start doing more--it'll get rid of all those moods you're having."

 TC  " John Burroughs "John Burroughs

The Light of Day, The Houghton Mifflin Company, New York, 1900

"Goethe, as lately quoted by Matthew Arnold, said those who have science and art have religion; and added, let those who have not science and art have the popular faith; let them have this escape, because the others are closed to them. Without any hold upon the ideal, or any insight into the beauty and fitness of things, the people turn from the tedium and the grossness and prosiness of daily life, to look for the divine, the sacred, the saving, in the wonderful, the miraculous, and in that which baffles reason. The disciples of Jesus thought of the kingdom of heaven as some external condition of splendor and pomp and power which was to be ushered in by hosts of trumpeting angels, and the Son of man in great glory, riding upon the clouds, and not for one moment as the still small voice within them. To find the divine and the helpful in the mean and familiar, to find religion without the aid of any supernatural machinery, to see the spiritual, the eternal life in and through the life that now is--in short, to see the rude, prosy earth as a star in the heavens, like the rest, is indeed the lesson of all others the hardest to learn.

"But we must learn it sooner or later. There surely comes a time when the mind perceives that this world is the work of God also and not of devils, and that in the order of nature we may behold the ways of the Eternal; in fact, that God is here and now in the humblest and most familiar fact, as sleepless and active as ever he was in old Judea. This perception has come and is coming to more minds to-day than ever before--this perception of the modernness of God, of the modernness of inspiration, of the modernness of religion; that there was never any more revelation than there is now, never any more conversing of God with man, never any more Garden of Eden, or fall of Adam, or thunder of Sinai, or ministering angels, than there is now; in fact, that these things are not historical events, but inward experiences and perceptions perpetually renewed or typified in the growth of the race. This is the modern gospel; this is the one vital and formative religious thought of modern times." (p. 50-51)

"Under the old dispensation, before the advent of science, when this little world was all, and the sun, moon, and stars were merely fixtures overhead to give light and warmth, the conception of a being adequate to create and control it all was easier. The storms were expressive of his displeasure, the heavens were his throne, and the earth was his footstool. But in the light of modern astronomy one finds himself looking in vain for the God of his fathers, the magnified man who ruled the ancient world. In his place we have an infinite and eternal Power whose expression is the visible universe, and to whom man is no more and no less than any other creature.

"Hence when the man of science says, 'There is no God,' he only gives voice to the feeling of the inadequacy of the old anthropomorphic conception, in the presence of the astounding facts of the universe.

"When I look up at the starry heavens at night and reflect upon what it is that I really see there, I am constrained to say, "There is no God." The mind staggers in its attempt to grasp the idea of a being that could do that. It is futile to attempt it. It is not the works of some God that I see there. I am face to face with a power that baffles speech. I see no lineaments of personality, no human traits, but an energy upon whose currents solar systems are but bubbles. In the presence of it man and the race of man are less than motes in the air. I doubt if any mind can expand its conception of God sufficiently to meet the astounding disclosures of modern science. It is easier to say there is no God. The universe is so unhuman, that is, it goes its way with so little thought of man. He is but an incident, not an end. We must adjust our notions to the discovery that things are not shaped to him, but that he is shaped to them. The air was not made for his lungs, but he has lungs because there is air; the light was not created for his eye, but he has eyes because there is light. All the forces of nature are going their own way; man avails himself of them, or catches a ride as best he can. If he keeps his seat he prospers; if he misses his hold and falls he is crushed." (p.164-165)

Time and Change, Houghton Mifflin Company, 1912

"Science has fairly turned us out of our comfortable little anthropomorphic notion of things into the great out-of-doors of the universe. We must and will get used to the chill, yea, to the cosmic chill, if need be. Our religious instincts will be all the hardier for it." (p. 2)

 TC  " Don Criqui "Don Criqui

Imus in the Morning, KGEO broadcast of 6/14/99

(paraphrase): "50% of marriages end in divorce. The other 50% end in death."

 TC  " Charles Dickens "Charles Dickens

A Christmas Carol, Classics Club, p. 5

". . . to think of people below them as if they really were fellow-passengers to the grave . . ."

 TC  " Albert Einstein "Albert Einstein

From Geometry and Experience: "So far as the laws of mathematics refer to reality, they are not certain. And so far as they are certain, they do not refer to reality." Quoted in Bart Kosko: Fuzzy Thinking: The New Science of Fuzzy Logic, Hyperion, New York, 1993, p. 3

 TC  " T. S. Eliot "T. S. Eliot

From Neil Postman: Technopoly: The Surrender of Culture to Technology, Vintage Books, Random House, New York, 1992.

"T. S. Eliot remarked that the chief use of the overt content of poetry is 'to satisfy one habit of the reader, to keep his mind diverted and quiet, while the poem does its work upon him: much as the imaginary burglar is always provided with a bit of nice meat for the house-dog.'" p. 19

 TC  " Ralph Waldo Emerson "Ralph Waldo Emerson

The Portable Emerson, New Edition, Carl Bode, ed., Penguin Books, New York, 1981

“The American Scholar”

“Meek young men grow up in libraries, believing it their duty to accept the views which Cicero, which Locke, which Bacon, have given; forgetful that Cicero, Locke, and Bacon were only young men in libraries when they wrote these books.”  p. 56

 TC  " J. N. Findlay "J. N. Findlay

"The Perspicuous and the Poignant," in Harold Osborne, ed., Aesthetics, Oxford Readings in Philosophy, Oxford University Press, London, 1972

"My views on aesthetic theory, or in fact on any philosophical theory, demand that it should have a certain devastating simplicity which is infinitely far from the views or the practice of contemporary philosophers." p. 90.

Contrast this with my idea that "everything is extremely complicated." I think this demand for simple answers is a commonly used tool of the ignorant to excuse their ignorance and lack of willingness to grapple with difficult concepts. Yet I agree with Findlay, sometimes; and what he means by "simplicity" may not seem all that simple to less subtle minds. One example of "good simplicity" that comes to mind is Thomas Nagel's essay Subjective and Objective; he went on to expand these ideas in his book, The View from Nowhere, which I couldn't even understand.

 TC  " Al Franken "Al Franken

Oh, the Things I Know!  A Guide to Success, or, Failing That, Happiness, Dutton, New York, 2002.

“There’s no point in getting advice from hopeless failures.”  p. 3 

Paraphrased:

Cute but useless:  “When you come to a fork in the road, take it.”  “It ain’t over till it’s over.”  (Yogi Berra)

True but obvious:  “Life’s what happens to you while you’re making other plans.”  (John Lennon)  “If you have sex in Southern Africa, wear a condom.”  (Britney Spears)

All-purpose excuses not to succeed:  “If you win the rat race, you’re still a rat.”  (attributed to “Old Man Quindlen”)

Quotes that are simply wrong:  “No man on his deathbed ever said, ‘I wish I’d spent more time at the office.’”  (Paul Tsongas)

Seemingly good advice that contradicts other seemingly good advice:  “Know your limitations” and “Man’s reach should exceed his grasp.”  “Turn the other cheek” and “An eye for an eye.”  p. 11-14

 TC  " Peter Freundlich "Peter Freundlich

Attributed to Washington Post, October 7, 2001; found at http://www.dimaggio.org/
“As the son of a woman who was changed forever by her time in a concentration camp, I am wary of flags, wary of national pride, wary, frankly of god. Six days out of seven, I am an atheist. On the seventh day, I am an agnostic.

“I believe in holy writ in any language because I believe in poetry, and the power of myth and allegory to express idea that ordinary narrative cannot express. But organized religion makes my chest tighten. I freely grant it produces more figures like Mother Teresa and Saint Francis than it does Torquemadas and Hitlers and Osama bin Ladens, but I fear the scars left behind by the latter are beyond the healing balm of the former. Between Crusades, jihads and pogroms, the great religions have muddled their missions - and their messages - in ways that are impossible to explain away”

 TC  " Ari L. Goldman "Ari L. Goldman

The Search for God at Harvard, Ballantine Books, a Division of Random House, New York, 1991.

"One of the lessons of [Harvard Divinity] School was that there are no wrong reasons [to believe]. When, in our conversation after class, Rabbi Jacobs picked up the acorn, he was saying that origins aren't everything. There is the tree, and the tree exists in and of itself. Enjoy the tree. Knowing that it was once an acorn doesn't make it any less sturdy or any less shady. Likewise, in the observance of Judaism, the origins of the laws--whether made by God or fabricated by man--are not the factors that determine validity. Neither is the Sabbath diminished because it sustains me with a comfort that my parents could not." p. 59

 TC  " Hermann Göring "Hermann Göring

Attributed by http://www.military-quotes.com/Hitler.htm
"Naturally all the common people don't want war, but after all it is the leaders of a country who determine the policy, and it is always a simple matter to drag the people along, whether it is a democracy, or a fascist dictatorship, or a parliament, or a communist dictatorship. Voice or no voice, the people can always be brought to the bidding of the leaders. That is easy. All you have to do is to tell them they are being attacked, and denounce the pacifists for lack of patriotism and exposing the country to danger. It works the same in every country."  1939

 TC  " David Grossman "David Grossman

The Yellow Wind, Haim Watzman, tr., Farrar, Straus and Giroux, New York, 1988, 2002 (Afterword)

“...in my own day-to-day life I attach extremely great importance to time.  That sometimes I feel as if time flows in my veins.  And I am not willing to tolerate the thought that even one moment of my life might pass empty of meaning, of interest, of enjoyment.  I feel great responsibility to the time given us with such meanness, and it seems to me that, were I living under foreign rule, what would torture me would be... the fact that I do not control my time.  That they can delay me at a roadblock for an hour-long interrogation; that the hours of my life, which are my personal, intimate possession, turn into worn coins in the hands of a wasteful and obtuse malevolence.  And this also:  that they set me at an unnatural point in the general progress of historical time; that they hold back or accelerate developments and processes in an artificial and arbitrary way, without my being able to make use of all that is inherent in them.”  p. 38

 TC  " G. I. Gurdjieff "G. I. Gurdjieff

Quoted in Richard Smoley and Jay Kinney: Hidden Wisdom: A Guide to the Western Inner Traditions, Penguin/Arkana, New York, 1999, page 209; attributed to P. D. Ouspensky: In Search of the Miraculous: Fragments of a Forgotten Teaching, Harcourt, Brace, & Co., New York, 1949, p. 59.

"Man such as we know him . . . cannot have a permanent and single I. His I changes as quickly as his thoughts, feelings, and moods, and he makes a profound mistake in considering himself always one and the same person; in reality he is always a different person, not the one he was a moment ago . . . .

"Each minute, each moment, man is saying or thinking 'I.' And each time his I is different. Just now it was a thought, now it is a desire, now a sensation, now another thought, and so on, endlessly. Man is a plurality. Man's name is legion."

 TC  " Moses Hadas "Moses Hadas

Humanism:  The Greek Ideal and Its Survival, World Perspectives, vol. 24, Harper & Brothers, New York, 1960

“...whether the Greeks were somewhat better than ourselves or somewhat worse it is clear that they were enough like ourselves to be measured by the same gauge, and not so superior or indeed so different as to be outside humanity as we know it.”  p. 12

“The goal of excellence, the means of achieving it, and... the approbation it is to receive are all determined by human judgment.  The whole outlook, in other words, is anthropocentric:  man is the measure of all things.  This does not imply that there are no gods; there are, but they behave as it behooves gods to behave, and man must behave as behooves man to behave, which is to attain the excellence he is capable of.”  p. 13

“The Homeric ideal is summarized in a single line—‘To strive always for excellence and to surpass all others.’”  p. 18

Regarding the inconsistencies of religious texts:  “...phenomena deriving from disparate sources survived side by side because each supplied answers to continuing needs and because in combination they supplied answers for more complex needs as they developed, for which neither element alone could suffice.”  p. 37  Comment:  compare this with Nagel regarding subjective and objective; he wants both.

“The fact that reasonably motivated actions do result in disaster is the essential of the tragic view.”  p. 56

“Mere ignorance of a phenomenon is no sufficient reason for calling it sacred.”  p. 78  Comment:  Nor, I would add, is it reason for skeptically dismissing it, e.g., as invalid or meaningless.  But then, what would be “sufficient reason” for either conclusion?  On what basis is it possible, even rational, to dismiss as irrelevant or dubious a person’s claim of direct perception of God or “Jesus talks to me”?  See Popper also.

Read to p. 107, 6/25/04.

 TC  " Dean Hamer and Peter Copeland "Dean Hamer and Peter Copeland

Living with Our Genes: Why They Matter More Than You Think, Doubleday, New York, 1998 (p. 294). Dean Hamer, Ph.D., is Chief of Gene Structure and Regulation at the National Cancer Institute's Laboratory of Biochemistry.

"Cloninger found one other thing that seems to increase with aging: spirituality. Not only that, but spiritual people are relatively more likely to express warmth, altruism, positive emotions, and openness to feelings. They are relatively more intimate and friendly, they are generous, and concerned for the welfare of others. They also tend to be more optimistic about life and more likely to experience positive emotions such as love and happiness. Above all, spiritual people are open to their own inner feelings and emotions. They experience happiness and joy--as well as pain and suffering--with heightened intensity.

"The essence of spirituality, which can include belief in God or higher power or a divine order to the universe, is looking inward, searching for meaning and purpose, and seeking to understand what truly matters. People turn away from materialism in search of inner peace, through identification with God or with the cosmos. Is spirituality simply an adaptive response, a self-deception to deal with old age, infirmity, and death? Or is it wisdom, a gradual realization of the real truth about the universe? A scientist might wonder whether spirituality wasn't written into our genetic code. Perhaps as the body begins to expire, the brain wires a new set of neuronal connections in the cerebral cortex that allows us to accept the end with grace, dignity, and even hope. On the other hand, this may be a lot of mumbo jumbo, a far too clinical explanation for what we know as the soul."

 TC  " James Hanlon "James Hanlon

From James Thornton (http://jamesthornton.com/jargon/)

“Hanlon's Razor”:

A corollary of Finagle's Law, similar to Occam's Razor, that reads "Never attribute to malice that which can be adequately explained by stupidity." Quoted here because it seems to be a particular favorite of hackers, often showing up in sig blocks, fortune cookie files and the login banners of BBS systems and commercial networks. This probably reflects the hacker's daily experience of environments created by well-intentioned but short-sighted people.


At http://www.statusq.org/2001/11/26.html it is claimed that Hanlon's Razor was coined by one Robert J. Hanlon of Scranton, PA. However, a curiously similar remark ("You have attributed conditions to villainy that simply result from stupidity.") appears in "Logic of Empire", a classic 1941 SF story by Robert A. Heinlein, who calls the error it indicates the `devil theory' of sociology. Similar epigrams have been attributed to William James and (on dubious evidence) Napoleon Bonaparte.

 TC  " Douglas Hartree "Douglas Hartree

Attributed, by James Thornton (http://jamesthornton.com/jargon/).  Hartree is an early British computer scientist.

“The time from now until the completion of the project tends to become constant.” 

 TC  " Jules Henry "Jules Henry

From Jules Henry: Pathways to Madness, Vintage Books, 1971:

"Our cultural configuration of space, which supplies each individual with a small capsule out of which he must break on his own initiative and under his own power, is such that unless one forces one's self out, one can rot in one's own privacy. Depending on the culture, space is an environment where isolation is inconceivable--as in many tribal cultures--and where insistence on it is punished, sometimes even by death; or an environment like ours where adults are 'private citizens' and have to break isolation in order to become socialized." (p. 185)

 TC  " Adolf Hitler "Adolf Hitler

From http://www.military-quotes.com/Hitler.htm:

"How fortunate for leaders that men do not think."

"To be a leader means to be able to move masses"

"The broad masses of a population are more amenable to the appeal of rhetoric than to any other force."

"Who says I am not under the special protection of God?"

 TC  " John Holt "John Holt

How Children Learn

“. . . the anxiety children feel at constantly being tested, their fear of failure, punishment, and disgrace, severely reduces their ability both to perceive and to remember, and drives them away from the material being studied into strategies for fooling teachers into thinking they know what they really don't know." p. 140

 TC  " A Hopi Prayer "A Hopi Prayer
Source Unknown:

Do not stand at my grave and weep.

I am not there, I do not sleep

I am a thousand winds that blow.

I am the diamond glints on snow.

I am the sunlight on the ripened grain.

I am the gentle Autumn's rain.

When you awaken in the morning hush,

I am the swift uplifting rush

of quiet birds in circled flight.

I am the soft stars that shine at night.

 TC  " Robert Maynard Hutchins "Robert Maynard Hutchins

Great Books of the Western World, vol. 1:  The Great Conversation:  The Substance of a Liberal Education, Encyclopedia Britannica, Inc., Chicago, 1952

“Until lately the West has regarded it as self-evident that the road to education lay through great books.”  p. xi

“This set of books is the result of an attempt to reappraise and re-embody the tradition of the West for our generation.”  p. xi

“We are as concerned as anybody else at the headlong plunge into the abyss that Western civilization seems to be taking.  We believe that the voices that may recall the West to sanity are those which have taken part in the Great Conversation.”  p. xii

“...education in the West has been steadily deteriorating; the rising generation has been deprived of its birthright; the mess of pottage it has received in exchange [for the great books] has not been nutritious; adults have come to lead lives comparatively rich in material comforts and very poor in moral, intellectual, and spiritual tone.”  p. xiii

“The reiteration of slogans, the distortion of the news, the great storm of propaganda that beats upon the citizen twenty-four hours a day all his life long mean either that democracy must fall a prey to the loudest and most persistent propagandists or that the people must save themselves by strengthening their minds so that they can appraise the issues for themselves.”  p. xiii

“...the idea that liberal education is the education that everybody ought to have, and that the best way to a liberal education in the West is through the greatest works the West has produced, is still, in our view, the best educational idea there is.”  p. xiv

“...we believe that the obligation rests on all of us, uneducated, miseducated, and educated alike, to [go on educating ourselves all our lives].”  p. xv

“[Adult Americans] now have the chance to understand themselves through understanding their tradition.”  p. xvi

“Why read Copernicus or Faraday if scientists now know everything that they knew, and much more besides?”  p. xxi

Quoting James B. Conant:  “What I propose is the establishment of one or more courses at the college level on the Tactics and Strategy of Science.  The objective would be to give a greater degree of understanding of science by the close study of a relatively few historical examples of the development of science.”  p. xxi

“The atmosphere we breathe today, because of the universal use of gadgets and machines, because the word ‘scientific’ is employed in a magical sense, and because of the half-hidden technological fabric of our lives, is full of the images and myths of science.  The minds of men are full of shadows and reflections of things that they cannot grasp.  As Scott Buchanan has said, ‘Popular science has made every man his own quack; he needs some of the doctor’s medicine.’”  p. xxiv

“Much of the background in Dante is in Euclid and in Ptolemy’s astronomy; the structure of both the poem and the world it describes is mathematical.”  p. xxv

“The Advisory Board recommended that no scholarly apparatus should be included in the set....  The books should speak for themselves, and the reader should decide for himself.”  p. xxv

“When the history of the intellectual life of this century is written, the Syntopicon will be regarded as one of the landmarks in it.”  p. xxvi

“The tradition of the West is embodied in the Great Conversation that began in the dawn of history and that continues to the present day.”  p. ___

Quoting Sir Richard Livingstone:  “We are tied down, all our days and for the greater part of our days, to the commonplace.  That is where contact with great thinkers, great literature helps.  In their company we are still in the ordinary world, but it is the ordinary world transfigured and seen through the eyes of wisdom and genius.  And some of their vision becomes our own.”  p. 2-3

“This set of books is offered not merely as an object upon which leisure may be expended, but also as a means to the humanization of work through understanding.”  p. 16

“It would seem that [education through great books and the liberal arts] is the best for everybody... provided everybody can get it.  The question, then, is:  Can everybody get it?  This is the most important question in education.  Perhaps it is the most important question in the world.”  p. 17

“This is not to say that the educational system should not contribute to the physical, social, and moral development of those committed to its charge.  But the method of its contribution, apart from the facilities for extra-curriculum activities that it provides, is through the mind.  The educational system seeks to establish the rational foundations for good physical, moral, and social behavior.  These rational foundations are the result of liberal education.”  p. 26

“By the end of the first quarter of this century great books and the liberal arts had been destroyed by their teachers.  The books had become the private domain of scholars.”  p. 27

“Do science, technology, industrialization, and specialization render the Great Conversation irrelevant?”  p. 29

“...specialization [in the education provided], instead of making the Great Conversation irrelevant, makes it more pertinent than ever.”  p. 30

“...the task of the future is the creation of a community.  Community seems to depend on communication.... The effectiveness of modern communication in promoting a community depends on whether there is something intelligible and human to communicate.  This, in turn, depends on a common language, a common stock of ideas, and common human standards.  These the Great Conversation affords.”  p. 30

“The experimental method [of science] has won such clear and convincing victories that it is now regarded in some quarters not only as the sole method of building up scientific knowledge, but also as the sole method of obtaining knowledge of any kind.”  p. 32

“...we are often told that any question that is not answerable by the empirical methods of science is not really answerable at all, or at least not by significant and verifiable statements.  Exceptions may be made with regard to the kinds of questions mathematicians or logicians answer by their methods.  But all other questions must be submitted to the methods of experimental research or empirical inquiry.


“If they are not answerable by these methods, they are the sort of questions that should not be asked in the first place.  At best they are questions we can answer only by guesswork or conjecture; at worst they are meaningless or, as the saying goes, nonsensical questions.  Genuinely significant problems, in contrast, get their meaning in large part from the scientific operations of observation, experiment, and measurement by which they can be solved; and the solutions, when discovered by these methods, are better than guesswork or opinion.  They are supported by fact.  They have been tested and are subject to further verification.


“We are told furthermore that the best answers we can obtain by the scientific method are never more than probable.  We must free ourselves, therefore, from the illusion that, outside of mathematics and logic, we can attain necessary and certain truth.  Statements that are not mathematical or logical formulae may look as if they were necessarily or certainly true, but they only look like that.  They cannot really be either necessary or certain.  In addition, if they have not been subjected to empirical verification, they are, far from being necessarily true, not even established as probable.  Such statements can be accepted provisionally, as working assumptions or hypotheses, if they are acceptable at all.  Perhaps it is better, unless circumstances compel us to take another course, not to accept such statements at all.


“Consider, for example, statements about God’s existence or the immortality of the soul.  These are answers to questions that cannot be answered—one way or the other—by the experimental method.  If that is the only method by which probable and verifiable knowledge is attainable, we are debarred from having knowledge about God’s existence or the immortality of the soul.  If modern man, accepting the view that he can claim to know only what can be demonstrated by experiment or verified by empirical research, still wishes to believe in these things, he must acknowledge that he does so by religious faith or by the exercise of his will to believe; and he must be prepared to be regarded in certain quarters as hopelessly superstitious.


“It is sometimes admitted that many propositions that are affirmed by intelligent people, such as that democracy is the best form of government or that world peace depends upon world government, cannot be tested by the method of experimental science.  But it is suggested that this is simply because the method is still not fully developed.  When our use of the method matures, we shall find out how to employ it in answering every genuine question.


“Since many propositions in the Great Conversation have not been arrived at by experiment or have not been submitted to empirical verification, we often hear that the Conversation, though perhaps interesting to the antiquarian as setting forth the bizarre superstitions entertained by ‘thinkers’ before the dawn of experimental science, can have no relevance for us now, when experimental science and its methods have at last revealed these superstitions for what they are.  We are urged to abandon the reactionary notion that the earlier voices in the Conversation are even now saying something worth listening to, and supplicated to place our trust in the experimental method as the only source of valid or verifiable answers to questions of every sort.


“One voice in the Great Conversation itself announces this modern point of view.  In the closing paragraph of his Enquiry Concerning Human Understanding, David Hume writes:  ‘When we run over libraries, persuaded of these principles, what havoc must we make?  If we take in our hand any volume . . . let us ask, Does it contain any abstract reasoning concerning quantity or number?  No.  Does it contain any experimental reasoning concerning matter of fact and existence?  No.  Commit it then to the flames:  for it can contain nothing but sophistry and illusion.’


“The books that Hume and his followers, the positivists of our own day, would commit to burning or, what is the same, to dismissal from serious consideration, do not reflect ignorance or neglect of Hume’s principles.  Those books, written after as well as before Hume, argue the case against the kind of positivism that asserts that everything except mathematics and experimental science is sophistry and illusion.  They state and defend propositions quite opposite to those of Hume.


“The Great Conversation, in short, contains both sides of the issue that in modern times is thought to have a most critical bearing on the significance of the Great Conversation itself.  Only an unashamed dogmatist would dare to assert that the issue has been finally resolved now in favor of the view that, outside of logic or mathematics, the method of modern science is the only method to employ in seeking knowledge.  The dogmatist who made this assertion would have to be more than unashamed.  He would have to blind himself to the fact that his own assertion was not established by the experimental method, nor made as an indisputable conclusion of mathematical reasoning or of purely logical analysis.


“With regard to this issue about the scientific method, which has become central in our own day, the contrary claim is not made for the Great Conversation.  It would be equally dogmatic to assert that the issue has been resolved in favor of the opposite point of view.  What can be justly claimed, however, is that the great books ably present both sides of the issue and throw light on aspects of it that are darkly as well as dogmatically treated in contemporary discussion.”  p. 33-35

“[the great books] afford us the best examples of man’s efforts to seek the truth, both about the nature of things and about human conduct, by methods other than those of experimental science; and because these examples are presented in the context of equally striking examples of man’s efforts to learn by experiment or the method of empirical science, the great books provide us with the best materials for judging whether the experimental method is or is not the only acceptable method of inquiry into all things.”  p. 37-38

“How many valid methods of inquiry are there?”  p. 40

“What is here proposed is interminable liberal education.  Even if the individual has the best possible liberal education in youth, interminable education through great books and the liberal arts remains his obligation; he cannot expect to store up an education in childhood that will last all his life.  What he can do in youth is to acquire the disciplines and habits that will make it possible for him to continue to educate himself all his life.  One must agree with John Dewey in this:  that continued growth is essential to intellectual life.


“The twin aims that have animated mankind since the dawn of history are the conquest of nature and the conquest of drudgery.  Now they seem in a fair way to be achieved.  And the achievement seems destined, at the same time, to end in the trivialization of life.  It is impossible to believe that men can long be satisfied with the kind of recreations that now occupy the bulk of their free time.  After all, they are men.  Man, though an animal, is not all animal.  He is rational, and he cannot live by animal gratifications alone; still less by amusements that animals have too much sense to indulge in.  A man must use his mind; he must feel that he is doing something that will develop his highest powers and contribute to the development of his fellow men, or he will cease to be a man.


“The trials of the citizen now surpass anything that previous generations ever knew.  Private and public propaganda beats upon him from morning till night all his life long.  If independent judgment is the sine qua non of effective citizenship in a democracy, then it must be admitted that such judgment is harder to maintain now than it ever has been before.  It is too much to hope that a strong dose of education in childhood and youth can inoculate a man to withstand the onslaughts of his independent judgment that society conducts, or allows to be conducted, against him every day.  For this, constant mental alertness and mental growth are required.”  p. 52-53

“Yet the great issues are there.  What is our destiny?  What is a good life?  How can we achieve a good society?  What can we learn to guide us through the mazes of the future from history, philosophy, literature, and the fine arts?


“These questions lie, for the most part, in areas traditionally assigned to the liberal arts, the humanities, and the social studies.  If through this set of books, or in any other way, the adult population of laymen came to regard these issues as important; if scholars in these fields were actually engaged in wrestling with these problems; if in a large number of homes all over the country these questions were being discussed, then two things would happen.  It would become respectable for intelligent young people, young people with ideas, to devote their lives to the study of these issues, as it is respectable to be a scientist or an engineer today; and the colleges of liberal arts and scholars in the humanities and the social sciences would receive all the support they could use.”  p. 56

“Yet there will not be much argument against the proposition that, on the whole, reasonable and intelligent people, even if they confront aggressively unreasonable or stupid people, have a better chance of attaining their end, which in this case is peace, than if they are themselves unreasonable and stupid.  They may even be able by their example to help their opponents to become more reasonable and less stupid.”  p. 59

General Comment:  The study of science can impart knowledge; but it cannot impart proper attitudes or develop taste or skill (except skill in matters of science).  But attitudes, taste, and skill are at least as important as knowledge, and for these, one course available is the Great Books.

Book Review:  Very worthwhile reading, an intellectually exciting view of the possibilities of adult education through the Great Books.  11/12/04

 TC  " Aldous Huxley "Aldous Huxley

"Human Potentialities," in Sir Julian Huxley (ed.), The Humanist Frame: The Modern Humanist Vision of Life, Harper & Brothers, New York, p. 417.

"Anatomically and physiologically, man has changed very little during the last twenty or thirty thousand years. The native or genetic capacities of today's bright city child are no better than the native capacities of a bright child born into a family of Upper Palaeolithic cave-dwellers. But whereas the contemporary bright baby may grow up to become almost anything--a Presbyterian engineer, for example, a piano-playing Marxist, a professor of biochemistry who is a mystical agnostic and likes to paint in watercolours--the palaeolithic baby could not possibly have grown into anything except a hunter or food-gatherer, using the crudest of stone tools and thinking about his narrow world of trees and swamps in terms of some hazy system of magic. Ancient and modern, the two babies are indistinguishable. Each of them contains all the potentialities of the particular breed of human being to which he or she happens to belong. But the adults into whom the babies will grow are profoundly dissimilar; and they are dissimilar because in one of them very few, and in the other a good many, of the baby's inborn potentialities have been actualized."

 TC  " Robert Ingersoll "Robert Ingersoll

“Why I am an Agnostic”

“Most people love peace.  They do not like to differ with their neighbors.  They like company.  They are social.  They enjoy traveling on the highway with the multitude.  They hate to walk alone.”  Comment:  I think a good title for this would be “The Freethinker’s Dilemma.”

 TC  " William James "William James

William James: The Varieties of Religious Experience: A Study in Human Nature, The Modern Library, Random House, New York, 1902, 1929.

Inspirational moments or mystical insight:

"There are moments of sentimental and mystical experience . . . that carry an enormous sense of inner authority and illumination with them when they come. But they come seldom, and they do not come to everyone; and the rest of life makes either no connection with them, or tends to contradict them more than it confirms them. Some persons follow more the voice of the moment in these cases, some prefer to be guided by the average results. Hence the sad discordancy of so many of the spiritual judgments of human beings; a discordancy which will be brought home to us acutely enough before these lectures end." (He compares these moments with moments of drunkenness and fever) (p. 17)

Criteria for judging theology:

"Immediate luminousness, in short, philosophical reasonableness and moral helpfulness are the only available criteria. Saint Teresa might have had the nervous system of the placidest cow, and it would not now save her theology, if the trial of the theology by these other tests should show it to be contemptible. And conversely if her theology can stand these other tests, it will make no difference how hysterical or nervously off balance Saint Teresa may have been when she was with us here below." (p. 19)

Emerson's transcendentalism:

"Modern transcendental idealism, Emersonianism, for instance, also seems to let God evaporate into abstract Ideality. Not a deity in concreto, not a superhuman person, but the immanent divinity in things, the essentially spiritual structure of the universe, is the object of the transcendentalist cult. In that address of the graduating class at Divinity College in 1838 which made Emerson famous, the frank expression of this worship of mere abstract laws was what made the scandal of the performance." (p. 32; there follows a lengthy quote and more discussion, photocopied)

Importance of view of the universe:

"It makes a tremendous emotional and practical difference to one whether one accept the universe in the drab discolored way of stoic resignation to necessity, or with the passionate happiness of Christian saints." (p. 41)

Importance of evil to religious happiness:

". . .  a straight identification of religion with any and every form of happiness leaves the essential peculiarity of religious happiness out. The more commonplace happinesses which we get are 'reliefs,' occasioned by our momentary escapes from evils either experienced or threatened. But in its most characteristic embodiments, religious happiness is no mere feeling of escape. It cares no longer to escape. It consents to the evil outwardly as a form of sacrifice-- inwardly it knows it to be permanently overcome . . . . In the Louvre there is a picture, by Guido Reni, of St. Michael with his foot on Satan's neck. The richness of the picture is in large part due to the fiend's figure being there. The richness of its allegorical meaning also is due to his being there--that is, the world is all the richer for having a devil in it, so long as we keep our foot upon his neck." (p. 49-50)

The uses of religion:

". . . we are in the end absolutely dependent on the universe; and into sacrifices and surrenders of some sort, deliberately looked at and accepted, we are drawn and pressed as into our only permanent positions of repose. Now in those states of mind which fall short of religion, the surrender is submitted to as an imposition of necessity, and the sacrifice is undergone at the very best without complaint. In the religious life, on the contrary, surrender and sacrifice are positively espoused: even unnecessary givings-up are added in order that the happiness may increase. Religion thus makes easy and felicitous what in any case is necessary; and if it be the only agency that can accomplish this result, its vital importance as a human faculty stands vindicated beyond dispute. It becomes an essential organ of our life, performing a function which no other portion of our nature can so successfully fulfill." (p. 51; to which one is inclined to respond, "do not go gentle into that good night.")

The unknowable God:

"The sentiment of reality can indeed attach itself so strongly to our object of belief that our whole life is polarized through and through, so to speak, by its sense of the existence of the thing believed in, and yet that thing, for the purpose of definite description, can hardly be said to be present to our mind at all." (55)

Reality of the unseen:

Quoting an unnamed writer: "To this day," she writes, "I cannot understand dallying with religion and the commandments of God. The very instant I heard my Father's cry calling unto me, my heart bounded in recognition. I ran, I stretched forth my arms, I cried aloud, 'Here, here I am, my Father.' Oh, happy child, what should I do? 'Love me," answered my God. 'I do, I do," I cried passionately. 'Come unto me,' called my Father. 'I will,' my heart panted. Did I stop to ask a single question? Not one. It never occurred to me to ask whether I was good enough, or to hesitate over my unfitness, or to find out what I thought of his church, or . . . to wait until I should be satisfied. Had I not found my God and my Father? Did he not love me? Had he not called me? Was there not a Church into which I might enter? . . . Since then I have had direct answers to prayer--so significant as to be almost like talking with God and hearing his answer. The idea of God's reality has never left me for one moment." (p. 69)

Evolution of character:

"Now in all of us, however constituted, but to a degree the greater in proportion as we are intense and sensitive and subject to diversified temptations, and to the greatest possible degree if we are decidedly psychopathic, does the normal evolution of character chiefly consist in the straightening out and unifying of the inner self. The higher and the lower feelings, the useful and the erring impulses, begin by being a comparative chaos within us--they must end by forming a stable system of functions in right subordination. Unhappiness is apt to characterize the period of order-making and struggle." (167)

Character and religion:

"The believers in the non-natural character of sudden conversion have had practically to admit that there is no unmistakable class-mark distinctive of all true converts. The super-normal incidents, such as voices and visions and overpowering impressions of the meaning of suddenly presented scripture texts, the melting emotions and tumultuous affections connected with the crisis of change, may all come by way of nature, or worse still, be counterfeited by Satan. The real witness of the spirit to the second birth is to be found only in the disposition of the genuine child of God, the permanently patient heart, the love of self eradicated. And this, it has to be admitted, is also found in those who pass no crisis, and may even be found outside of Christianity altogether." (233-234)

Quoting Luther:

"God is the God of the humble, the miserable, the oppressed, and the desperate, and of those that are brought even to nothing; and his nature is to give sight to the blind, to comfort the broken-hearted, to justify sinners, to save the very desperate and damned. Now that pernicious and pestilent opinion of man's own righteousness, which will not be a sinner, unclean, miserable, and damnable, but righteous and holy, suffereth not God to come to his own natural and proper work. Therefore God must take this maul in hand (the law, I mean) to beat in pieces and bring to nothing this beast with her vain confidence, that she may so learn at length by her own misery that she is utterly forlorn and damned. But here lieth the difficulty, that when a man is terrified and cast down, he is so little able to raise himself up again and say, 'Now I am bruised and afflicted enough; now is the time of grade; now is the time to hear Christ.' The foolishness of man's heart is so great that then he rather seeketh to himself more laws to satisfy his conscience. 'If I live,' saith he, 'I will amend my life: I will do this, I will do that.' But here, except thou do the quite contrary, except thou send Moses away with his law, and in these terrors and this anguish lay hold upon Christ who died for thy sins, look for no salvation. Thy cowl, thy shaven crown, thy chastity, thy obedience, thy poverty, thy works, thy merits? what shall all these do? what shall the law of Moses avail? If I, wretched and damnable sinner, through works or merits could have loved the Son of God, and so come to him, what needed he to deliver himself for me? If I, being a wretch and damned sinner, could be redeemed by any other price, what needed the Son of God to be given? But because there was no other price, therefore he delivered neither sheep, ox, gold, nor silver, but even God himself, entirely and wholly 'for me,' even 'for me,' I say, a miserable wretched sinner. Now, therefore, I take comfort and apply this to myself. And this manner of applying is the very true force and power of faith. For he died not to justify the righteous, but the un-righteous, and to make them the children of God." (p. 239-240; attributed to Commentary on Galatians, ch. iii. verse 19, and ch. ii. verse 20, abridged)

Inspirational moments:

"The characteristics of the affective experience which, to avoid ambiguity, should, I think, be called the state of assurance rather than the faith-state, can be easily enumerated, though it is probably difficult to realize their intensity, unless one has been through the experience one's self.

"The central one is the loss of all the worry, the sense that all is ultimately well with one, the peace, the harmony, the willingness to be, even though the outer conditions should remain the same. The certainty of God's 'grace,' of 'justification,' 'salvation,' is an objective belief that usually accompanies the change in Christians; but this may be entirely lacking and yet the affective peace remain the same--you will recollect the case of the Oxford graduate: and many might be given where the assurance of personal salvation was only a later result. A passion of willingness, of acquiescence, of admiration, is the glowing centre of this state of mind.

"The second feature is the sense of perceiving truths not known before. The mysteries of life become lucid, as Professor Leuba says; and often, nay usually, the solution is more or less unutterable in words. But these more intellectual phenomena may be postponed until we treat of mysticism.

"A third peculiarity of the assurance state is the objective change which the world often appears to undergo. 'An appearance of newness beautifies every object,' the precise opposite of that other sort of newness, that dreadful unreality and strangeness in the appearance of the world, which is experienced by melancholy patients, and of which you may recall my relating some examples. This sense of clean and beautiful newness within and without one is one of the commonest entries in conversion records . . . ." (p. 242-243)

Passion:

Quoting: "'Love would not be love,' says Bourget, 'unless it could carry one to crime.' And so one may say that no passion would be a veritable passion unless it could carry one to crime." (p. 258; Attributed to Sighele: Psychologie des Sectes, p. 136)

Anger:

"One mode of emotional excitability is exceedingly important in the composition of the energetic character, from its peculiarly destructive power over inhibitions. I mean what in its lower form is mere irascibility, susceptibility to wrath, the fighting temper; and what in subtler ways manifests itself as impatience, grimness, earnestness, severity of character. Earnestness means willingness to live with energy, though energy bring pain. The pain may be pain to other people or pain to one's self--it makes little difference; for when the strenuous mood is on one, the aim is to break something, no matter whose or what. Nothing annihilates an inhibition as irresistibly as anger does it; for, as Moltke says of war, destruction pure and simple is its essence." (p. 258-259) I find this noteworthy mostly because I see myself in the description of "grimness, earnestness," etc.

Music and Religion:

Quoting an unnamed Italian mystic: "The true monk takes nothing with him but his lyre." (p. 261)

Paradise of Inner Tranquility:

"A paradise of inner tranquillity seems to be faith's usual result . . ." (p. 279) cf. "opiate of the mass(es)"

Living in the Now:

"The transition from tenseness, self-responsibility, and worry, to equanimity, receptivity, and peace, is the most wonderful of all those shiftings of inner equilibrium, those changes of personal centre of energy, which I have analyzed so often; and the chief wonder of it is that it so often comes about, not by doing, but by simply relaxing and throwing the burden down. This abandonment of self-responsibility seems to be the fundamental act in specifically religious, as distinguished from moral practice. It antedates theologies and is independent of philosophies. Mind-cure, theosophy, stoicism, ordinary neurological hygiene, insist on it as emphatically as Christianity does, and it is capable of entering into closest marriage with every speculative creed. Christians who have it strongly live in what is called 'recollection,' and are never anxious about the future, nor worry over the outcome of the day. Of Saint Catharine of Genoa it is said that 'she took cognizance of things, only as they were presented to her in succession, moment by moment." To her holy soul, 'the divine moment was the present moment,  . . . and when the present moment was estimated in itself and in its relations, and when the duty that was involved in it was accomplished, it was permitted to pass away as if it had never been, and to give way to the facts and duties of the moment which came after.'1 Hinduism, mind-cure, and theosophy all lay great emphasis upon this concentration of the consciousness upon the moment at hand." (p. 284; 1attributed to T. C. Upham: Life of Madame Catharine Adorna, 3d ed., New York, 1864, pp. 158, 172-74) This sounds very like the ideal result of Gestalt Therapy as well.

Experience of God:

Quoting Dr. Inge: "It will be found that men of preeminent saintliness agree very closely in what they tell us. They tell us that they have arrived at an unshakable conviction, not based on inference but on immediate experience, that God is a spirit with whom the human spirit can hold intercourse; that in him meet all that they can imagine of goodness, truth, and beauty; that they can see his footprints everywhere in nature, and feel his presence within them as the very life of their life, so that in proportion as they come to themselves they come to him. They tell us what separates us from him and from happiness is, first, self-seeking in all its forms; and, secondly, sensuality in all its forms; that these are the ways of darkness and death, which hide from us the face of God; while the path of the just is like a shining light, which shineth more and more unto the perfect day." (p. 266, note 2; attributed to "Dr. W. R. Inge, in his lectures on Christian Mysticism, London, 1899, p. 326.")

Evolution of Religion:

"The gods we stand by are the gods we need and can use, the gods whose demands on us are reinforcements of our demands on ourselves and on one another. What I then propose to do is, briefly stated, to test saintliness by common sense, to use human standards to help us decide how far the religious life commends itself as an ideal kind of human activity . . . . It is but the elimination of the humanly unfit, and the survival of the humanly fittest, applied to religious beliefs; and if we look at history candidly and without prejudice, we have to admit that no religion has ever in the long run established or proved itself in any other way. Religions have approved themselves; they have ministered to sundry vital needs which they found reigning. When they violated other needs too strongly, or when other faiths came which served the same needs better, the first religions were supplanted." (p. 324-325)

Evolution of Religion and Origin of Persecution:

"A genuine first-hand religious experience . . . is bound to be a heterodoxy to its witnesses, the prophet appearing as a mere lonely madman. If his doctrine prove contagious enough to spread to any others, it becomes a definite and labeled heresy. But if it then still prove contagious enough to triumph over persecution, it becomes itself an orthodoxy; and when a religion has become an orthodoxy, its day of inwardness is over: the spring is dry; the faithful live at second hand exclusively and stone the prophets in their turn. The new church, in spite of whatever human goodness it may foster, can be henceforth counted on as a staunch ally in every attempt to stifle the spontaneous religious spirit, and to stop all later bubblings of the fountain from which in purer days it drew its own supply of inspiration . . . .

"The plain fact is that men's minds are built, as has been often said, in water-tight compartments. Religious after a fashion, they yet have many other things in them beside their religion, and unholy entanglements and associations inevitably obtain. The basenesses so commonly charged to religion's account are thus, almost all of them, not chargeable at all to religion proper, but rather to religion's wicked practical partner, the spirit of corporate dominion. And the bigotries are most of them in their turn chargeable to religion's wicked intellectual partner, the spirit of dogmatic dominion, the passion for laying down the law in the form of an absolutely closed-in theoretic system. The ecclesiastical spirit in general is the sum of these two spirits of dominion . . . ." (p. 330-331)

Excessive Zeal:

". . . much that it is legitimate to admire in this field need nevertheless not be imitated, and that religious phenomena, like all other human phenomena, are subject to the law of the golden mean. Political reformers accomplish their successive tasks in the history of nations by being blind for the time to other causes. Great schools of art work out the effects which it is their mission to reveal, at the cost of a one-sidedness for which other schools must make amends. We accept a John Howard, a Mazzini, a Botticelli, a Michael Angelo, with a kind of indulgence. We are glad they existed to show us that way, but we are glad there are also other ways of seeing and taking life. So of many of the saints we have looked at. We are proud of a human nature that could be so passionately extreme, but we shrink from advising others to follow the example." (p. 332)

Conclusions: Religious Conduct:

"Both thought and feeling are determinants of conduct, and the same conduct may be determined either by feeling or by thought. When we survey the whole field of religion, we find a great variety in the thoughts that have prevailed there; but the feelings on the one hand and the conduct on the other are almost always the same, for Stoic, Christian, and Buddhist saints are practically indistinguishable in their lives. The theories which Religion generates, being thus variable, are secondary; and if you wish to grasp her essence, you must look to the feelings and the conduct as being the more constant elements. It is between these two elements that the short circuit exists on which she carries on her principal business, while the ideas and symbols and other institutions form loop-lines which may be perfections and improvements, and may even some day all be united into one harmonious system, but which are not to be regarded as organs with an indispensable function, necessary at all times for religious life to go on. This seems to me the first conclusion which we are entitled to draw from the phenomena we have passed in review." (p. 494-495)

Unity of Religions:

". . . is there, under all the discrepancies of the creeds, a common nucleus to which [all religions] bear their testimony unanimously?" [There is, and] "It consists of two parts:-- 1. An uneasiness; and 2. Its solution." (p. 497-498)

"The individual, so far as he suffers from his wrongness and criticizes it, is to that extent consciously beyond it, and in at least possible touch with something higher, if anything higher exist. Along with the wrong part there is thus a better part of him, even though it may be but a most helpless germ. With which part he should identify his real being is by no means obvious at this stage; but when stage 2 (the stage of solution or salvation) arrives, the man identifies his real being with the germinal higher part of himself; and does so in the following way. He becomes conscious that this higher part is coterminous and continuous with a MORE of the same quality, which is operative in the universe outside of him, and which he can keep in working touch with, and in a fashion get on board of and save himself when all his lower being has gone to pieces in the wreck.

"It seems to me that all the phenomena are accurately describable in these very simple general terms. {Footnote: The practical difficulties are: 1, to 'realize the reality' of one's higher part; 2, to identify one's self with it exclusively; and 3, to identify it with all the rest of ideal being.} They allow for the divided self and the struggle; they involve the change of personal centre and the surrender of the lower self; they express the appearance of exteriority of the helping power and yet account for our sense of union with it . . . . {Footnote, quoting Récéjac: 'When mystical activity is at its height, we find consciousness possessed by the sense of a being at once excessive and identical with the self: great enough to be God; interior enough to be me. The 'objectivity' of it ought in that case to be called excessivity, rather, or exceedingness.' (Attributed to Récéjac: Essai sur les fondements de la conscience mystique, 1897, p. 46)} (p. 498-499)

Comment: The footnote quoting Récéjac sounds to me very like my experience of the "ocean within" that I have mentioned at various times and in various places. If I have ever had a "direct perception of God," that was it. Now, my objection to James's characterization above is in calling this part of my mind "higher," for which I see no justification even within his own methodology. I interpret my experience of the "ocean within" as a brief perception by my conscious mind of the vast unconscious workings of the brain. In a letter to Cindy Moog I once suggested that I float on the sea of my unconscious, waiting to see what the upwelling will bring to the surface; this description of the unconscious being below the conscious, being a foundation or support, fits better with my scientific understanding of the mind, such as it is. Of course, at other times I have described the conscious mind as the "pond scum" on the surface of the unconscious, recognizing that without the unconscious there would be no conscious mind--that everything the "conscious thinks" is more in the nature of a perception of what the unconscious has already concluded.

Conclusions: Quoting Swami Vivekananda:

"If this room is full of darkness for thousands of years, and you come in and begin to weep and wail, 'Oh, the darkness,' will the darkness vanish? Bring the light in, strike a match, and light comes in a moment. So what good will it do you to think all your lives, 'Oh, I have done evil, I have made many mistakes'? It requires no ghost to tell us that. Bring in the light, and the evil goes in a moment. Strengthen the real nature, build up yourselves, the effulgent, the resplendent, the ever pure, call that up in every one whom you see. I wish that every one of us had come to such a state that even when we see the vilest of human beings we can see the God within, and instead of condemning, say, 'Rise, thou effulgent One, rise thou who art always pure, rise though birthless and deathless, rise almighty, and manifest your nature.' . . . This is the highest prayer that the Advaita teaches. This is the one prayer: remembering our nature". . .  "Why does man go out to look for a God? . . . It is your own heart beating, and you did not know, you were mistaking it for something external. He, nearest of the near, my own self, the reality of my own life, my body and my soul.--I am Thee and Thou art Me. That is your own nature. Assert it, manifest it. Not to become pure, you are pure already. You are not to be perfect, you are that already. Every good thought which you think or act upon is simply tearing the veil, as it were, and the purity, the Infinity, the God behind, manifests itself--the eternal Subject of everything, the eternal Witness in this universe, your own Self. Knowledge is, as it were, a lower step, a degradation. We are It already; how to know It?" (p. 503-504, note 2, ellipses in original; attributed to Swami Vivekananda: Addresses, No. XII., Practical Vedanta, part iv. pp. 172, 174, London, 1897; and Lectures, The Real and the Apparent Man, p. 24, abridged.)

Conclusions: Pragmatic Religion:

"This thoroughly 'pragmatic' view of religion has usually been taken as a matter of course by common men. They have interpolated divine miracles into the field of nature, they have built a heaven out beyond the grave. It is only transcendentalist metaphysicians who think that, without adding any concrete details to Nature, or subtracting any, but by simply calling it the expression of absolute spirit, you make it more divine just as it stands. I believe the pragmatic way of taking religion to be the deeper way. It gives it body as well as soul, it makes it claim, as everything real must claim, some characteristic realm of fact as its very own. What the more characteristically divine facts are, apart from the actual inflow of energy in the faith-state and the prayer-state, I know not. But the over-belief on which I am ready to make my personal venture is that they exist. The whole drift of my education goes to persuade me that the world of our present consciousness is only one out of many worlds of consciousness that exist, and that those other worlds must contain experiences which have a meaning for our life also; and that although in the main their experiences and those of this world keep discrete, yet the two become continuous at certain points, and higher energies filter in. By being faithful in my poor measure to this over-belief, I seem to myself to keep more sane and true. I can, of course, put myself into the sectarian scientist's attitude, and imagine vividly that the world of sensations and scientific laws and objects may be all. But whenever I do this, I hear that inward monitor of which W. K. Clifford once wrote, whispering the word 'bosh!' Humbug is humbug, even though it bear the scientific name, and the total expression of human experience, as I view it objectively, invincibly urges me beyond the narrow 'scientific' bounds. Assuredly, the real world is of a different temperament--more intricately built than physical science allows. So my objective and my subjective conscience both hold me to the over-belief which I express. Who knows whether the faithfulness of individuals here below to their own poor over-beliefs may not actually help God in turn to be more effectively faithful to his own greater tasks?" (p. 508-509) By "over-belief" he appears to mean beliefs not supported by evidence (and inference, perhaps).

Comment: This is a provocative paragraph that bears thinking about. I agree that science doesn't have all the answers or provide a complete world view, and I tend to agree with everything he says here except for the last sentence. Alas, I begin to smell out his bias. As Russell says, "In a man whose reasoning powers are good, fallacious arguments are evidence of bias." (Bertrand Russell: Unpopular Essays, "Philosophy's Ulterior Motives," p. 47) To go on to talk about God in this vein seems to me fallacious, the typical special pleading of the religious believer. James doesn't quite equate the unconscious with God; he rather seems to say that the unconscious is "coterminous and continuous" with God, who is "operative in the universe outside of him," etc. (p. 499) Evidence for this final connection is nonexistent. Admittedly, he is "[formulating] the essence of . . . the religious experience" of believers (p. 498), and not exactly saying that he has discovered God. He subsequently says that "the experiences are only psychological phenomena," so he couches this in caveats and such, so maybe I'm going a bit far in my criticism, too.

Postscript: Mystic Union:

"The ideal power with which we feel ourselves in connection, the 'God' of ordinary men, is, both by ordinary men and by philosophers, endowed with certain of those metaphysical attributes which in the lecture on philosophy I treated with such disrespect. He is assumed as a matter of course to be 'one and only,' and to be 'infinite'; and the notion of many finite gods is one which hardly any one thinks it worth while to consider, and still less to uphold. Nevertheless, in the interests of intellectual clearness, I feel bound to say that religious experience, as we have studied it, cannot be cited as unequivocally supporting the infinitist belief. The only thing that it unequivocally testifies to is that we can experience union with something larger than ourselves and in that union find our greatest peace. Philosophy, with its passion for unity, and mysticism with its monoideistic bent, both 'pass to the limit' and identify the something with a unique God who is the all-inclusive soul of the world. Popular opinion, respectful to their authority, follows the example which they set." (p. 514-515)

Original Book Review:

Very worthwhile reading, insightful, almost consistently interesting and informative, and even persuasive that there is "something to" religious experience. The conclusion is useful in drawing science as far as possible in the direction of granting validity to religious experience. That is, he sort of equates the experience of "communion with God" as the awareness of the unconscious by the conscious mind. Worth rereading, though a more recent treatment (psychology of religion, say) would help. Extensive quotes on file. 4/25/99

 TC  " Derrick Jensen "Derrick Jensen

Derrick Jensen: A Language Older Than Words, Context Books, New York, 2000.

"This deal by which we adapt ourselves to the receiving, witnessing, and committing of violence by refusing to perceive its effects on ourselves and others is ubiquitous. And it is a bad deal. As R. D. Laing has written about our culture, 'The condition of alienation, of being asleep, of being unconscious, of being out of one's mind, is the condition of the normal man. Society highly values its normal man. It educates children to lose themselves and to become absurd, and thus to be normal. Normal men have killed perhaps 100,000,000 of their fellow normal men in the last fifty years.'" p. 15

"Jeanette [Armstrong, "a traditional Okanagan Indian"] said, 'Attitudes about interspecies communication are the primary difference between western and indigenous philosophies. Even the most progressive western philosophers still generally believe that listening to the land is a metaphor.' She paused, then continued emphatically, 'It's not a metaphor. It's how the world is.'" p. 24

Quote from Jack Forbes: "Today we took a little snake. I had to apologize to her for cutting her life off so suddenly and so definitely; I did what I did knowing that my own life will also be cut off someday in very much the same fashion, suddenly and definitely." p. 31 Attributed to Jack Forbes: Columbus and Other Cannibals, which he calls "short but crucial."

Quote from E. F. Schumacher: "All through school and University I had been given maps of life and knowledge on which there was hardly a trace of many of the things that I most cared about and that seemed to me to be of the greatest possible importance to the conduct of my life. I remembered that for many years my perplexity had been complete; and no interpreter had come along to help me. It remained complete until I ceased to suspect the sanity of my perceptions and began, instead, to suspect the soundness of the maps." p. 37 Attributed to E. F. Schumacher: A Guide for the Perplexed

"Isolation does strange things to a person's mind. This is true for any social creature, human or otherwise. Monkeys taken from their mothers at birth, placed alone in stainless-steel chambers, and deprived of contact with other animals ('human and subhuman' alike, according to the researchers), develop irreversible mental illnesses. As one of the experts in this field, Harry Harlow, put it, 'sufficiently severe and enduring social isolation reduces these animals to a social-emotional level in which the primary social responsiveness is fear.'" p. 38 [Comment: How does this fear reveal itself in me? Women, assertiveness (especially in conversation?), sadism? I was not severely and enduringly socially isolated, but I was certainly marginally isolated after Donald's illness. Too, the unnatural environment of the classroom mostly suppresses social interaction during those hours, as is the effect also our most popular forms of entertainment--television, movies, video games. There are other factors too numerous to mention that tend to increase our social isolation.]

"Blasphemy is more complicated than the simple act of cursing God. It is an attempt to remove our cultural eyeglasses, or at least grind the lenses to make our focus broader, clearer. There are deep strictures against removing these eyeglasses, for without them our culture would fall apart. Question Christianity, damned heathen. Question capitalism, pinko liberal. Question democracy, ungrateful wretch. Question science, just plain stupid. These epithets--blasphemer, commie, ingrate, stupid--need not be spoken aloud. Their invocation actually implies an incomplete enculturation of the subject. Proper enculturation causes the eyeglasses to be undetectable. People believe they are perceiving the world as it is, without the distorting lens of culture: God (with a capital G) does sit upon a heavenly throne; heaven is located beyond the stars that make up Orion's belt (and, so I was told, you can just see heaven's brilliance if you look closely enough); a collection of humans, each acting selfishly, will bring peace, justice, and affluence to all; the United States is the world's greatest democracy; humans are the apex of creation.

"A couple of years ago, mining prospectors in Venezuela shot down about seventy Yanomame Indians who were opposing the theft of their land. Each of the newspaper articles I read about the murders mentioned that the Yanomame could only give approximate numbers of the dead, because they could not count past two. The implication was that because the Indians could not count, they must be unbelievably stupid--perhaps even subhuman. The belief that underlies this implication probably accounts for the fact that the eventually-apprehended mass-murderers were only sentenced to six months in jail. But--and I'm telling this story to point out how deeply embedded and utterly transparent the cultural assumptions are--the truth is that even something as simple as one plus one equals two carries with it powerful and hidden presumptions. I hold up the first finger of my left hand, and the first finger of my right. I put them together. Am I now holding up two fingers? No. I'm holding up the first finger of my left hand, which has the almost invisible remnant of a small wart between the second and third knuckles. And I'm holding up the first finger of my right hand, which has a tiny freckle near its base. The fingers are different. Arithmetic presumes that the items to be counted--the digits--are identical. [Comment: not so, merely identical in all relevant respects. The wart and freckle are irrelevant if you're counting fingers. This is Jensen's misunderstanding, not a problem with the culture's presumptions. Which is not to deny his point so much as to criticize his example. See Kosko on fuzzy logic for better examples of the "problem."] Before you dismiss this as so much hair-splitting, consider that Treblinka and other Nazi death camps had quotas to fill--so many people to kill each day, each shift. Guards held contests among the inmates in which winners lived, and a preset number of losers didn't. But they're just so many numbers, right? Not if you lose. It's easier to kill a number than an individual, whether we're talking about so many tons of fish, so many board feet of timber, or so many boxcars of untermenschen. [Comment: the Nazi gas chambers insulated the executioner from the death throes of the condemned, helping him to think of the victims as mere numbers.]

"None if this is to say that I have anything against counting; it is merely to point out that even the simplest of our actions--one, two, three--is fraught with cultural assumptions. Nor is this to say--and here is one place where Descartes and our entire culture have gone wrong--that there is no physical reality, or that physical reality is somehow less important than our preconceptions. The fact that Descartes' views--like yours, like mine--are clouded by projection and delusion doesn't mean that nothing exists, or that, as Descartes put it, 'nothing has ever existed of all that my fallacious memory represents to me.' It simply means that we don't see clearly. [Comment: it's not as simple as that; I think it's safe to say that nobody 'sees clearly' in the sense he seems to mean it. All cultures have preconceptions that cloud perception; we have discarded those preconceptions that we found misleading or otherwise unacceptable. The cultures the author seems to favor have a preconception that everything speaks, including rocks and stars. Modern white culture has discarded that idea; or, to put it another way, competing ideas with superior survival fitness have come out on top in our culture.]

"The truth is that the physical cannot be separated from the nonphysical. Although it's certainly true that cultural eyeglasses worn by death camp attendants made it seem to them that Jews, Gypsies, Slavs, Russians, homosexuals, communists, intellectuals, and others were killable, it is also true that no matter how strong our social imperatives, physical reality cannot be denied. Perception is connected to preconception. Conception is connected to perception. This was one reason for widespread alcoholism among members of einsatsgruppen--Nazi mobile killing units--and one reason many death camp attendants got drunk before the selections. Not even the lens of Nazism was distorted grossly enough to entirely eradicate the truth.

"No anesthetic was necessary for the people who ordered the killings; they had the misleading language of technocratic bureaucracy to distance them from the killings. Thus 'mass murder' becomes 'the final solution,' 'world domination' becomes 'defending the free world,' the War Department becomes the Department of Defense, and 'ecocide' becomes 'developing natural resources.' No one needs to get drunk to do any of this. A good strong ideology and heavy doses of rationalization are all it takes. But it may require little more than a simple unwillingness to step outside the flow of society, to think and act and most importantly experience for ourselves--and to make our own decisions.

"Let me put this another way. Had Descartes been in the hold of a ship tossing violently in a storm, the contents of his stomach lurching toward his throat with every swell, his famous dictum may not have come out the same. By the same token, had he shared his room not with a stove but a beloved, he may not in that moment have believed that thoughts alone verify his existence, nor that 'body, figure, extension, movement and place [were] but the fictions' of his mind.

"The point is that physical reality does exist, and it's up to us to detect its patterns. And it is our job to determine whether the patterns we perceive are really there, or whether they're the result of some combination of projection and chance. It's also up to us to determine for ourselves how closely the patterns we've been handed by our culture fit our experience of the world." p. 40-42

Quoting Hannah Arendt: "The most striking difference between ancient and modern sophists is that the ancients were satisfied with a passing victory of argument at the expense of truth, whereas the moderns want a more lasting victory at the expense of reality." p. 63 Source not given.

"Rational discussion presupposes rational motivations, yet claims to virtue are always attempts to place rational masks over nonrational urges. This means that to focus on the claims without broadening the debate so that it includes a consideration of the underlying urges is to be irrational and ultimately to fall into the same pattern of destructiveness. Another way to say this is that while the claims themselves possess the veneer of rationality, the process is not rational, and cannot be resolved by rational discussion. It can seem rational, but only within a severely distorted, nonrational framework--and then only so long as one doesn't question the framework itself." p. 88

"I  . . . know that my efforts at interspecies communication are doomed so long as I expect others--by which I mean everyone else on the planet--to learn my language, and I remain unwilling to learn theirs. In the ways of these other languages I remain embarrassingly ignorant. Though I own no television I know commercials for products I will never use better than I know birdsongs I hear at dawn and dusk. Play me three notes of Stairway to Heaven or Freebird . . . and I can name that tune, but play me a symphony of bird songs I hear each day, and I've got no clue as to their origin or meaning. How could I possibly expect to integrate myself as a citizen into the community I at least call home if I can't be bothered to learn even their spoken or sung languages?" p. 100-101

"In Letters From an American Farmer, Michel Guillaume Jean de Crévecoeur noted: 'There must be in the Indians' social bond something singularly captivating, and far superior to be boasted of among us; for thousands of Europeans are Indians, and we have no examples of even one of those Aborigines having from choice become Europeans.'

"Benjamin Franklin was even more to the point: 'No European who has tasted Savage Life can afterwards bear to live in our societies.' It was commonly noted that at prisoner exchanges, Indians ran joyously to their relatives while white captives had to be bound hand and foot not to run back to their captors." p. 105

"I sat at the computer at work, debugging. I was bored. It was afternoon. I was twenty-two. It was June. Along the front range of the Rocky Mountains in Colorado, thunderheads move in almost every afternoon between May and early July. They materialize, darken the day, spit a few drops, open the sky with lightning, then disappear like so many dreams.

"Turning away from the computer I saw through my own narrow window (at least it opened) the green, the blue, the flashes. I looked to the clock, the screen, the window. An hour passed, then two. I looked again at the clock and saw it had been only twenty minutes. I willed the second-hand, the minute-hand, the hour-hand to move faster, to deliver me to five o'clock when I would be released as from my prison term. Then suddenly I stopped, struck by the absurdity of wishing away the only thing I've got. Eight hours, eighty years, it was all too similar. Would I wish away the years until the day of my retirement, until my time was once again my own? At work I tried to keep busy to make the hours pass quickly. It was no different when watching television, socializing, moving frenetically--there are so many ways to kill time.

"I remember staring at the computer screen--light green letters on dark--then at the clock, and finally at my outstretched fingers held a foot in front of my face. And then it dawned on me: selling the hours of my life was no different from selling my fingers one by one. We've only so many hours, so many fingers; when they're gone, they're gone for good.

"I quit work two weeks later--having sold another eighty of my hours--and knew I could never again work a regular job." p. 110-111

"What if we stand the notion of ownership on its head? What if I do not own the barn, but instead it owns me, or better, we own each other? What if I do not view it as my right to kill mice simply because I can, and because a piece of paper tells me I own their habitation? What if, because their habitation is near my own, I am responsible for their well-being? What if I take care of them and their community as the grandfather ponderosa outside this window takes care of me, and as before that the stars soothed me? This relationship of mutual care doesn't mean that none shall die, nor even that I won't kill anything, nor eventually be killed; it simply means we will treat each other with respect, and that neither will unnecessarily shit where the other bathes. The bees, too, stand in my purview, and so it becomes my responsibility to make sure, to the best of my abilities, that they can sustain their community. The same can be said for the communities of wild roses, native grasses, trees, frogs, mosquitos, ants, flies, bluebirds, bumblebees, and magpies that, too, call this their home. We all share responsibility toward each other and toward the soil, which in turn shares responsibility to each of us. What if all of life is not what we've been taught, a 'solitary, poor, nasty, brutish and short' competition to see who may own or kill the others before the others can own or kill them? What if we don't need to live our whole lives alone? What if life is a web of immeasurably complex and respectful relationships? What if the purpose--even the evolutionary purpose--is for each of us to take responsibility for all those around us, to respect their own deepest needs, to esteem and be esteemed by them, to feed and feed off them, to be sustained by their bodies and eventually to sustain them with our own?" p. 113-114

"I do not know the interior nature of the universe, nor the essential truth about evolution. But if there is one thing I know about natural selection it is this: creatures who have survived in the long run, have survived in the long run. It is not possible to survive in the long run by taking from your surroundings more than you give back, in other words, one cannot survive in the long run through the domination of one's surroundings. It is quite clearly in the best interest of a bear to make sure that the salmon return and that berries ripen. They can eat them, but they cannot hyperexploit them and still expect to survive. Insofar as competitors enrich and enliven the natural community in which they live, it is in the bear's best interest to see that they, too, thrive, which it does by doing nothing--by simply being a bear. The same can be said for deer, who couldn't survive without wolves or other predators, and for wolves, who couldn't survive without deer. The same can be said for all of us--human and nonhuman alike--that we cannot long survive unless we cooperate with those around us." p. 120

"Our way of life presupposes that it's in our best interest to coerce others into doing what we want them to do. This presupposition is manifested in our economics--by definition, the purpose of capitalism is to amass enough wealth to put others to work for you--and it's enshrined in our scientific explanation of the world. As the influential sociobiologist Richard Dawkins puts it: 'Natural selection favours genes which control their survival machines [survival machines and lumbering robots are, sadly enough, two terms Dawkins uses for humans and other living beings] in such a way that they make the best use of their environment. This includes making the best use of other survival machines, both of the same and of different species.' But this presupposition--that it's in our best interest to exploit others--is valid only for the extremely confining and specific circumstances of people living under constant threat of trauma, those who cannot afford to build and maintain relationships. Do we 'make the best use of' our friends? If so, what does that say about our friendships? I remember once hearing an economist speak about 'the way people are.' He evoked his teenage years when he shared milkshakes with friends, two straws to a glass, and each would pull on the straw for all he was worth, trying to get the most of the shake. My own teenage experience was far different; my friends and I would generally insist the other take the last of whatever we were sharing. The relationships, and my friend's feelings, were always more important than the material at hand. To take more than my share would have meant the end of a friendship." p. 125 [Comment: this is not a counterexample to "making the best use."]

"I am only so beautiful as the character of my relationships, only so rich as I enrich those around me, only so alive as I enliven those I greet." p. 127

"Make no mistake, our economic system can do no other than destroy everything it encounters. That's what happens when you convert living beings to cash. That conversion, from living trees to lumber, schools of cod to fish sticks, and onward to numbers on a ledger, is the central process of our economic system. Psychologically, it is the central process of our enculturation; we are most handsomely rewarded in direct relation to the manner in which we can help increase the Gross National Product." p. 143

"Person after person stepped close to the edge of outrage, then stopped to turn their anger and shame regarding our culture on themselves: 'Sometimes I find myself getting angry at the heads of corporations or at politicians who design and implement murderous policies. But then I always have to realize that I am part of the problem, because I, too, drive a car. I realize that most of all I need to have compassion for politicians. They must suffer, simply being who they are.'

"What about compassion for the murdered? The comments around the circle took me back a few years to a panel discussion I heard at an environmental law conference. The panelists were Buddhists, addressing much the same topic, and saying much the same thing. There was talk of compassion for wounded wretches who wound us all, of taking pleasure in the dailiness of our lives, of living simply, but not much talk about how to slow or stop the destruction. Afterwards, a woman from the audience stood to ask her question: 'Everything you say makes perfect sense, but what do you do if you are standing in front of someone who is aiming a machine gun at a group of children, or is holding a chainsaw in front of a tree?'

"This is the point at which virtually all of our environmental philosophizing falls apart. It is the central question of our time: what are sane and appropriate responses to insanely destructive behavior? In many ways it is the only question of our time. Future generations will judge us according to our answers. So often, environmentalists and others working to slow the destruction are capable of plainly describing the problems (Who wouldn't be? The problems are neither subtle nor cognitively challenging), yet when faced with the emotionally daunting task of fashioning a response to these clear and clearly insoluble problems, we generally suffer a failure of nerve and imagination. Gandhi wrote a letter to Hitler asking him to stop committing atrocities, and was mystified that it didn't work. I continue to write letters to the editor pointing out untruths, and continue to be surprised each time the newspaper publishes its next absurdity. At least I've stopped writing to politicians.

"It is desperately true that we need to look inside, to make ourselves right--as a poet friend of mine writes, 'The Old One says you must put your house in order before you can have guests'--but it's also true that because we are embedded in and dependent upon this planet, and because we owe the planet our lives for having given us life, and because (one hopes) a deep spring of life lies hidden within us, this making ourselves right, this inner work, if it is to mean anything at all, must of necessity lead us to effective action, to actions arising from the love and responsibility we feel toward our neighbors.

"The members of the panel on Buddhism blew it. Each in turn stated that the most important thing is to have compassion for the killer, to try to see the Buddha-nature in each of us. That was a very fine, enlightened position, I thought, but one that helps neither the children nor the trees, nor for that matter the murderers. Nor, in fact, does it help the bystander. Enlightenment as rationalization for inaction. Pacifism as pathology. As Shakespeare so accurately put it, 'Conscience doth make cowards of us all.'

"I mentioned this to George, who has been a Buddhist since his early teens. George's response was even more direct than mine. 'That's bullshit,' he said. 'There's a story that the Buddha killed someone who was going to later be a mass murderer. He did it so that he, instead of the murderer, could take on the bad karma caused by killing. And also, presumably, to save the innocent lives. The appropriate response is to stop the murderer by any means possible, as mindfully and compassionately as you can. If you must use force do so, and if you must kill, do that, too, the whole time being fully aware of the implications of what you're doing.'" p. 187-189

"Death is everywhere, and will seek me out no matter where I hide, now and again in the causing, and later in the receiving.

"This understanding came to me, oddly enough, when I was using the toilet. I realized that every time I defecate, I kill millions of bacteria. Every time I drink I swallow microorganisms, every time I scratch my head I kill tiny mites.

"Because life feeds off life, and because every action causes a killing, the purpose of existence cannot be to simply avoid taking lives. That isn't possible. What is possible, however, is to treat others, and thus ourselves, with respect, and to not unnecessarily cause death or suffering. This seems so obvious I'm embarrassed to write it, but it's so frequently and savagely ignored--consider factory farms, the mass rapes and child abuse endemic to our culture, the one hundred and fifty million children enslaved, ad nauseam--that I've no real choice." p. 198

"Here is the real lesson of the story of Jesus, the main myth of our Christian culture: oppose us and we will kill you, speak to us of love and we will nail you to a cross. We will deify your image and ignore your words. Within the span of three generations, your precious people will be killing each other in your name." p. 216

"This does not mean that Jesus, Spartacus, and the Arawaks lived and died in vain. They merely came too soon for their words and actions to alter the destructive course of this culture: they intersected this cannibal culture before it had sufficiently destroyed its ecosystemic base, and entered its endgame. Although I cannot predict the future, I do know that any culture that consumes its natural environment base will eventually collapse under the weight of its own strengths. Until then, what we each need to do is awaken to our own personal role in this nightmare, to loosen the delusion's hold. Once we have awakened, once we know that the man does not sit atop the box through divine right, once we recognize that cultural convention is merely cultural invention, once we know that it does not have to be this way, that not all cultures have as their trajectory centralized control and ultimate annihilation, it is time to start the real work, time to devote our lives to saving what few fish remain, time to make sure that no one ever again sits atop the box." p. 217 [Comment: this selection refers to "the parable of the box," which, briefly, is about a man sitting on a box full of all the fish from the river, with soldiers around him to deny fish to the populace; a metaphor for our economics and government.]

"Plutonium. Death. We inject phenol into the hearts of Jews [Comment: he's referring to Nazi atrocities] and fungus into the hearts of trees. We send plutonium on rockets known to explode. Before members of our culture exploded the first atomic bomb, scientists were not certain that the explosion would not set off a chain reaction that would consume the entire atmosphere. Yet they proceeded. They believed their calculations were correct, they gambled, and they won. Or lost, depending on your perspective. And, as any gambler knows, the roulette ball eventually must land on double-zero. It is simply a matter of playing enough times." p. 231

Quoting Jung: "All the greatest and most important problems of life are fundamentally insoluble . . . . They can never be solved, but only outgrown. This 'outgrowing' proved on further investigation to require a new level of consciousness. Some higher or wider interest appeared on the patient's horizon, and through this broadening of his or her outlook the insoluble problem lost its urgency. It was not solved logically in its own terms but faded when confronted with a new and stronger life urge." p. 326 Source not provided.

"We do what we reward, and we reward what we value. All fancy philosophy aside, we value asking someone if they would like fries with their burger more than we value a rich and healthy emotional and spiritual life and a vital community. Of course. The former does not threaten the foundations of our culture." p. 328 [Comment: it's also "productive."]

"That American settler was right when he wrote, 'As long as we keep ourselves busy tilling the earth, there is no fear of any of us becoming wild.' So long as we keep ourselves busy removing spindles from our kingdom and building dams to block rivers, taking notes in boring classes and counting hours in tedious workdays, there is no fear of any of us becoming wild. Nor, and this is much the same thing, is there any fear of us becoming who we are." p. 329

"I could not have learned to listen to coyotes without having first learned to listen to my unwillingness to sell my hours, then to listen to the signals of my body, then to listen to the disease that has made my insides my home, and thus become a part of me. And I could not have learned to listen to coyotes without having talked to other people courageous enough to validate my perception of an animate world. I talked to the writer Christoper Manes, who said, 'For most cultures through history--including our own in preliterate times--the entire world used to speak. Anthropologists call this animism, the most pervasive worldview in human history. Animistic cultures listen to the natural world. For them, birds have something to say. So do worms, wolves, and waterfalls.' Later the philosopher Thomas Berry told me, 'The universe is composed of subjects to be communed with, not objects to be exploited. Everything has its own voice. Thunder and lightning and stars and planets, flowers, birds, animals, trees--all these have voices, and they constitute a community of existence that is profoundly related.'" p. 361

Book Review: This book is provocative and consistently interesting and entertaining. However, I disagree with many of his conclusions. Specifically, he talks about the necessity of our "giving back" to the earth and other species. This is not strictly necessary. I think it is fair to say that no animal species gives back as much as it takes. We can get away with this because the sun provides tremendous energy input to the earth. The earth is not a closed system.

Also, I am not persuaded that stars, trees, or even coyotes have much to offer regardless of how hard we listen. I say this as a confirmed "nature lover." We (as a culture) have abandoned animism because we found better ways (or, at least they are better in some respects), and not because we're evil or stupid. Also, living in cities probably has something to do with our "deafness."

And I find the idea of the necessity of death before a rebirth pretty underwhelming.

So, I think there's plenty to carp about in this book, but there are also riches, as I hope the above quotes have shown. I recommend this book highly.

 TC  " Carl G. Jung "Carl G. Jung

From "Approaching the Unconscious," in Carl G. Jung, editor: Man and His Symbols, Dell Publishing Co., Inc., New York, 1964

Caption to an illustration: "The 'inkblot' test devised by the Swiss psychiatrist Hermann Rorschach. The shape of the blot can serve as a stimulus for free association; in fact, almost any irregular free shape can spark off the associative process. Leonardo da Vinci wrote in his Notebooks: 'It should not be hard for you to stop sometimes and look into the stains of walls, or ashes of a fire, or clouds, or mud or like places in which . . . you may find really marvelous ideas." (p. 10)

"It is significant that the psychological doctor (within my experience) is consulted more by Jews and Protestants than by Catholics. This might be expected, for the Catholic Church still feels responsible for the cura animarum (the care of the soul's welfare). But in this scientific age, the psychiatrist is apt to be asked the questions that once belonged in the domain of the theologian. People feel that it makes, or would make, a great difference if only they had a positive belief in a meaningful way of life or in God and immortality. The specter of approaching death often gives a powerful incentive to such thoughts. From time immemorial, men have had ideas about a Supreme Being (one or several) and about the Land of the Hereafter. Only today do they think they can do without such ideas.

"Because we cannot discover God's throne in the sky with a radiotelescope or establish (for certain) that a beloved father or mother is still about in a more or less corporeal form, people assume that such ideas are 'not true.' I would rather say that they are not 'true' enough, for these are conceptions of a kind that have accompanied human life from prehistoric times, and that still break through into consciousness at any provocation.

"Modern man may assert that he can dispense with them, and he may bolster his opinion by insisting that there is no scientific evidence of their truth. Or he may even regret the loss of his convictions. But since we are dealing with invisible and unknowable things (for God is beyond human understanding, and there is no means of proving immortality), why should we bother about evidence? Even if we did not know by reason our need for salt in our food, we should nonetheless profit from its use. We might argue that the use of salt is a mere illusion of taste or a superstition; but it would still contribute to our well-being. Why, then, should we deprive ourselves of views that would prove helpful in crises and would give a meaning to our existence?

"And how do we know that such ideas are not true? Many people would agree with me if I stated flatly that such ideas are probably illusions. What they fail to realize is that the denial is as impossible to 'prove' as the assertion of religious belief. We are entirely free to choose which point of view we take; it will in any case be an arbitrary decision.

"There is, however, a strong empirical reason why we should cultivate thoughts that can never be proved. It is that they are known to be useful. Man positively needs general ideas and convictions that will give a meaning to his life and enable him to find a place for himself in the universe. He can stand the most incredible hardships when he is convinced that they make sense; he is crushed when, on top of all his misfortunes, he has to admit that he is taking part in a 'tale told by an idiot.'

"It is the role of religious symbols to give a meaning to the life of man. The Pueblo Indians believe that they are the sons of Father Sun, and this belief endows their life with a perspective (and a goal) that goes far beyond their limited existence. It gives them ample space for the unfolding of personality and permits them a full life as complete persons. Their plight is infinitely more satisfactory than that of a man in our own civilization who knows that he is (and will remain) nothing more than an underdog with no inner meaning to his life.

"A sense of wider meaning to one's existence is what raises a man beyond mere getting and spending. If he lacks this sense, he is lost and miserable. Had St. Paul been convinced that he was nothing more than a wandering weaver of carpets, he certainly would not have been the man he was. His real and meaningful life lay in the inner certainty that he was the messenger of the Lord. One may accuse him of suffering from megalomania, but this opinion pales before the testimony of history and the judgment of subsequent generations. The myth that took possession of him made him something greater than a mere craftsman." (p. 75-78)

 TC  " Martin Luther King "Martin Luther King

Source Unknown:

"Cowardice asks the question, 'Is it safe?' Expediency asks the question, 'Is it politic?' And Vanity comes along and asks the question, 'Is it popular?' But Conscience asks the question 'Is it right?' And there comes a time when one must take a position that is neither safe, nor politic, nor popular, but he must do it because Conscience tells him it is right."

 TC  " David Korten "David Korten

Jerry Brown: Dialogues, Berkeley Hills Books, Berkeley, California, 1998, dialogues with David Korten (1996 and 1997):

JB: You talk about replacing the power of the state with the power of the global corporation as an act of collective suicide. What do you mean by that?

DK: Well, for all the failings of government and the democratic process, governments are, at least in theory, responsible for the whole and, to the extent that our democratic mechanisms work, accountable to the whole. As we have, in effect, dismantled the state, as we have dismantled national borders and passed on power to corporations as the dominant institution in the global society, we've passed on power to an institution that has no pretense of being responsible for the good of the whole. In theory and in practice, the predominant responsibility of the corporation is to increase the wealth of its shareholders. And its only real accountability of any consequence is to the largest of its shareholders, who are the people who control the biggest piece of the wealth pie.

The other way it's suicidal is that a huge portion of corporate profits and corporate operating costs, which include the outrageous salaries of CEOs and very expensive corporate overhead, involves the extraction of wealth from societies---as corporations trash the environment, pay less than a living wage, and destroy their health and physical capacity through bad working conditions. We're not only transferring the wealth of society from the large population to those who control corporate power, but we're also depleting the natural and human capital of society. That's where the suicide comes in. It's almost like the institution of the corporation is at war with life and with people, and is destroying the very foundation of life on the planet.

JB: You're referring here, I believe, to what you call 'externalized costs.' In your book you quote Ralph Estes, the author of Tyranny of the Bottom Line, who talks about an estimated $2.6 trillion in externalized costs per year. What does that mean?

DK: If we look at the theory of the market, we'll see that the whole claim that the market allocates resources efficiently is based on the premise that the firm internalizes all its costs, that the full cost of the production and use of a product is borne by the firm and passed on to the consumer. Now, what Ralph Estes has pointed out is that there are a whole bunch of industries---the most obvious being cigarette companies---where the production and use of their product entails enormous costs that are borne not by the company, but by society. And anything that restricts the ability of these companies to externalize these costs, they consider to be an unfair restraint.

The list of these real costs is long: work place injuries and deaths, unsafe vehicles, long-term environmental illnesses, the loss of crops, the loss of forests, and on and on. Ralph Estes has calculated a total figure of $2.6 trillion in externalized costs, and that doesn't even include direct corporate subsidies from governments, or the subsidies that are embodied in special tax breaks for corporations. So you start to get the picture. Total corporate profits are on the order of $515 billion; compare that figure to the $2.6 trillion in externalized costs, and that means that the costs of the corporation to society are about five and a half times the amount of their profits.

Now, it is hard to sort all of that out, and these are of course rough estimates, but Estes has compiled them from a number of legitimate studies. Part of what this tells us is that all is not as it seems in the economy. It helps quantify a general perception that, in many ways, life is not getting better. We're suffering from more congestion, many of our friends are dying from cancer and other kinds of illnesses, we find the environment deteriorating, forests disappearing, and so forth. (p. 238-239)

DK: What I want to do is urge people to rethink our institutions in every aspect. . . . We need to break out of the tyranny of our assumptions and the conventional wisdom that the way things are is the only way that they can be. There are lots of other ways that things can be if we apply our imagination. (p. 244)

 TC  " Bart Kosko "Bart Kosko

From Fuzzy Thinking: The New Science of Fuzzy Logic, Hyperion, New York, 1993.

"Scientific claims or statements are inexact and provisional. They depend on dozens of simplifying assumptions and on a particular choice of words and symbols and on 'all other things being equal.' There are just too many molecules involved in a 'fact' for a declarative sentence to cover them all. When you speak, you simplify. And when you simplify, you lie." p. 86

 TC  " R. D. Laing "R. D. Laing

Source unknown; possibly his book Conflict
“The condition of alienation, of being asleep, of being unconscious, of being out of one's mind, is the condition of the normal man. Society highly values its normal man. It educates children to lose themselves and to become absurd, and thus to be normal. Normal men have killed perhaps 100,000,000 of their fellow normal men in the last fifty years.”

 TC  " Martin Luther "Martin Luther

From Roland H. Bainton, Here I Stand: A Life of Martin Luther, New American Library, 1950.

Relics:

"What lies there are about relics! One claims to have a feather from the wing of the angel Gabriel, and the Bishop of Mainz has a flame from Moses' burning bush. And how does it happen that eighteen apostles are buried in Germany when Christ had only twelve?" p. 231; attributed to Luther's Table Talk

Noah's Ark:

"The ark of Noah was 300 ell long, 50 wide, and 30 high. If it were not in Scripture, I would not believe it. I would have died if I had been in the ark. It was dark, three times the size of my house, and full of animals." p. 231; attributed to Luther's Table Talk

Jonah:

"How could anyone imagine that a man could be three days and three nights in the belly of a fish without light, without food, absolutely alone, and come out alive? Who would not take this for a fairy tale if it were not in Scripture?" p. 279

 TC  " Bryan Magee "Bryan Magee

Bryan Magee: Confessions of a Philosopher: A Journey Through Western Philosophy, Random House, New York, 1997.

"I have little intellectual patience with people who think they know that there is no God, and no life other than this one, and no reality outside the empirical world. Some such atheistic humanism has been one of the characteristic outlooks of Western man since the Enlightenment, and is particularly common among able and intelligent individuals. It is the prevailing outlook, I suppose, in most of the circles in which I have moved for most of my life. It lacks all sense of the mystery that surrounds and presses so hard on our lives: more often than not it denies its existence, and in doing so is factually wrong. It lacks any real understanding that human limitations are drastic, in that our physical apparatus must inevitably mould and set very narrow bounds to all that can ever be experience for us---and therefore that our worldview is almost certainly paltry, in that most of what there is almost certainly lies outside it. It is complacent, in that it takes as known what it is impossible we should ever know. It is narrow and unimaginative, in that it disregards the most urgent questions of all. I think that I, like Kant, would go so far as to say that it is positively mistaken in believing that there is no reality outside the empirical realm when we know that there must be, even if we can have no proper understanding of it. Altogether, it is a hopelessly inadequate worldview from several different standpoints simultaneously; and yet it is one that tends to identify itself with rationality as such, and to congratulate itself on its own sophistication. Throughout my life I have found most of its adherents unable to understand that truly rational considerations lead to quite different conclusions. Such people tend on the contrary to take it for granted that anyone who adopts a different view from theirs does so from a standpoint of inadequate, or inadequately rational, reflection or intelligence---perhaps blinkered by convention, or religion, or superstition, or irrationalist beliefs of some more modern kind; or just plain muddle-headedness, if not thoughtlessness. Their attitude is what Schopenhauer called 'shallow-pated rationalism.' I have found that because its adherents identify it with rationality---and rationality with truth and enlightenment---everything said in rejection of it is misunderstood by them, supposed to come from a standpoint that is not arrived at, and cannot be defended, rationally.

"As Voltaire once remarked, 'It is the privilege of the real genius, especially one who opens up a new path, to make great mistakes with impunity.' The Copernican revolution brought about by Kant was, I think, the most important single turning point in the history of philosophy. For that reason there has been, ever since, a watershed in understanding between those who have taken his work on board and those who have not. For a good many of the problems he uncovered, the solutions he put forward have not stood the test of time, but his uncovering of the problems remains the most illuminating thing a philosopher has ever done. Because of the fundamental character of these problems, and because Kant did not solve them, confronting them has been the most important challenge to philosophy ever since." p. 157-158

"The basic drive behind real philosophy is curiosity about the world, not interest in the writings of philosophers. Each of us emerges from the preconsciousness of babyhood and simply finds himself here, in it, in the world. That experience alone astonishes some people. What is all this---what is the world? And what are we? From the beginning of humanity some have been under a compulsion to ask these questions, and have felt a craving for the answers. This is what is really meant by any such phrase as 'mankind's need for metaphysics.'" p. 232

". . . the creation of, and response to, authentic art are not activities of the conceptualizing intellect, and are not to be significantly furthered by an increase in intellectual understanding." p. 341

"Among much else John the Scot produced two permanently important arguments. One is to the effect that it is impossible for any sentient being to know, in the sense of understand, its own nature. I believe this to be true, and of immense significance for mankind, though still not widely appreciated. It was to take another eight hundred years before Kant worked out a fully satisfactory demonstration of it." [Comment: what, is no advance in understanding possible? This seems clearly false. If complete understanding is sought, then it does seem impossible.] "The other, in direct consequence, is that even God does not know his own nature. John has been much mocked for saying this, and dismissed by many, but this means only that his argument has eluded his mockers. It is, I think, valid, and that means that if there is a God it applies to God. It may be that God has other attributes, un-understandable by us, such that this fact about him does not have the significance or the consequences that it would come naturally to us to infer. There may be reasons why it is beside the point, or is swallowed up and lost in other considerations, so that it has nothing like the meaning that we suppose; but, nevertheless, true it must be. John was a person of astounding gifts, not to mention the qualities of character he must also have had, and I was curious about him. But as regards his religion an unbeliever I remained. Here was exciting philosophy that was new to me, but the religious baggage that its author believed came along with it obstinately refused to arouse much interest on my part.

"Some of my readers may find themselves thinking that the mere fact that millions of human beings, including many highly intelligent and deeply thoughtful ones, have had strongly held religious beliefs is itself a reason for giving them serious intellectual attention---not necessarily for believing them, of course, but for finding them interesting and for treating them with respect. I would agree with this if the reasons given for them commanded respect. But I have yet to encounter such reasons. What are claimed as proofs are not proofs, and all such 'proofs' have long since been discredited, the most important of them by Christians themselves, such as Kant. Yet they go on being trotted out: assertions are made without evidence; mutually contradictory claims proliferate; historical knowledge is defied; mistranslations abound; language is used in a way that slithers unacknowledged between literal meaning and metaphor; the whole vocabulary rests on unsecured presuppositions. Superstitions and belief in magic are perennial in just the same way as religion, and something near to being universal among mankind; and why this is so may be interesting, but in most cases the beliefs themselves are devoid of interesting content, at least to me.

"It is not the case that a belief is worthy of respect, or is even interesting, merely because it is widely held, though that it is widely held may give one food for thought. Of the religions I studied, the one I found least worthy of intellectual respect was Judaism. I have no desire to offend any of my readers, but the truth is that while reading foundational Jewish texts I often found myself thinking: 'How can anyone possibly believe this?' When I put that question to Jewish friends they often said that no intelligent Jew did. To quote the precise words of one: 'There's not a single intelligent Jew in the country who believes the religion.' What they do believe, they tell me, is that it is desirable that traditional observances should be kept by at least some Jews because it is these observances more than anything else that give the Jewish people its identity, therefore its cohesion; but that the doctrinal content or implications of the observances are not expected to be taken with full intellectual seriousness by intelligent people.

"The religion I found the most attractive was Buddhism. There are many different varieties of it, and I know too little about any of them to say much, but it did seem to me that some of them were genuinely insightful and genuinely profound. These did not assert the existence of a God, or of a soul, or of immortality, and yet they confidently dismissed the claims of commonsense realism as trivial and wrong. If I may so put it, Buddhism came across to me as an agnostic religion, one that often did justice to the difficulty and complexity of fundamental questions facing human beings (which commonsense realism hopelessly fails to do) without attempting to impose dogmatic answers. It occurs often in philosophy that there is more insight in the formulation of a problem than in any of the proposed solutions to it; and it seemed to me that recognition of this was a distinctive characteristic of Buddhism. In this respect it is the opposite of the Christianity I have been acquainted with all my life. My most strongly rooted objection to Christianity is that its explanations fail so abysmally to take the measure of the mysteries they purport to illuminate: they offer simple-minded interpretations when what we are confronted with are almost impenetrable ignorance and bafflement. But I have this problem, if in lesser degree, with all religions, even the most attractive. They tell us things, but I find myself thinking: 'How do they know? Perhaps what they say is true. I would like it to be. And it would be nice if it were. But what reason do they have for saying that it is?' And I have never heard a convincing answer to that question. People hold religious belief for umpteen different kinds of reason: because they have a deep conviction of its truth, or because it provides a welcome explanation of their experience, or makes them feel better, or comforts them, or makes them members of a sympathetic social group, or because they imbibed it at an uncritical age---or for goodness knows how many other reasons; but from none of these does it follow that the belief is true. And although I have pressed the question often enough I have never received an answer that really is an answer. In the end it usually comes down to one thing: people want to believe. But this has nothing to do with truth. Something I have had occasion to say many times is that ignorance is not a license to believe what we like: it is ignorance, and renders believing what we like unjustified.

"The two main positive things I got out of my period of religious study were that I learnt to find my way around medieval philosophy, and that I discovered enough about Buddhism to regard it as the most impressive of the major religions, more so than Christianity, which appeared crude by comparison. The big negative thing was that the (perhaps unconsciously hoped for) life-transforming step from recognizing the inherent inadequacy of philosophy to embracing religious thinking was one I could not make. I am told that in medieval universities students first of all studied philosophy and then graduated to theology if thy were thought to be clever enough. I did not make the transition. For me neither the desire nor any sign of justification was there; and if the desire had been there, there would still have been no sign of any justification." p. 346-348

"I would expect the sort of philosopher who pursues an analytic approach to note the self-contradictoriness of, let us say, what Schopenhauer says about the nature of music, and in consequence of that to reject it, and think no more about it. But Schopenhauer, as he makes clear, is as aware of the self-contradictoriness as anyone else. What he is trying to do at this point is give some sort of articulation in words to a perception that cannot be adequately expressed in language, and for this he needs not just the forebearance of his readers but their active co-operation in trying to understand what it is he is saying. Actually, what he is getting at is profound. At least two of the greatest composers since the time he wrote, Wagner and Mahler, have regarded his perception of music as the deepest and truest ever to have been formulated in words.

"This provides an excellent example of two truths that apply to the work of the great philosophers in general. One is that anything that is difficult to understand requires effort, and therefore requires us to try to understand---but this calls for good will, without which understanding is not achieved. Therefore intelligence is not in itself enough for understanding: one must want to understand, and try, and be willing to sustain the effort. If one starts out being distrustful, guarded, critical, one often actively prevents oneself from understanding. I am not advocating an uncritical approach, I am drawing a necessary distinction between two stages: a person needs first to have a good grasp of something before he can criticize it intelligently and effectively; understanding has got to come before criticism. And from the fact that a person is trying to understand something it does not at all follow that he is going to have to agree with it when he does. So the good will required to achieve understanding involves only a temporary suspension, by no means the renunciation, of critical judgment.

"The second important truth is that the most valuable things great philosophers have to give us are to be got at not by analysing the logic of their arguments or their use of concepts but by looking at reality in the light of what it is they are saying. It is noteworthy, for instance, that Schopenhauer says he must leave the acceptance or denial of what he is saying about music not just to the effect his writings have on the reader but also to the effect that music has on his reader: he expects the reader to consider music again in the light of this philosophical suggestion. So for me as a reader the question becomes: To what extent, if at all, is my understanding of the nature of music deepened if I look at it in the light of what Schopenhauer says about it? (The answer, it so happens, is 'considerably.') The same is true of all, or at any rate most, philosophical doctrines, and also of philosophies as a whole: 'Is reality illuminated for me if I look at it in the light of X's explanation of it?' There are few propositional truths in philosophy. Indeed, some philosophers have believed there are none. For the most part philosophy is about different possible ways of looking at things: its purpose is the achievement not so much of knowledge as of understanding. An original philosopher is saying to us, in effect, 'You will find you understand things better if you look at them in this way.' When one gets to the later stage of squeezing the last drops of juice out of a particular philosophy it may be a good idea to resort to analysis, but seldom until then. First should come all the processes of intellectual empathy, shared vision, imaginative insight, and an 'as-if' looking outwards from that particular standpoint." p. 398-400

"Do you find it illuminating, if only temporarily, to look at reality in this way? If you do, it has a value. If you find two models illuminating, they both have value. The fact that they are at odds with one another, so that if one of them is true the other must be false, does not alter that fact." p. 401

"[Tolstoy] plunged into the philosophy of Kant and Schopenhauer with excited commitment, perceiving accurately that the task of genuine philosophy is to answer Kant's questions; but then he discovered that along this path no ultimate answers are to be reached. So he despaired of philosophy. What is the value of it, he complained, if it cannot tell us what the point of living is? So he turned his back on philosophy and embraced religion (I am tempted to add 'instead'). But the substitution was illegitimate. Wonderful creative artist though Tolstoy was, not even he was entitled to conjure belief out of ignorance. There is a biting passage about this process in Freud's book The Future of an Illusion (p. 56): 'If even the crabbed sceptics admit that the statements of religion cannot be confuted by reason, why should not I believe in them, since they have so much on their side---tradition, the concurrence of mankind, and all the consolation they yield? Yes, why not? Just as no one can be forced into belief, so no one can be forced into unbelief. But do not deceive yourself into thinking that with such arguments you are following the path of correct reasoning: If ever there was a case of facile argument, this is one. Ignorance is ignorance; no right to believe anything is derived from it.' And that is the point: if we do not know, we do not know. Any talk about this opening up the way for faith is a dangerous playing with words." p. 433-434. [Comment: He goes on in this vein, making emotional appeals but not arguments for this important point.]

 TC  " Ferenc Máté "Ferenc Máté

Ferenc Máté: A Reasonable Life: Toward a Simpler, Secure, More Humane Existence, Second Edition, Albatross Publishing House, Distributed by W. W. Norton, Inc., New York, 1997.

"The absurdity of using all this venom to grow our food is almost beyond comment. As writer/organic grower Eliot Coleman so understatedly put it, 'The idea of striving to create lifegiving and nourishing food crops while simultaneously dousing them with deadly poisons seems inherently contradictory." p. 94-95. Comment: Actually, I think this is mostly wrong. Plants themselves develop and embody toxins to discourage animals from eating them. Granted that these toxins are generally absent from fruit, nuts, etc., the parts we eat, being confined to leaves, stems, and roots--unlike our poisons. But it is still an arresting idea.

"One of the cornerstones of North American civilization has always been the worship of individualism. We had a whole continent to roam, and we had the freedom to alter it the way we thought it best. We had no past restricting us. We simply pushed aside those who lived here before, so we had only a future. Europe, reined in by ancient cultures and traditions, and lack of space, always had a more limited view; individualism was often stifled by history. So not only adventurers and fortune hunters found paradise here, but so did scientists and artists. The pioneer, the discoverer, the Brave Loner who looks at the world from his own measured viewpoint and makes it bow to him is still our hero. At the movies. For in truth, we are the largest flock of neatly herded sheep that ever tore a green pasture to shreds. Don't feel insulted; I'm right here bahing with you. [Comment: American individualism, especially as influenced by American Indian ideas, is penetratingly examined in chapter 1 of Ian Frazier's On the Rez.]

"As I said about our houses, we did once have a choice, many choices, but we have let them slip away, to the point where it would be difficult to live the life we want even if we knew what it was we wanted. And this is the saddest part. The herding starts so early, is so thoroughly complete by the time we are of age, that we don't even begin to question anymore because, as with the taste of a real tomato or the peace of quiet Sundays, we have forgotten what it is we're missing.

"We condemn our children to conformity the minute they leave the womb. And we do so not from unkindness, but because we have thoughtlessly built ourselves a media-propelled society that for the last forty years has bludgeoned us every minute, telling us to forget that we are humans who need to laugh and cry, care and be cared for, love and be loved. It tells us instead that our needs can be fulfilled with storebought goods; that having video games is as good as having friends, that the comfort of your car can replace the comfort of your lover, that caring for a yacht is like caring for your mother, and that new shoes can substitute for a shoulder to cry on.

"So we created a society that bloomed economically the farther it pushed us apart, because the lonelier we got the more we shopped to forget our loneliness; a society that reached its apex once it convinced us that bells and whistles, car phones and Nintendos can make up for the loss of a passionate human life.

"This of course should come as no surprise, since we are a society named not after something noble or humane, but an abstract vulgarity called Capital. We have become conditioned to ignore the growth of the human spirit, or human joy, or at least to practice them in our spare time, and concentrate our efforts on the growth of money. It is somehow thought (if it is thought about at all) that happiness, fulfillment, love and laughter will burst upon us as soon as we are adequately awash in a sea of greenbacks." p. 141-143 Comment: Our "culture" provides all the love, laughter, and tears one could want via TV and movies, eh?

"There now seems to be a country of three distinct groups of people. The first, the Government, writes up Purchase Orders; the second, Big Business, writes up the invoices; and the third, everyone else, works all his life to pay them." p. 200. Comment: Again, this is an overstatement, but the sentiment is correct.

". . . what is good for us is our own roof over our heads, a good meal on the table, pure air, soil and water all around, and a secure family and good friends, in a true community, to keep us company. Those are our basic needs. Their fulfillment must be society's first goal. Their guaranteed availability should be our sacred right." p. 225. Comment: Amen!

Book review: A powerful indictment of life as we know it, unfortunately marred by overstatement and too often fanciful "solutions." But there is much here that is exceedingly important that I don't recall seeing elsewhere, notably the discussion of modern agribusiness contrasted with the family farm. As he points out, 2% of us are doing the necessary business of farming, and what are the other 98% doing? This is a comparatively recent development, and a disaster for us all. He is also dead right when he says that living on a family farm is the most secure position attainable--if you own your land! Well worth rereading, though must be taken with liberal doses of salt.

 TC  " W. Somerset Maugham "W. Somerset Maugham

The Razor's Edge, The Blakiston Company, Philadelphia, 1944.

Quoting Landor:

"I strove with none, for none was worth my strife.

Nature I loved, and, next to Nature, Art;

I warmed both hands before the fire of Life;

It sinks, and I am ready to depart." (p. 161)

"D'you remember how Jesus was led into the wilderness and fasted forty days? Then, when he was a-hungered, the devil came to him and said: If thou be the son of God, command that these stones be made bread. But Jesus resisted the temptation. Then the devil set him on a pinnacle of the temple and said to him: If thou be the son of God, cast thyself down. For angels had charge of him and would bear him up. But again Jesus resisted. Then the devil took him into a high mountain and showed him the kingdoms of the world and said that he would give them to him if he would fall down and worship him. But Jesus said: Get thee hence, Satan. That's the end of the story according to the good simple Matthew. But it wasn't. The devil was sly and he came to Jesus once more and said: If thou wilt accept shame and disgrace, scourging, a crown of thorns and death on the cross thou shalt save the human race, for greater love hath no man than this, that a man lay down his life for his friends. Jesus fell. The devil laughed till his sides ached, for he knew the evil men would commit in the name of their redeemer." (p. 167-168)

"I wanted to believe, but I couldn't believe in a God who wasn't better than the ordinary decent man. The monks told me that God had created the world for his glorification. That didn't seem to me a very worthy object. Did Beethoven create his symphonies for his glorification? I don't believe it. I believe he created them because the music in his soul demanded expression and then all he tried to do was to make them as perfect as he knew how.

"I used to listen to the monks repeating the Lord's Prayer; I wondered how they could continue to pray without misgiving to their heavenly father to give them their daily bread. Do children beseech their earthly father to give them sustenance? They expect him to do it, they neither feel gratitude to him for doing so nor need to, and we have only blame for a man who brings children into the world that he can't or won't provide for. It seemed to me that an omnipotent creator was not prepared to provide his creatures with the necessities, material and spiritual, of existence he'd have done better not to create them." (p. 203-204)

 TC  " Thomas Nagel "Thomas Nagel

"Subjective and Objective," in Mortal Questions, Cambridge University Press, 1979.

Speaking of a confusion at the root of a number of difficult philosophical problems: "The problem is one of opposition between subjective and objective points of view. There is a tendency to seek an objective account of everything before admitting its reality. But often what appears to a more subjective point of view cannot be accounted for in this way. So either the objective conception of the world is incomplete, or the subjective involves illusions that should be rejected." (p. 196)

The View from Nowhere, Oxford University Press, New York, 1986.

“If one could say how the internal and external standpoints are related, how each of them can be developed and modified in order to take the other into account, and how in conjunction they are to govern the thought and action of each person, it would amount to a world view.  What I have to say about these questions is not unified enough to deserve that title; one of my claims will be that often the pursuit of a highly unified conception of life and the world leads to philosophical mistakes—to false reductions or to the refusal to recognize part of what is real.

“Still, I want to describe a way of looking at the world and living in it that is suitable for complex beings without a naturally unified standpoint.  It is based on a deliberate effort to juxtapose the internal and external or subjective and objective views at full strength, in order to achieve unification when it is possible and to recognize clearly when it is not.  Instead of a unified world view, we get the interplay of these two uneasily related types of conception, and the essentially incompletable effort to reconcile them.  The transcendent impulse is both a creative and a destructive force.

“I find it natural to regard life and the world in this way—and that includes the conflicts between the standpoints and the discomforts caused by obstacles to their integration.  Certain forms of perplexity—for example, about freedom, knowledge, and the meaning of life—seem to me to embody more insight than any of the supposed solutions to those problems.  The perplexities do not result from mistakes about the operation of language or thought, and there is no hope of a Kantian or Wittgensteinian purity, to be attained if we avoid certain tempting missteps in the employment of reason or language.

“Objectivity is a method of understanding.  It is beliefs and attitudes that are objective in the primary sense.  Only derivatively do we call objective the truths that can be arrived at in this way.  To acquire a more objective understanding of some aspect of life or the world, we step back from our initial view of it and form a new conception which has that view and its relation to the world as its object.  In other words, we place ourselves in the world that is to be understood.  The old view then comes to be regarded as an appearance, more subjective than the new view, and correctable or confirmable by reference to it.  The process can be repeated, yielding a still more objective conception.

“It will not always yield a result, and sometimes it will be thought to yield a result when it really doesn’t:  then, as Nietzsche warned, one will get a false objectification of an aspect of reality that cannot be better understood from a more objective standpoint.”  p. 3-4

Book review:  I have been locked in an endless struggle with the language in this book.  I find after reading a paragraph that I cannot determine what it means, and I blame the writer rather than my own understanding.  Yet the matter he discusses seems so important toward establishing the value of a subjective point of view and personal experience that I keep returning for another try.  11/1/04

The Last Word, Oxford University Press, New York, 1997:

“Reason, if there is such a thing, can serve as a court of appeal not only against the received opinions and habits of our community but also against the peculiarities of our personal perspective.  It is something each individual can find within himself, but at the same time it has universal authority.  Reason provides, mysteriously, a way of distancing oneself from common opinion and received practices that is not a mere elevation of individuality—not a determination to express one’s idiosyncratic self rather than go along with everyone else.  Whoever appeals to reason purports to discover a source of authority within himself that is not merely personal, or societal, but universal—and that should also persuade others who are willing to listen to it.”  p. 3-4  Comment:  there is much that could be said about this (e.g., no one ever thinks he’s being unreasonable), but I wanted most to say that what we value in certain kinds of writing is exactly the expression of the author’s idiosyncratic self, i.e., the character, the author’s voice, etc.  Marya Hornbacher’s Wasted offers one such self.

 TC  " Alan Nicoll "Alan Nicoll

“The thought I woke up with this morning is the thought I go to bed with:  the days grind on their way, inexorably.”  10/27/04

“The universe is a Henny Youngman joke—take my life, please!”

 TC  " Kai Nielsen "Kai Nielsen

Philosophy and Atheism: In Defense of Atheism, Prometheus Books, Buffalo, New York, 1985.

"For most twentieth-century people with even a minimal amount of education, the authority of science has cut much deeper than it did in previous centuries. The cosmological claims in the biblical stories are no longer taken at face value by the overwhelming majority of educated people both religious and nonreligious. Theologians working from within the circle of faith have carried out an extensive program of demythologizing such biblical claims. Thus it is evident that in one quite obvious respect the nineteenth-century agnostics have clearly been victorious. There is no longer any serious attempt to defend the truth of the cosmological claims in the type of biblical stories that Huxley discusses.

"However, what has not received such wide acceptance is the claim that the acceptance of such a demythologizing undermines Judaism and Christianity and drives an honest man in the direction of agnosticism or atheism." (p. 62-63)

My comment: I don't believe that believers are necessarily dishonest or self-deluding, nor do I think that the agnostics have won such a complete victory as Nielsen claims. People still mean something when they claim to believe in God and hell, but I think most people simply haven't read the arguments against their position. It's a form of ivory-tower and anti-humanist thinking that leads to claims such as Nielsen's here. My response needs further work, clearly . . . .

"Wittgenstein said: 'The difficulty is to realize the groundlessness of our believing. At the foundation of well-founded belief lies belief that is not well founded.' Religious belief is like that, the Wittgensteinian claim goes, but so is scientific belief, moral belief, and the whole battery of common-sense beliefs about how to navigate in our world and how in both practical and not so practical ways to conceptualize it. The idea that rational persons hold their beliefs or even could come to hold their beliefs solely on the basis of evidence is an empiricist myth of a pre-fallibilist empiricist vintage . . . .

"'Religion,' as one of Wittgenstein's disciples puts it, 'is a form of life; it is language embedded in action--what Wittgenstein calls a 'language game.' Science is another. Neither stands in need of justification, the one no more than the other.' It is, it has been argued, one of the primary pathologies of philosophy to believe that we must justify our language games or forms of life. There is nothing to be grounded here--nothing that is either well-grounded or ill-grounded. We should not be concerned with trying to prove the existence of God or with giving evidence or other epistemological considerations for believing that He exists. It is just these traditional philosophical tasks--central endeavors of the philosophy of religion--that are so mistaken. To so proceed just assumes, quite uncritically, as Normal Malcolm puts it, 'that in order for religious belief to be intellectually respectable it ought to have an intellectual justification.' Working with that assumption, philosophers have then went out to look for that rational justification--the rational foundation--and, where they have been clear-sighted, they have come back empty-handed. Indeed, they have come back empty-handed in any event. But that has not been apparent to all such God-seekers.

"Malcolm--following Wittgenstein--says that the mistake is engaging in that endeavor and to make that assumption in the first place. Thinking that our fundamental religious beliefs require justification is, Malcolm tells us, like having the 'idea that we are not justified in relying on memory until memory has been proved reliable.' Philosophers have an irrational fear of groundless beliefs. Only when we have come to see, and to take to heart, how pervasive they are in all domains of life, how necessary and both how ineradicable and how benign most of them are, will we free ourselves from this pointless fear, from this rationalist prejudice that we must have a reason for everything, that everything we reasonably believe we must believe for a reason. (When it is put so bluntly most of us would back away from it. But where we do not put it to ourselves so crudely, most of us, if we are philosophers, seem unself-consciously to assume something like that. It is the rationalistic prejudice of philosophers, whether they be rationalist or nonrationalist.)" (p. 221-222)

Nielsen says that the Wittgensteinian position sketched here can be improved upon, and that "one really needs to face the sort of considerations raised by John W. Cook, 'Magic, Witchcraft and Science,' Philosophical Investigations 6 (January 1983): 2-36." (p. 231).

Also, that if such a position can be established as the right one, "we also, in that very stroke, utterly undermine Christianity in anything even approximating the Christian form or forms of life we have known historically . . . . the proud and assured claims to Revealed Truth and to the belief that Christ is The Truth and The Way undergo an undermining sea-change. Christianity could not be what it purports to be . . . . Christianity becomes but one form of life among many--a form of life that cannot be shown to have any superior rationality, authenticity, or justifiability to other incommensurable forms of life. But that is precisely what anyone who regards himself as a Christian, in any tolerably orthodox sense, cannot accept" (p. 222).

Nielsen goes on to say that he doesn't regard the Wittgensteinian view as correct, and makes reference to other works for details. Then he concludes, among other things, that "there is reason . . . to worry about the intellectual respectability, and thus the respectability, of [Judaism, Christianity, and Islam]. And it also looks as if there were more interesting and/or more humanly pressing things for philosophers to do than to keep warming up this old stew" (p. 225).

 TC  " Helena Norberg-Hodge "Helena Norberg-Hodge

From Jerry Brown: Dialogues, Berkeley Hills Books, Berkeley, 1998; Dialogue with Helena Norberg-Hodge (1997):

". . . what we're getting is old food from very far away---irradiated, packaged, and treated to prevent spoiling. Of every food dollar in America, we pay roughly three cents to the farmer. In the meanwhile we're paying for advertising, irradiation, refrigeration, preservatives, packaging, transport, all these things we didn't ask for. So it becomes very, very clear how insane it is to have food from, in many cases, ten thousand miles away. New Zealand butter in England costs less than English butter. In Mongolia, where they have 25 million milk producing animals, you can't find Mongolian butter in the cities; you find German butter. In Kenya, Dutch butter costs half as much as Kenyan butter. America exports roughly as much corn as it imports. England imports roughly as much wheat as they export, and on and on it goes. And endemic to this economy are these enormous subsidies for export, for trade." (p. 142)

 TC  " Robert Ornstein "Robert Ornstein

Multimind, Houghton Mifflin Company, Boston, 1986.

"The idea that we have one rational mind seriously undersells our diverse abilities. It oversells our consistency, and it emphasizes the very small, rational islands in the mind at the expense of the vast archipelago of talents, opportunities, and abilities surrounding them.

"We often assume that our mind is a reasonable and stable, somewhat solid device. It is not. It moves, it careens from one idea to another, and it is surprisingly inconsistent and unstable. But we have a difficult time seeing it." (p. 17)

 TC  " Blaise Pascal "Blaise Pascal

Pensées, translated by W. F. Trotter; Great Books of the Western World, v. 33, Encyclopaedia Britannica, 1952.

"Let us, then, take our compass; we are something, and we are not everything. The nature of our existence hides from us the knowledge of first beginnings which are born of the Nothing; and the littleness of our being conceals from us the sight of the Infinite." p. 183

"This is our true state; this is what makes us incapable of certain knowledge and of absolute ignorance. We sail within a vast sphere, ever drifting in uncertainty, driven from end to end. When we think to attach ourselves to any point and to fasten to it, it wavers and leaves us; and if we follow it, it eludes our grasp, slips past us, and vanishes for ever. Nothing stays for us. This is our natural condition and yet most contrary to our inclination; we burn with desire to find solid ground and an ultimate sure foundation whereon to build a tower reaching to the Infinite. But our whole groundwork cracks, and the earth opens to abysses." p. 183

"81. It is natural for the mind to believe and for the will to love; so that, for want of true objects, they must attach themselves to false." p. 186

"If magistrates had true justice, and if physicians had the true art of healing, they would have no occasion for square caps [and other raiment]; the majesty of these sciences would of itself be venerable enough. But having only imaginary knowledge, they must employ those silly tools that strike the imagination with which they have to deal; and thereby, in fact, they inspire respect." p. 187 My comment (9/8/99): Pascal neglects to include religious officials . . . !

"84. The imagination enlarges little objects so as to fill our souls with a fantastic estimate; and, with rash insolence, it belittles the great to its own measure, as when talking of God." p. 189 My comment (9/8/99): Ignorant atheists beware.

"99. There is an universal and essential difference between the actions of the will and all other actions.

"The will is one of the chief factors in belief, not that it creates belief, but because things are true or false according to the aspect in which we look at them. The will, which prefers one aspect to another, turns away the mind from considering the qualities of all that it does not like to see; and thus the mind, moving in accord with the will, stops to consider the aspect which it likes and so judges by what it sees." p. 191

"100. Self-love.--The nature of self-love and of this human Ego is to love self only and consider self only. But what will man do? He cannot prevent this object that he loves from being full of faults and wants. He wants to be great, and he sees himself small. He wants to be happy, and he sees himself miserable. He wants to be perfect, and he sees himself full of imperfections. He wants to be the object of love and esteem among men, and he sees that his faults merit only their hatred and contempt. This embarrassment in which he finds himself produces in him the most unrighteous and criminal passion that can be imagined; for he conceives a mortal enmity against that truth which reproves him and which convinces him of his faults. He would annihilate it, but, unable to destroy it in its essence, he destroys it as far as possible in his own knowledge and in that of others; that is to say, he devotes all his attention to hiding his faults both from others and from himself, and he cannot endure either that others should point them out to him, or that they should see them.

"Truly it is an evil to be full of faults; but it is a still greater evil to be full of them and to be unwilling to recognize them, since that is to add the further fault of a voluntary illusion. We do not like others to deceive us; we do not think it fair that they should be held in higher esteem by us than they deserve; it is not, then, fair that we should deceive them and should wish them to esteem us more highly than we deserve.

"Thus, when they discover only the imperfections and vices which we really have, it is plain they do us no wrong, since it is not they who cause them; they rather do us good, since they help us to free ourselves from an evil, namely, the ignorance of these imperfections. We ought not to be angry at their knowing our faults and despising us; it is but right that they should know us for what we are and should despise us, if we are contemptible.

"Such are the feelings that would arise in a heart full of equity and justice. What must we say then of our own heart, when we see it in a wholly different disposition? For is it not true that we hate truth and those who tell it us, and that we like them to be deceived in our favour, and prefer to be esteemed by them as being other than what we are in fact? One proof of this makes me shudder. The Catholic religion does not bind us to confess our sins indiscriminately to everybody; it allows them to remain hidden from all other men save one, to whom she bids us reveal the innermost recesses of our heart and show ourselves as we are. There is only this one man in the world whom she orders us to undeceive, and she binds him to an inviolable secrecy, which makes this knowledge to him as if it were not. Can we imagine anything more charitable and pleasant? And yet the corruption of man is such that he finds even this law harsh; and it is one of the main reasons which has caused a great part of Europe to rebel against the Church.

"How unjust and unreasonable is the heart of man, which feels it disagreeable to be obliged to do in regard to one man what in some measure it were right to do to all men! For is it right that we should deceive men?

"There are different degrees in this aversion to truth; but all may perhaps be said to have it in some degree, because it is inseparable from self-love. It is this false delicacy which makes those who are under the necessity of reproving others choose so many windings and middle courses to avoid offence. They must lessen our faults, appear to excuse them, intersperse praises and evidence of love and esteem. Despite all this, the medicine does not cease to be bitter to self-love. It takes as little as it can, always with disgust, and often with a secret spite against those who administer it.

"Hence it happens that, if any have some interest in being loved by us, they are averse to render us a service which they know to be disagreeable. They treat us as we wish to be treated. We hate the truth, and they hide it from us. We desire flattery, and they flatter us. We like to be deceived, and they deceive us.

"So each degree of good fortune which raises us in the world removes us farther from truth, because we are most afraid of wounding those whose affection is most useful and whose dislike is most dangerous. A prince may be the byword of all Europe, and he alone will know nothing of it. I am not astonished. To tell the truth is useful to those to whom it is spoken, but disadvantageous to those who tell it, because it makes them disliked. Now those who live with princes love their own interests more than that of the prince whom they serve; and so they take care not to confer on him a benefit so as to injure themselves.

"This evil is no doubt greater and more common among the higher classes; but the lower are not exempt from it, since there is always some advantage in making men love us. Human life is thus only a perpetual illusion; men deceive and flatter each other. No one speaks of us in our presence as he does of us in our absence. Human society is founded on mutual deceit; few friendships would endure if each knew what his friend said of him in his absence, although he then spoke in sincerity and without passion.

"Man is, then, only disguise, falsehood, and hypocrisy, both in himself and in regard to others. He does not wish any one to tell him the truth; he avoids telling it to others, and all these dispositions, so removed from justice and reason, have a natural root in his heart." p. 191-192

"135. The struggle alone pleases us, not the victory. We love to see animals fighting, not the victor infuriated over the vanquished. We would only see the victorious end; and, as soon as it comes, we are satiated. It is the same in play, and the same in the search for truth. In disputes we like to see the clash of opinions, but not at all to contemplate truth when found. To observe it with pleasure, we have to see it emerge out of strife. So in the passions, there is pleasure in seeing the collision of two contraries; but when one acquires the mastery, it becomes only brutality. We never seek things for themselves, but for the search. Likewise in plays, scenes which do not arouse the emotion of fear are worthless, so are extreme and hopeless misery, brutal lust, and extreme cruelty." p. 196

"171. Misery.--The only thing which consoles us for our miseries is diversion, and yet this is the greatest of our miseries. For it is this which principally hinders us from reflecting upon ourselves and which makes us insensibly ruin ourselves. Without this we should be in a state of weariness, and this weariness would spur us to seek a more solid means of escaping from it. But diversion amuses us, and leads us unconsciously to death." p. 203

"Let each one examine his thoughts, and he will find them all occupied with the past and the future. We scarcely ever think of the present; and if we think of it, it is only to take light from it to arrange the future. The present is never our end. The past and the present are our means; the future alone is our end. So we never live, but we hope to live; and, as we are always preparing to be happy, it is inevitable we should never be so." p. 203

"195. Before entering into the proofs of the Christian religion, I find it necessary to point out the sinfulness of those men who live in indifference to the search for truth in a matter which is so important to them, and which touches them so nearly.

"Of all their errors, this doubtless is the one which most convicts them of foolishness and blindness, and in which it is easiest to confound them by the first glimmerings of common sense and by natural feelings.

"For it is not to be doubted that the duration of this life is but a moment; that the state of death is eternal, whatever may be its nature; and that thus all our actions and thoughts must take such different directions, according to the state of that eternity, that it is impossible to take one step with sense and judgement, unless we regulate our course by the truth of that point which ought to be our ultimate end.

"There is nothing clearer than this; and thus, according to the principles of reason, the conduct of men is wholly unreasonable, if they do not take another course.

"On this point, therefore, we condemn those who live without thought of the ultimate end of life, who let themselves be guided by their own inclinations and their own pleasures without reflection and without concern, and, as if they could annihilate eternity by turning away their thought from it, think only of making themselves happy for the moment.

"Yet this eternity exists, and death, which must open into it and threatens them every hour, must in a little time infallibly put them under the dreadful necessity of being either annihilated or unhappy for ever, without knowing which of these eternities is for ever prepared for them.

"This is a doubt of terrible consequence. They are in peril of eternal woe and thereupon, as if the matter were not worth the trouble, they neglect to inquire whether this is one of those opinions which people receive with too credulous a facility, or one of those which, obscure in themselves, have a very firm, though hidden, foundation. Thus they know not whether there be truth or falsity in the matter, nor whether there be strength or weakness in the proofs. They have them before their eyes; they refuse to look at them; and in that ignorance they choose all that is necessary to fall into this misfortune if it exists, to await death to make trial of it, yet to be very content in this state, to make profession of it, and indeed to boast of it. Can we think seriously of the importance of this subject without being horrified at conduct so extravagant?

"This resting in ignorance is a monstrous thing, and they who pass their life in it must be made to feel its extravagance and stupidity, by having it shown to them, so that they may be confounded by the sight of their folly. For this is how men reason, when they choose to live in such ignorance of what they are and without seeking enlightenment. 'I know not,' they say . . ." p. 209-210; ellipsis in original

"205. When I consider the short duration of my life, swallowed up in the eternity before and after, the little space which I fill and even can see, engulfed in the infinite immensity of spaces of which I am ignorant and which know me not, I am frightened and astonished at being here rather than there; for there is no reason why here rather than there, why now rather than then. Who has put me here? By whose order and direction have this place and time been allotted to me? Memoria hospitis unius diei prætereuntis [Wisd. of Sol. 5.15. 'The remembrance of a guest that tarrieth but a day.']" p. 211

"209. Art thou less a slave by being loved and favoured by thy master? Thou art indeed well off, slave. Thy master favours thee; he will soon beat thee." p. 211

"210. The last act is tragic, however happy all the rest of the play is; at the last a little earth is thrown upon our head, and that is the end for ever." p. 211

"229. This is what I see and what troubles me. I look on all sides, and I see only darkness everywhere. Nature presents to me nothing which is not matter of doubt and concern. If I saw nothing there which revealed a Divinity, I would come to a negative conclusion; if I saw everywhere the signs of a Creator, I would remain peacefully in faith. But, seeing too much to deny and too little to be sure, I am in a state to be pitied; wherefore I have a hundred times wished that if a God maintains Nature, she should testify to Him unequivocally, and that, if the signs she gives are deceptive, she should suppress them altogether; that she should say everything or nothing, that I might see which cause I ought to follow. Whereas in my present state, ignorant of what I am or of what I ought to do, I know neither my condition nor my duty. My heart inclines wholly to know where is the true good, in order to follow it; nothing would be too dear to me for eternity.

"I envy those whom I see living in the faith with such carelessness and who make such a bad use of a gift of which it seems to me I would make such a different use." p. 213

"231. Do you believe it to be impossible that God is infinite, without parts? Yes. I wish therefore to show you an infinite and indivisible thing. It is a point moving everywhere with an infinite velocity; for it is one in all places and is all totality in every place.

"Let this effect of nature, which previously seemed to you impossible, make you know that there may be others of which you are still ignorant. Do not draw this conclusion from your experiment, that there remains nothing for you to know; but rather that there remains an infinity for you to know." p. 213

233. Pascal's wager--too long to retype here, but the conclusion is interesting: "If this discourse pleases you and seems impressive, know that it is made by a man who has knelt, both before and after it, in prayer to that Being, infinite and without parts, before whom he lays all he has, for you also to lay before Him all you have for your own good and for His glory, so that strength may be given to lowliness." p. 216

"242. Preface to the second part.--To speak of those who have treated of this matter.

"I admire the boldness with which these persons undertake to speak of God. In addressing their argument to infidels, their first chapter is to prove Divinity from the works of nature. I should not be astonished at their enterprise, if they were addressing their argument to the faithful; for it is certain that those who have the living faith in their hearts see at once that all existence is none other than the work of the God whom they adore. But for those in whom this light is extinguished, and in whom we purpose to rekindle it, persons destitute of faith and grace, who, seeking with all their light whatever they see in nature that can bring them to this knowledge, find only obscurity and darkness; to tell them that they have only to look at the smallest things which surround them, and they will see God openly, to give them, as a complete proof of this great and important matter, the course of the moon and planets, and to claim to have concluded that the proofs of our religion are very weak. And I see by reason and experience that nothing is more calculated to arouse their contempt.

"It is not after this manner that Scripture speaks, which has a better knowledge of the things that are of God. It says, on the contrary, that God is a hidden God, and that, since the corruption of nature, He has left men in a darkness from which they can escape only through Jesus Christ, without whom all communion with God is cut off. Nemo novit Patrem, nisi Filius, et cui voluerit Filius revelare. [Matt 11.27. 'Neither knoweth any man the Father, save the Son, and he to whomsoever the Son will reveal him.']

"This is what Scripture points out to us, when it says in so many places that those who seek God find Him. It is not of that light, 'like the noonday sun,' that this is said. We do not say that those who seek the noonday sun, or water in the sea, shall find them; and hence the evidence of God must not be of this nature. So it tells us elsewhere: Vere tu es Deus absconditus. [Is. 45.15. 'Verily, thou art a God that hidest thyself.'] p. 217-218

"244. 'Why! Do you not say your self that the heavens and birds prove God?' No. 'And does your religion not say so'? No. For although it is true in a sense for some souls to whom God gives this light, yet it is false with respect to the majority of men." p. 218

"252. For we must not misunderstand ourselves; we are as much automatic as intellectual; and hence it comes that the instrument by which conviction is attained is not demonstrated alone. How few things are demonstrated! Proofs only convince the mind. Custom is the source of our strongest and most believed proofs. It bends the automaton, which persuades the mind without its thinking about the matter. Who has demonstrated that there will be a to-morrow and that we shall die? And what is more believed? It is, then, custom which persuades us of it; it is custom that makes so many men Christians; custom that makes them Turks, heathens, artisans, soldiers, etc. (Faith in baptism is more received among Christians than among Turks.) Finally, we must have recourse to it when once the mind has seen where the truth is, in order to quench our thirst, and steep ourselves in that belief, which escapes us at every hour; for always to have proofs ready is too much trouble. We must get an easier belief, which is that of custom, which, without violence, without art, without argument, makes us believe things and inclines all our powers to this belief, so that our soul falls naturally into it. It is not enough to believe only by force of conviction, when the automaton is inclined to believe the contrary. Both our parts must be made to believe, the mind by reasons which it is sufficient to have seen once in a lifetime, and the automaton by custom, and by not allowing it to incline to the contrary. Inclina cor meum, Deus. [Ps. 119.36. 'Incline my heart, O Lord.']

"The reason acts slowly, with so many examinations and on so many principles, which must be always present, that at every hour it falls asleep, or wanders, through want of having all its principles present. Feeling does not act thus; it acts in a moment, and is always ready to act. We must then put our faith in feeling; otherwise it will be always vacillating." p. 219-220

"267. The last proceeding of reason is to recognise that there is an infinity of things which are beyond it. It is but feeble if it does not see so far as to know this. But if natural things are beyond it, what will be said of supernatural?" p. 221-222

"272. There is nothing so conformable to reason as this disavowal of reason." p. 222

"278. It is the heart which experiences God, and not the reason. This, then, is faith: God felt by the heart, not by the reason.

"Faith is a gift of God; do not believe that we said it was a gift of reasoning. Other religions do not say this of their faith. They only give reasoning in order to arrive at it, and yet it does not bring them to it." p. 222-223

Quoting Cicero: "What is not shameful begins to become so when it is approved by the multitude." p. 236, note 2.

"412. There is internal war in man between reason and the passions.

"If he had only reason without passions . . .

"If he had only passions without reason . . .

"But having both, he cannot be without strife, being unable to be at peace with the one without being at war with the other. Thus he is always divided against and opposed to himself." p. 242; ellipses in original

"414. Men are so necessarily mad that not to be mad would amount to another form of madness." p. 242

"421. I blame equally those who choose to praise man, and those who choose to blame him, and those who choose to amuse themselves; and I can only approve of those who seek with lamentation." p. 243

"553.  . . . . Jesus is alone on the earth, without any one not only to feel and share his suffering, but even to know of it; He and Heaven were alone in that knowledge . . . ." p. 268

"556.  . . . . They have seen by the light of nature that if there be a true religion on earth, the course of all things must tend to it as to a centre . . . ." p. 270

"574. Greatness.--Religion is so great a thing that it is right that those who will not take the trouble to seek it, if it be obscure, should be deprived of it. Why, then, do any complain, if it be such as can be found by seeking?" p. 275

"685. Types.--" [Comment: by a "type" Pascal seems to mean a metaphor.] "If the law and the sacrifices are the truth, it must please God, and must not displease Him. If they are types, they must be both pleasing and displeasing.

"Now in all the Scripture they are both pleasing and displeasing. It is said that the law shall be changed; that the sacrifice shall be changed; that they shall be without law, without a prince, and without a sacrifice; that a new covenant shall be made; that the law shall be renewed; that the precepts which they have received are not good; that their sacrifices are abominable; that God has demanded none of them.

"It is said, on the contrary, that the law shall abide for ever; that this covenant shall be for ever; that sacrifice shall be eternal; that the sceptre shall never depart from among them, because it shall not depart from them until the eternal King comes.

"Do all these passages indicate what is real? No. Do they then indicate what is typical? No, but what is either real or typical. But the first passages, excluding as they do reality, indicate that all this is only typical.

"All these passages together cannot be applied to reality; all can be said to be typical; therefore they are not spoken of reality, but of the type.

"Agnus occisus est ab origine mundi. [Rev. 13.8. 'The Lambs slain from the foundation of the world.] A sacrificing judge." p. 299

"895. Men never do evil so completely and cheerfully as when they do it from religious conviction." p. 347

 TC  " Sir Alexander Patterson "Sir Alexander Patterson

"The secret of discipline is motivation. When a man is sufficiently motivated, discipline will take care of itself."

 TC  " Steven Pinker "Steven Pinker

How the Mind Works, W. W. Norton & Company, New York, 1997.

Original Book Review:

Ordinarily I'd save the review for after the quotes, but this book is so exceptional I want to start with the review first.

This book is great, probably the best work of nonfiction I've ever read. The breadth and depth are astonishing, the clarity is remarkable, the presented facts and theories are relevant and powerful enough to substantially enhance my life. I've read a great number of books about the mind; this is easily the best, the most exciting, greatly surpassing my previous favorite, Consciousness Explained by Daniel Dennett. I plan to read it again, right away.

This is a sort of textbook of the functions of the mind, but a textbook with all the dreadful boring stuff left out and just the exciting, useful stuff left in. He discusses and illuminates such diverse subjects as stereograms (magic eye pictures), vision in general, art, human relations, music, emotions, religion, sex, humor, philosophy, you name it, it's in there. This is stuff I can use. This is stuff I've been longing to know. There's not that much that's original with the author; rather, it's an overview, a compendium, a synthesis of recent thinking in many fields. Read this book!

It is long (it needs to be), and it does go into more detail than I wanted about a few things (3, actually), but even the "excess" detail proved interesting and worthwhile. The style is very clear and readable, and often funny. The general theory or foundation is cognitive psychology and evolution.

I previously read this author's The Language Instinct, and although I finished it, I didn't find it particularly illuminating or memorable. This book is better.

Now, on to the quotes, which are regrettably few because there's way too much that needs to be quoted. Please understand that these are items that I found particularly illuminating or noteworthy, and were not selected to reinforce the above review. And, despite the last three quotes below, there's not THAT much about religion in it. 3/7/01

"Intelligence, then, is the ability to attain goals in the face of obstacles by means of decisions based on rational (truth-obeying) rules. The computer scientists Allen Newell and Herbert Simon fleshed this idea out further by noting that intelligence consists of specifying a goal, assessing the current situation to see how it differs from the goal, and applying a set of operations that reduce the difference. Perhaps reassuringly, by this definition human beings, not just aliens, are intelligent. We have desires, and we pursue them using beliefs, which, when all goes well, are at least approximately or probabilistically true." p. 62

"Stripped to its essentials, every decision in life amounts to choosing which lottery ticket to buy. . . . Most organisms don't buy lottery tickets, but they all choose between gambles every time their bodies can move in more than one way. They should be willing to 'pay' for information---in tissue, energy, and time---if the cost is lower than the expected payoff in food, safety, mating opportunities, and other resources, all ultimately valuated in the expected number of surviving offspring. In multicellular animals the information is gathered and translated into profitable decisions by the nervous system." p. 175

"Humans . . . entered the 'cognitive niche.' Remember the definition of intelligence from Chapter 2: using knowledge of how things work to attain goals in the face of obstacles. By learning which manipulations achieve which goals, humans have mastered the art of the surprise attack. They use novel, goal-oriented courses of action to overcome the Maginot Line defenses of other organisms, which can respond only over evolutionary time. The manipulations can be novel because human knowledge is not just couched in concrete instructions like 'how to catch a rabbit.' Humans analyze the world using intuitive theories of objects, forces, paths, places, manners, states, substances, hidden biochemical essences, and, for other animals and people, beliefs and desires. . . . People compose new knowledge and plans by mentally playing out combinatorial interactions among these laws in their mind's eye." p. 188

"Suppose the reasoning centers of the brain can get their hands on the mechanisms that plop shapes into the array and that read their locations out of it. Those reasoning demons can exploit the geometry of the array as a surrogate for keeping certain logical constraints in mind. Wealth, like location on a line, is transitive: if A is richer than B, and B is richer than C, then A is richer than C. By using location in an image to symbolize wealth, the thinker takes advantage of the transitivity of location built into the array, and does not have to enter it into a chain of deductive steps. The problem becomes a matter of plop down and look up. It is a fine example of how the form of a mental representation determines what is easy or hard to think." p. 291

"Visual thinking is often driven more strongly by the conceptual knowledge we use to organize our images than by the contents of the images themselves. Chess masters are known for their remarkable memory for the pieces on a chessboard. But it's not because people with photographic memories become chess masters. The masters are no better than beginners when remembering a board of randomly arranged pieces. Their memory captures meaningful relations among the pieces, such as threats and defenses, not just their distribution in space." p. 295

"Galileo wrote that 'the book of nature is written in the language of mathematics; without its help it is impossible to comprehend a single word of it.'" p. 359

"'The most common of all follies,' wrote H. L. Mencken, 'is to believe passionately in the palpably not true. It is the chief occupation of mankind.' In culture after culture, people believe that the soul lives on after death, that rituals can change the physical world and divine the truth, and that illness and misfortune are caused and alleviated by spirits, ghosts, saints . . . and gods." p. 554

"The problem with the religious solution [to philosophical problems] was stated by Mencken when he wrote, 'Theology is the effort to explain the unknowable in terms of the not worth knowing.' For anyone with a persistent intellectual curiosity, religious explanations are not worth knowing because they pile equally baffling enigmas on top of the original ones. What gave God a mind, free will, knowledge, certainty about right and wrong? How does he infuse them into a universe that seems to run just fine according to physical laws? How does he get ghostly souls to interact with hard matter? And most perplexing of all, if the world unfolds according to a wise and merciful plan, why does it contain so much suffering? As the Yiddish expression says, If God lived on earth, people would break his windows." p. 560

 TC  " Sylvia Plath "Sylvia Plath

Attributed to The Bell Jar

“I saw my life branching out before me like the green fig tree in the story. From the tip of every branch, like a fat purple fig, a wonderful future beckoned and winked. One fig was a husband and a happy home and children, and another was a famous poet and another fig was a brilliant professor, and another fig was E Gee, the amazing editor, and another fig was Europe and Africa and South America, and another fig was Constantin and Socrates and Attila and a pack of other lovers with queer names and offbeat professions, and another fig was an Olympic lady crew champion, and beyond and above these figs were many more figs I couldn’t quite make out.

I saw myself sitting in the crotch of this fig tree starving to death, just because I couldn’t make up my mind which one of the figs I would choose. I wanted each and every one of them but choosing one meant losing all the rest, and as I sat there, unable to decide, the figs began to wrinkle and go black, and one by one, they plopped to the ground at my feet.”

 TC  " Karl Popper "Karl Popper

The Myth of the Framework

"I believe that in these three words [problems - theories - criticism] the whole procedure of rational science may be summed up." p. 101

" . . . the only way to understand Bohr's [theory of the atom] is to understand his problem--the problem of combining Rutherford's atom model with . . . Einstein's photon theory . . . . The understanding of Bohr's theory does not lie in visualizing it intuitively but in gaining familiarity with the problems it tries to solve, and in the appreciation of both the explanatory power of the solution and the fact that the new difficulty that it creates constitutes an entirely new problem of great fertility." p. 102

Popper argues that science proceeds by problem solving, and problem solving proceeds by recognition of the problem, proposing a solution, and criticizing the proposed solution (leading to an understanding of why the proposed solution fails, and so to a better understanding of the problem . . . i.e., "trial and error").

Observation or data gathering is theory-laden, i.e., it is looking (or even searching) and not passive reception.

Objective Knowledge:  An Evolutionary Approach, Oxford University Press, London, 1972

“...the assumption of the truth of a test statement [i.e., empirical observation] sometimes allows us to justify the claim that an explanatory universal theory is false.”  p. 7

“...I can say:  yes, at least some of the ravings of the lunatic can be regarded as refuted by experience; that is, by test statements.  (Others may be non-testable and thereby distinguished from the theories of science; this raises the problem of demarcation.)”  p. 12  Comment:  This harks back to the previous page re direct perceptions of God and the like—they are not testable, not falsifiable.

“Only ‘experience’ can help us to make up our minds about the truth or falsity of factual statements.... we can determine at most the falsity of theories....”  p. 12

“....all our theories remain guesses, conjectures, hypotheses.  Once we have fully accepted this purely logical result, the question arises whether there can be purely rational arguments, including empirical arguments, for preferring some conjectures or hypotheses to others.”  p. 13

Comment:  Is it more rational to prefer the testable hypothesis to the untestable?  It seems so... this is a measure also of explantory power [Oh?  Depends also on the realm to which the hypothesis applies.] and doubtless is the explanation for the rise of science and the ‘decline’ of religion.  But it seems also that religion retains explanatory power for many people in many areas of life.  Consider, too, if “it doesn’t work for me,” then it is “refuted” by my experience but not for others.  Evidence is inescapably subjective (in some areas?)  The religious perhaps have their own tests?

“...in spite of the ‘rationality’ of choosing the best-tested theory as a basis of action, this choice is not ‘rational’ in the sense that it is based upon good reasons for expecting that it will in practice be a successful choice:  there can be no good reasons in this sense, and this is precisely Hume’s result....  On the contrary....”  p. 22  Comment:  I’d also add that religious criteria for a “successful choice” could differ.

“...the main difference between Einstein and an amoeba... is that Einstein consciously seeks for error elimination.  He tries to kill his theories:  he is consciously critical of his theories which, for this reason, he tries to formulate sharply rather than vaguely.... (Only objective knowledge is criticizable:  subjective knowledge becomes criticizable only when it becomes objective.  And it becomes objective when we say what we think; and even more so when we write it down, or print it.)”  p. 24-25  This seems to lead to pancritical rationalism (Bartley).  But is such objectification valid?  Seems problematic.

“...a pragmatic belief in the results of science is not irrational, because there is nothing more ‘rational’ than the method of critical discussion, which is the method of science.”  p. 27  Comment:  This makes me think of rabbis discussing the Talmud, etc., but it’s limited appeals to authority, not “tests.”

 TC  " Anna Quindlen "Anna Quindlen

The following is presumably the complete text of an article by Anna Quindlen from Family Circle, July 14, 1998, as reprinted in Reader's Digest, November, 1998 (quote marks omitted):

"Exhaust the Little Moment": Let's be honest: life is good. And that's why we have an obligation to make it better.

I was 19 years old when I was told that my mother had ovarian cancer and was not going to live much longer. I'd just finished my freshman year of college, but I was the oldest of five children, and my mother was dying. So at the beginning of what would have been my sophomore year, I packed up my college things and found myself instead making meatloaf and administering doses of morphine in a house in the suburbs.

It is amazing how much you can learn in one year. I went home in September and my mother died in January. By April, I realized I had salvaged one thing out of the ruin of my life as I had known it: I was still alive, and I could actually take pleasure in the feeling of my lungs filling and emptying again. I looked at the daffodils and the azaleas, and Lord, they were beautiful.

I went back to college and I looked around at all the kids who found life kind of a drag. And I knew I had undergone a sea change. Because I was never again going to be able to see life as anything except a gift.

Oh, I've lost this feeling from time to time. Bad days and good days. Life cycles and dark moods. We've lived through a period in which pessimism was the fashion. And some days we wake up and find on the front page of the papers that we have totally underestimated the human ability to be sadistic and destructive.

And yet . . . and yet. It's all so terrific--the conversation and the relationships and the scenery in the midst of all our troubles. That's why we feel so deeply when it's endangered--because if we think about life, we know how quietly wonderful it can be. We know that if we had only six months of it left, we'd hold on as tight as we could with both hands to every day, every hour.

It's ironic that we forget this. We have more time than ever before to remember it, those of us who are surrounded by high-tech appliances, cars, family rooms--the kinds of things our grandparents thought only rich people had.

Yet instead of rejoicing, we find the glass half empty. Our jobs take too much out of us. Our kids are an awful responsibility.

Let's be honest. We have an embarrassment of riches. Life is good. And that's why we have an obligation to make it better. If each of us doesn't give something back, it makes a mockery of all we've been given.

It is easy to say to yourself, I cannot give a minute more. There aren't enough hours in the day. Whenever I feel that way, I remember a day I spent with a woman who worked twice a week at a neighborhood soup kitchen. She had a busy husband and two kids to take care of along with a job, and I was standing at a sink watching her scrape carrots. And I said to her, "How can you find the time to do this?"

She looked at the line of men and women forming outside. And with scarcely a pause in her peeling, she answered, "How could I not?"

The question is not whether we will do this. Because we must. But first we have to recognize how much we have. Life is divine. I don't mean in any cosmic way, but in all its small component parts: the feeling of one of my kid's hands inside mine, the way my husband looks when he reads with the lamp behind him, fettuccine Alfredo, fudge, Pride and Prejudice. Life is made of moments, small pieces of silver amid long stretches of gravel. It would be nice if they came unsummoned, but given our busy lives, that won't happen. We have to make the time for them.

So I offer this challenge: Learn to be happy. Learn to look at all the good in the world and to give some of it back because you believe in it passionately.

Embrace the little things of life that sometimes get left in the dust of our frenetic schedules. Without the inner satisfaction that comes with them, our accomplishments will be nothing more than the stuff of résumés. And a résumé is cold comfort on a winter night.

Gwendolyn Brooks wrote:

Exhaust the little moment. Soon it dies.

And be it gash or gold it will not come

Again in this identical disguise.

Sometimes we lose that wonder. And sometimes we regain it through hard lessons, the way I did. Because the year my mother died, I learned something enduring about life: that it is glorious, and we have no business taking it for granted.

 TC  " Herbert Read "Herbert Read

Education Through Art, Third Edition, Pantheon Books, A Division of Random House, New York, 1956

"Education is the fostering of growth, but apart from physical maturation, growth is only made apparent in expression--audible or visible signs and symbols. Education may therefore be defined as the cultivation of modes of expression--it is teaching children and adults how to make sounds, images, movements, tools and utensils. A man who can make such things well is a well educated man. If he can make good sounds, he is a good speaker, a good musician, a good poet; if he can make good images, he is a good painter or sculptor; if good movements, a good dancer or labourer; if good tools or utensils, a good craftsman. All faculties, of thought, logic, memory, sensibility and intellect, are involved in such processes, and no aspect of education is excluded in such processes. And they are all processes which involve art, for art is nothing but the good making of sounds, images, etc. The aim of education is therefore the creation of artists--of people efficient in the various modes of expression. (p. 11)

 TC  " Jalaludin Rumi "Jalaludin Rumi

Quoted in Robert Ornstein: Multimind, Houghton Mifflin Company, Boston, 1986.

"Originally, you were clay. From being mineral, you became vegetable. From vegetable, you became animal, and from animal, man. During these periods man did not know where he was going, but he was being taken on a long journey nonetheless. And you have to go through a hundred different worlds yet." (p. 31)

 TC  " Bertrand Russell "Bertrand Russell

Autobiography, Vol. II

Letter to Miss Rinder, July 30, 1918 (p. 119):

"How could anyone, approving the free man's worship, expect me to join in the trivial self-righteous moral condemnation of the Germans? All moral condemnation is utterly against the whole view of life that was then new to me but is now more and more a part of my being. I am naturally pugnacious, and am only restrained (when I am restrained) by a realisation of the tragedy of human existence, and the absurdity of spending our little moment in strife and heat. That I, a funny little gesticulating animal on two legs, should stand beneath the stars and declaim in a passion about my rights--it seems so laughable, so out of all proportion. Much better, like Archimedes, to be killed because of absorption in eternal things. And when once men get away from their rights, from the struggle to take up more room in the world than is their due, there is such a capacity of greatness in them. All the loneliness and the pain and the eternal pathetic hope--the power of love and the appreciation of beauty--the concentration of many ages and spaces in the mirror of a single mind-- these are not things one would wish to destroy wantonly, for any of the national ambitions that politicians praise. There is a possibility in human minds of something mysterious as the night-wind, deep as the sea, calm as the stars, and strong as Death, a mystic contemplation, the "intellectual love of God." Those who have known it cannot believe in wars any longer, or in any kind of hot struggle. If I could give to others what has come to me in this way, I could make them too feel the futility of fighting. But I do not know how to communicate it: when I speak, they stare, applaud, or smile, but do not understand."

(p. 227):

"Young children in a group cannot be happy without a certain amount of order and routine. Left to amuse themselves, they are bored, and turn to bullying or destruction. In their free time, there should always be an adult to suggest some agreeable game or amusement, and to supply an initiative which is hardly to be expected of young children."

Epilogue (to early version of the Autobiography) (p. 232):

"Ever since puberty I have believed in the value of two things: kindness and clear thinking. At first these two remained more or less distinct; when I felt triumphant I believed most in clear thinking, and in the opposite mood I believed most in kindness. Gradually, the two have come more and more together in my feelings. I find that much unclear thought exists as an excuse for cruelty, and that much cruelty is prompted by superstitious beliefs."

Letter to H. G. Wells, May 24, 1928 (p. 267):

"A. S. Neill . . . who is in many ways an admirable man, allows such complete liberty that his children fail to get the necessary training and are always going to the cinema, when they might otherwise be interested in things of more value. Absence of opportunity for exciting pleasures at this place [Russell's school] is, I think, an important factor in the development of the children's intellectual interests."

Autobiography, Vol. III

"There are certain things that our age needs, and certain things that it should avoid. It needs compassion and a wish that mankind should be happy; it needs the desire for knowledge and the determination to eschew pleasant myths; it needs, above all, courageous hope and the impulse to creativeness. The things that it must avoid and that have brought it to the brink of catastrophe are cruelty, envy, greed, competitiveness, search for irrational subjective certainty, and what Freudians call the death wish." (p. 23-24)

Authority and the Individual (p. 18-19):

"There is over a large part of the earth's surface something not unlike a reversion to the ancient Egyptian system of divine kingship, controlled by a new priestly caste. Although this tendency has not gone so far in the West as it has in the east, it has, nevertheless, gone to lengths which would have astonished the eighteenth and nineteenth centuries both in England and in America. Individual initiative is hemmed in either by the state or by powerful corporations, and there is a great danger lest this should produce, as in ancient Rome, a kind of listlessness and fatalism that is disastrous to vigorous life. I am constantly receiving letters saying: 'I see that the world is in a bad state, but what can one humble person do? Life and property are at the mercy of a few individuals who have the decision as to peace or war. Economic activities on any large scale are determined by those who govern either the state or the large corporations. Even where there is nominally democracy, the part which one citizen can obtain in controlling policy is usually infinitesimal. Is it not perhaps better in such circumstances to forget public affairs and get as much enjoyment by the way as the times permit?' I find such letters very difficult to answer, and I am sure that the state of mind which leads to their being written is very inimical to a healthy social life. As a result of mere size, government becomes increasingly remote from the governed and tends, even in a democracy, to have an independent life of its own. I do not profess to know how to cure this evil completely, but I think it is very important to recognize its existence and to search for ways of diminishing its magnitude."

The Conquest of Happiness

"In adolescence, I hated life and was continually on the verge of suicide, from which, however, I was restrained by the desire to know more mathematics. Now, on the contrary, I enjoy life; I might almost say that with every year that passes I enjoy it more. This is due partly to having discovered what were the things that I most desired and having gradually acquired many of these things. Partly it is due to having successfully dismissed certain objects of desire . . . as essentially unattainable. But very largely it is due to a diminishing preoccupation with myself . . . . I learned to be indifferent to myself and my deficiencies; I came to center my attention increasingly upon external objects." (p. 17)

"This man is perpetually incurring his own disapproval . . . . He has an image of himself as he thinks he ought to be, which is in continual conflict with his knowledge of himself as he is." (p. 18)

". . . undue emphasis upon the achievement as opposed to the activities connected with it . . ." (p. 23) Comment: I failed at fiction writing because I emphasized successful writing rather than being interested in the problems for their own sake. I wanted, not to write, but to have written. In a word, I didn't enjoy the writing.

". . .  the truth is that they are unhappy for some reason of which they are not aware, and this unhappiness leads them to dwell upon the less agreeable characteristics of the world in which they live." (p. 26)

"I have frequently experienced myself the mood in which I have felt that all is vanity; I have emerged from it not by means of any philosophy, but owing to some imperative necessity of action . . . . The feeling is one born of a too easy satisfaction of natural needs." (p. 28)

"The habit of looking to the future and thinking that the whole meaning of the present lies in what it will bring forth is a pernicious one. There can be no value in the whole unless there is value in the parts. Life is not to be conceived on the analogy of a melodrama in which the hero and heroine go through incredible misfortunes for which they are compensated by a happy ending. I live and have my day, my son succeeds me and has his day, his son in turn succeeds him. What is there in all this to make a tragedy about?" (p. 31-32) Comment: The first half of the paragraph is particularly relevant to public education, which has the habit of looking on education as having meaning in the future life of the students. The last half of the paragraph sounds a bit hollow; nice try, but death is still a tragedy, both to the one dying, and to those losing the loved one.

A History of Western Philosophy

"There is, however, a more general argument against reverence, whether for the Greeks or for anyone else. In studying a philosopher, the right attitude is neither reverence nor contempt, but first a kind of hypothetical sympathy, until it is possible to know what it feels like to believe in his theories, and only then a revival of the critical attitude, which should resemble, as far as possible, the state of mind of a person abandoning opinions which he has hitherto held. Contempt interferes with the first part of this process, and reverence with the second. Two things are to be remembered: that a man whose opinions and theories are worth studying may be presumed to have had some intelligence, but that no man is likely to have arrived at complete and final truth on any subject whatever. When an intelligent man expresses a view which seems to us obviously absurd, we should not attempt to prove that it is somehow true, but we should try to understand how it ever came to seem true. This exercise of historical and psychological imagination at once enlarges the scope of our thinking, and helps us to realize how foolish many of our own cherished prejudices will seem to an age which has a different temper of mind." (p. 39)

"It should be observed, further, that the view which substitutes the consensus of opinion for an objective standard has certain consequences that few would accept. What are we to say of scientific innovators like Galileo, who advocate an opinion with which few agree, but finally win the support of almost everybody? They do so by means of arguments, not by emotional appeals or state propaganda or the use of force. This implies a criterion other than the general opinion. In ethical matters, there is something analogous in the case of the great religious teachers. Christ taught that it is not wrong to pluck ears of corn on the Sabbath, but that it is wrong to hate your enemies. Such ethical innovations obviously imply some standard other than majority opinion, but the standard, whatever it is, is not objective fact, as in a scientific question. This problem is a difficult one, and I do not profess to be able to solve it. For the present, let us be content to note it." (p. 118)

"[Aristotle's Ethics] appeals to the respectable middle-aged, and has been used by them, especially since the seventeenth century, to repress the ardors and enthusiasms of the young. But to a man with any depth of feeling it cannot but be repulsive." (p. 173)

"There is little of the true philosophic spirit in Aquinas. He does not, like the Platonic Socrates, set out to follow wherever the argument may lead. He is not engaged in an inquiry, the result of which it is impossible to know in advance. Before he begins to philosophize, he already knows the truth; it is declared in the Catholic faith. If he can find apparently rational arguments for some parts of the faith, so much the better; if he cannot, he need only fall back on revelation. The finding of arguments for a conclusion given in advance is not philosophy, but special pleading. I cannot, therefore, feel that he deserves to be put on a level with the best philosophers either of Greece or of modern times." (p. 463) Comment: There's nothing wrong with "special pleading" as a partial method; that is, I come up with a theory, I cast about for arguments in favor of it (special pleading) but I also seek flaws and counter-arguments. Philosophizing then can be looked at as a process of innovation, "special pleading," and criticism. The "sin" would be to omit self-criticism.

"Since the world is what it is, it is clear that valid reasoning from sound principles cannot lead to error; but a principle may be so nearly true as to deserve theoretical respect, and yet may lead to practical consequences which we feel to be absurd. There is therefore a justification for common sense in philosophy, but only as showing that our theoretical principles cannot be quite correct so long as their consequences are condemned by an appeal to common sense which we feel to be irresistible. The theorist may retort that common sense is no more infallible than logic. But this retort, though made by Berkeley and Hume, would have been wholly foreign to Locke's intellectual temper." (p. 606)

Quoting Locke: " . . . where is the man that has uncontestable evidence of the truth of all that he holds, or of the falsehood of all he condemns; or can say, that he has examined to the bottom all his own or other men's opinions? The necessity of believing without knowledge, nay, often upon very slight grounds, in this fleeting state of action and blindness we are in, should make us more busy and careful to inform ourselves than to restrain others . . . . There is reason to think, that if men were better instructed themselves, they would be less imposing on others." (p. 609; attributed to Locke, Essay Concerning Human Understanding, Book IV, Ch. XVI, Sec. 4)

From Joe Park: Bertrand Russell on Education, Ohio State University Press, 1963

Russell's "supreme moral rule": "Act so as to produce harmonious rather than discordant desires." (p. 27)

"Russell has concluded that the good life is one inspired by love and guided by knowledge, an ethical principle which one philosopher has been moved to call the greatest since the golden rule." (p. 27)

" . . . when Russell speaks of knowledge, he is speaking of knowledge of a scientific nature and not of an ethical nature. In fact, he has confessed that he does not believe that there is any such thing as ethical knowledge. He holds that the whole effectiveness of any ethical argument lies in its scientific part; that is, 'in the proof that one kind of conduct . . . is a means to an end which is widely desired. I distinguish, however, between ethical argument and ethical education. The latter consists in strengthening certain desires and weakening others.'" (p. 27-28; Russell quote referenced as Why I Am Not a Christian, p. 62)

Quoting Russell: "If . . . you can first stimulate the child's desire to know, and then, as a favor, give him the knowledge he wants, the whole situation is different. Very much less external discipline is required, and attention is secured without difficulty. To succeed in this method, certain conditions are necessary, which Madam Montessori successfully produces among the very young. The tasks must be attractive and not too difficult. There must, at first, be the example of other children at a slightly more advanced stage. There must be no other obvious pleasant occupation open to the child at the moment. There are a number of things the child may do, and he works by himself at whatever he prefers . . . But I think the broad principle that the impulse of education should come from the pupil can be continued up to any age." (p. 61-62; Russell quote referenced as Education and the Good Life, p. 256)

Quoting Russell: "[The man] who holds concentrated and sparkling within his own mind as within a camera obscura, the depth of space, the evolution of the sun and the planets, the geological ages of the earth, and the brief history of humanity, appears to me to be doing what is distinctly human and what adds most to the diversified spectacle of nature. I would not abate this view even if it should prove, as much of modern physics seems to suggest, that the depths of space and the 'dark and backward abysm of time' were only coefficients in the mathematician's equation. For in that case man becomes even more remarkable as the inventor of the starry heavens and the ages of cosmic antiquity: what he loses in knowledge he gains in imagination." (p. 81; Russell quote referenced as Education and the Modern World, p. 11)

" . . . he seems welded to Lady John's admonition: 'Thou shalt not follow a multitude to do evil.'" (p. 82) [Comment: this is a quote from the Bible.]

Unpopular Essays

"Philosophy, in this historically usual sense, has resulted from the attempt to produce a synthesis of science and religion, or, perhaps more exactly, to combine a doctrine as to the nature of the universe and man's place in it with a practical ethic inculcating what was considered the best way of life. Philosophy was distinguished from religion by the fact that, nominally at least, it did not appeal to authority or tradition; it was distinguished from science by the fact that an essential part of its purpose was to tell men how to live. Its cosmological and ethical theories were closely interconnected: sometimes ethical motives influenced the philosopher's views as to the nature of the universe, sometimes his views as to the universe led him to ethical conclusions. And with most philosophers ethical opinions involved political consequences: some valued democracy, others oligarchy; some praised liberty, others discipline. Almost all types of philosophy were invented by the Greeks, and the controversies of our own day were already vigorous among the pre-Socratics." ("Philosophy and Politics," p. 3)

"Metaphysics, according to F. H. Bradley, 'is the finding of bad reasons for what we believe upon instinct.' . . . . When he was serious he was sophistical, and a typical philosopher; when he jested, he had insight and uttered unphilosophical truth.

"Philosophy has been defined as 'an unusually obstinate attempt to think clearly'; I should define it rather as 'an unusually ingenious attempt to think fallaciously.' The philosopher's temperament is rare, because it has to combine two somewhat conflicting characteristics: one the one hand a strong desire to believe some general proposition about the universe or human life; on the other hand, inability to believe contentedly except on what appear to be intellectual grounds. The more profound the philosopher, the more intricate and subtle must his fallacies be in order to produce in him the desired state of intellectual acquiescence. That is why philosophy is obscure." ("Philosophy's Ulterior Motives," p. 45-46)

"In a man whose reasoning powers are good, fallacious arguments are evidence of bias." (Ibid, p. 47)

"When you think you see a tree, Berkeley points out that what you really know is not an external object, but a modification of yourself, a sensation, or, as he calls it, an 'idea.' This, which is all that you directly know, ceases if you shut your eyes. Whatever you can perceive is in your mind, not an external material object. Matter, therefore, is an unnecessary hypothesis. What is real about the tree is the perceptions of those who are supposed to 'see' it; the rest is a piece of unnecessary metaphysics.

". . . his most modern disciples have . . . made no advance whatever upon him. None can bear to admit that if I know only 'ideas' it is only my ideas that I know, and therefore I can have no reason to believe in the existence of anything except my own mental states." (Ibid, p. 49-50)

"Philosophy is a stage in intellectual development, and is not compatible with mental maturity. In order that it may flourish, traditional doctrines must still be believed, but not so unquestioningly that arguments in support of them are never sought; there must also be a belief that important truths can be discovered by merely thinking, without the aid of observation. This belief is true in pure mathematics, which has inspired many of the great philosophers. It is true in mathematics because that study is essentially verbal; it is not true elsewhere, because thought alone cannot establish any non-verbal fact. Savages and barbarians believe in a magical connection between persons and their names, which makes it dangerous to let an enemy know what they are called. The distinction between words and what they designate is one which it is difficult always to remember; metaphysicians, like savages, are apt to imagine a magical connection between words and things, or at any rate between syntax and world structure. Sentences have subjects and predicates, therefore the world consists of substances with attributes. Until very recently this argument was accepted as valid by almost all philosophers; or rather, it controlled their opinions almost without their own knowledge." (Ibid, p. 55-56)

"Capacity to believe that the 'laws of thought' have comforting political consequences is a mark of the philosophic bias." (Ibid, p. 56)

"Every serious worker, whether artist, philosopher, or astronomer, believed that in following his own convictions he was serving God's purposes. When with the progress of enlightenment this belief began to grow dim, there still remained the True, the Good, and the Beautiful. Non-human standards were still laid up in heaven, even if heaven had no topographical existence.

"Throughout the nineteenth century the True, the Good, and the Beautiful preserved their precarious existence in the minds of earnest atheists. But their very earnestness was their undoing, since it made it impossible for them to stop at a half-way house. Pragmatists explained that Truth is what it pays to believe. Historians of morals reduced the Good to a matter of tribal custom. Beauty was abolished by the artists in a revolt against the sugary insipidities of a philistine epoch and in a mood of fury in which satisfaction is to be derived only from what hurts. And so the world was swept clear not only of God as a person but of God's essence as an ideal to which man owed an ideal allegiance; while the individual, as a result of crude and uncritical interpretation of sound doctrines, was left without any inner defense against social pressure." ("On Being Modern-Minded," p. 68-69)

"As soon as we abandon our own reason, and are content to rely upon authority, there is no end to our troubles. Whose authority? The Old Testament? The New Testament? The Koran? In practice, people choose the book considered sacred by the community in which they are born, and out of that book they choose the parts they like, ignoring the others. At one time, the most influential text in the Bible was: 'Thou shalt not suffer a witch to live.' Nowadays, people pass over this text, in silence if possible; if not, with an apology. And so, even when we have a sacred book, we still choose as truth whatever suits our own prejudices." ("An Outline of Intellectual Rubbish," p. 81-82)

"In our more highly organized world we face a new problem. Something called education is given to everybody, usually by the state, but sometimes by the churches. The teacher has thus become, in the vast majority of cases, a civil servant obliged to carry out the behests of men who have not his learning, who have no experience of dealing with the young, and whose only attitude towards education is that of the propagandist. It is not very easy to see how, in these circumstances, teachers can perform the functions for which they are specially fitted." ("The Functions of a Teacher," p. 113)

"Teachers are more than any other class the guardians of civilization. They should be intimately aware of what civilization is, and desirous of imparting a civilized attitude to their pupils. We are thus brought to the question: what constitutes a civilized community?

". . . . Civilization . . . is a thing of the mind, not of material adjuncts to the physical side of living. It is a matter partly of knowledge, partly of emotion. So far as knowledge is concerned, a man should be aware of the minuteness of himself and his immediate environment in relation to the world in time and space. He should see his own country not only as home, but as one among the countries of the world, all with an equal right to live and think and feel. He should see his own age in relation to the past and the future, and be aware that its own controversies will seem as strange to future ages as those of the past seem to us now. Taking an even wider view, he should be conscious of the vastness of geological epochs and astronomical abysses; but he should be aware of all this, not as a weight to crush the individual human spirit, but as a vast panorama which enlarges the mind that contemplates it. On the side of the emotions, a very similar enlargement from the purely personal is needed if a man is to be truly civilized. Men pass from birth to death, sometimes happy, sometimes unhappy; sometimes generous, sometimes grasping and petty; sometimes heroic, sometimes cowardly and servile. To the man who views the procession as a whole, certain things stand out as worthy of admiration. Some men have been inspired by love of mankind; some by supreme intellect have helped us to understand the world in which we live; and some by exceptional sensitiveness have created beauty. These men have produced something of positive good to outweigh the long record of cruelty, oppression, and superstition. These men have done what lay in their power to make human life a better thing than the brief turbulence of savages. The civilized man, where he cannot admire, will aim rather at understanding than at reprobating. He will seek to discover and remove the impersonal causes of evil than to hate the men who are in its grip. All this should be in the heart and mind of the teacher, and if it is his mind and heart he will convey it in his teaching to the young who are in his care." (Ibid, p. 117-118)

"There is . . . a great deal more social science than politicians are willing or able to apply. Some people attribute this failure to democracy, but it seems to me to be more marked in autocracy than anywhere else. Belief in democracy, like any other belief, may be carried to the point where it becomes fanatical, and therefore harmful. A democrat need not believe that the majority will always decide wisely; what he must believe is that the decision of the majority, whether wise or unwise, must be accepted until such time as the majority decides otherwise. And this he believes not from any mystic conception of the wisdom of the plain man, but as the best practical device for putting the reign of law in place of the reign of arbitrary force." ("Ideas that Have Harmed Mankind," p. 164)

"The world at the present day stands in need of two kinds of things. On the one hand, organization--political organization for the elimination of wars, economic organization to enable men to work productively . . . , educational organization to generate a sane internationalism. On the other hand it needs certain moral qualities--the qualities which have been advocated by moralists for many ages, but hitherto with little success. The qualities most needed are charity and tolerance, not some form of fanatical faith as is offered to us by the various rampant isms. I think these two aims, the organizational and the ethical, are closely interwoven; given either the other would soon follow. But, in effect, if the world is to move in the right direction it will have to move simultaneously in both respects . . . . There will have to be a realization at once intellectual and moral that we are all one family, and that the happiness of no one branch of this family can be built securely upon the ruin of another. At the present time, moral defects stand in the way of clear thinking, and muddled thinking encourages moral defects." (Ibid, p. 165)

The Analysis of Mind

". . . thinking . . . is in itself a delightful occupation, and . . . there is no enemy to thinking so deadly as a false simplicity. Travelling, whether in the mental or the physical world, is a joy, and it is good to know that, in the mental world at least, there are vast countries still very imperfectly explored." (p. 16-17)

". . . desire, like force in mechanics, is of the nature of a convenient fiction for describing shortly certain laws of behaviour." (p. 32) We have many convenient fictions, such as electrons, society, "our culture," the conscious mind--almost anything can be profitably looked at with the idea of determining how fictional it really is.

"If, as we maintain, mind and matter are neither of them the actual stuff of reality, but different convenient groupings of an underlying material, then, clearly, the question whether, in regard to a given phenomenon, we are to seek a physical or a mental cause, is merely one to be decided by trial." (p. 35)

"I believe an 'unconscious' desire is merely a causal law of our behaviour, namely, that we remain restlessly active until a certain state of affairs is realized, when we achieve temporary equilibrium. If we know beforehand what this state of affairs is, our desire is conscious; if not, unconscious. The unconscious desire is not something actually existing, but merely a tendency to a certain behaviour; it has exactly the same status as a force in dynamics. The unconscious desire is in no way mysterious; it is the natural primitive form of desire, from which the other has developed through our habit of observing and theorizing (often wrongly). It is not necessary to suppose, as Freud seems to do, that every unconscious wish was once conscious, and was then, in his terminology, 'repressed' because we disapproved of it. on the contrary, we shall suppose that, although Freudian 'repression' undoubtedly occurs and is important, it is not the usual reason for unconsciousness of our wishes. The usual reason is merely that wishes are all, to begin with, unconscious, and only become known when they are actively noticed." (p. 38-39)

Quoting John B. Watson: "Many of us do not believe in a world of the unconscious . . . hence we try to explain censorship along ordinary biological lines. We believe that one group of habits can 'cut down' another group of habits--or instincts. In this case our ordinary system of habits--those which we call expressive of our 'real selves'--inhibit or quench (keep inactive or partially inactive) those habits and instinctive tendencies which belong largely to the past." (p. 39; attributed to 'The Psychology of Wish Fulfillment,' The Scientific Monthly, November, 1916)

"When we believe that we desire a certain state of affairs, that often tends to cause a real desire for it . . . . Thus what was originally a false opinion as to the object of a desire acquires a certain truth: the false opinion generates a secondary subsidiary desire, which nevertheless becomes real . . . ."

". . . . A secondary desire, derived from a false judgment as to a primary desire, has its own power of influencing action, and is therefore a real desire according to our definition. But it has not the same power as a primary desire of bringing thorough satisfaction when it is realized; so long as the primary desire remains unsatisfied, restlessness continues in spite of the secondary desire's success. Hence arises a belief in the vanity of human wishes: the vain wishes are those that are secondary, but mistaken beliefs prevent us from realizing that they are secondary." (p. 72-74)

The Problems of Philosophy, Oxford University Press, London, 1912.

"The value of philosophy is . . . to be sought largely in its very uncertainty. The man who has no tincture of philosophy goes through life imprisoned in the prejudices derived from common sense, from the habitual beliefs of his age or his nation, and from convictions which have grown up in his mind without the co-operation or consent of his deliberate reason. To such a man the world tends to become definite, finite, obvious; common objects rouse no questions, and unfamiliar possibilities are contemptuously rejected. As soon as we begin to philosophize, on the contrary, we find . . . that even the most everyday things lead to problems to which only very incomplete answers can be given. Philosophy, though unable to tell us with certainty what is the true answer to the doubts which it raises, is able to suggest many possibilities which enlarge our thoughts and free them from the tyranny of custom. Thus, while diminishing our feeling of certainty as to what things are, it greatly increases our knowledge as to what they may be; it removes the somewhat arrogant dogmatism of those who have never travelled into the region of liberating doubt, and it keeps alive our sense of wonder by showing familiar things in an unfamiliar aspect.

"Apart from its utility in showing unsuspected possibilities, philosophy has a value---perhaps its chief value---through the greatness of the objects which it contemplates, and the freedom from narrow and personal aims resulting from this contemplation. The life of the instinctive man is shut up within the circle of his private interests: family and friends may be included, but the outer world is not regarded except as it may help or hinder what comes within the circle of instinctive wishes. In such a life there is something feverish and confined, in comparison with which the philosophic life is calm and free. The private world of instinctive interests is a small one, set in the midst of a great and powerful world which must, sooner or later, lay our private world in ruins. Unless we can so enlarge our interests as to include the whole outer world, we remain like a garrison in a beleagured fortress, knowing that the enemy prevents escape and that ultimate surrender is inevitable. In such a life there is no peace, but a constant strife between the insistence of desire and the powerlessness of will. In one way or another, if our life is to be great and free, we must escape this prison and this strife.

"One way of escape is by philosophic contemplation. Philosophic contemplation does not, in its widest survey, divide the universe into two hostile camps---friends and foes, helpful and hostile, good and bad---it views the whole impartially. Philosophic contemplation, when it is unalloyed, does not aim at proving that the rest of the universe is akin to man. All acquisition of knowledge is an enlargement of the Self, but this enlargement is best attained when it is not directly sought. It is obtained when the desire for knowledge is alone operative, by a study which does not wish in advance that its objects should have this or that character, but adapts the Self to the characters which it finds in its objects. This enlargement of Self is not obtained when, taking the Self as it is, we try to show that the world is so similar to this Self that knowledge of it is possible without any admission of what seems alien. The desire to prove this is a form of self-assertion, and, like all self-assertion, it is an obstacle to the growth of Self which it desires, and of which the Self knows that it is capable. Self-assertion, in philosophic speculation as elsewhere, views the world as a means to its own ends; thus it makes the world of less account than the Self, and the Self sets bounds to the greatness of its goods. In contemplation, on the contrary, we start from the not-Self, and through its greatness the boundaries of Self are enlarged; through the infinity of the universe the mind which contemplates it achieves some share in infinity." p. 157-159

Book review: A brilliant, brief introduction to epistemology. Offers sound reasoning on difficult subjects, and so would be a good introduction to anyone wanting to get into philosophy, though with one caveat: one is liable to say, on finishing it, "that's all very nice, but what does it have to do with me?" That is, there is no consideration of practical questions, such as are the heart of books like Yutang's Importance of Living or Kaufmann's Faith of a Heretic. In other words, it does not deal with questions like, how should I live? This is abstract philosophy of a high order, yet it is very readable and comprehensible. An important book, really a classic. 4/18/01

Bertrand Russell, "1967," from http://russell.mcmaster.ca/bressay.htm:

“Consider for a moment what our planet is and what it might be. At present, for most, there is toil and hunger, constant danger, more hatred than love. There could be a happy world, where co-operation was more in evidence than competition, and monotonous work is done by machines, where what is lovely in nature is not destroyed to make room for hideous machines whose sole business is to kill, and where to promote joy is more respected than to produce mountains of corpses. Do not say this is impossible: it is not. It waits only for men to desire it more than the infliction of torture. 

“There is an artist imprisoned in each one of us. Let him loose to spread joy everywhere.”

 TC  " Wolfgang Sachs "Wolfgang Sachs

Jerry Brown: Dialogues, Berkeley Hills Books, Berkeley, California, 1998, dialogue with Wolfgang Sachs (1997):

JB: You said earlier that development is a very new project, and that now the lenses through which we see the world are colored by it. If I understand you correctly, when I think about 'underdeveloped' countries or 'poor' countries, that very phraseology, that imagery, is a construct that has within it all sorts of premises that I don't notice. I'm already embedded in a view that forces me into a false way of seeing myself and others.

WS: Yes. I have a nice anecdote to that. The experience you describe struck me like a thunderbolt. It was fifteen years ago---at the time we met, more or less. I was taken by a friend through the neighborhood of Tepito in Mexico City.

JB: The thieves market.

WS: Exactly. We walked around, and I visited courtyards, the markets, and talked to people who carry out their everyday survival there; there were families; we ran into a fiesta. One got the impression it was a difficult life there, but also relaxed and dignified. At the end of the day as we stood together---our Mexican friends had gone away---I said, 'Well, it's all nice here but these are poor people.' And this Mexican friend stepped back and said, 'Somos Tepitanos, non somos pobres.'

Suddenly, the message was driven home to me that by calling them poor, I insulted them. I had put as the most prominent definition of them a lack. I called them poor as if it were the most important feature of their life, while, of course they would say, 'Somos Tepitanos. That is our first characteristic.'

Whenever you call other people or countries poor, you take as their first definition a lack. You say to them, 'You are a deficit. You consist of a lack.' And, of course, that is an insult to anybody. You cannot define somebody in the first place as lacking something. Not even handicapped people. A handicapped person wouldn't permit that. So speaking in terms of development implies, by necessity, that we look at others in terms of a lack, and not in terms of what they are and what their aspirations are. Therefore, I think it's deeply insulting to look at other countries in terms of development.

But it's a habit that stands on a long tradition. In the old days, as long as society saw itself as Christian, it would see the other as pagan. As society during the Enlightenment times saw itself as a highly accomplished civilization, it would see the other as savage. And with the development era, what our societies have thought about themselves is that we are wealthy, productive and rich, so others are poor, unproductive and miserable. We are increasingly moving into a situation where we consider ourselves as secure societies, rational societies, stable societies, while others are risk factors, with potential chaos and instability, and we have the right to intervene. If we follow this thread of argument, it might clearly identify why today the Development Age has come to an end.

JB: You're asserting that development is dead.

WS: The Development Age which was opened at the end of the Second World War is dead, and I will be precise about the sense in which it has come to an end.

That age was running on two promises. The first promise was that the entire world could eventually become like the United States. So it had a promise of justice across the world. And secondly, it had the promise that along this path, there would never be any end; development would go on infinitely. So there was a promise in terms of time. It could go on forever.

Now, take these two promises. After half a century now, they are not valid anymore. The gap between rich and poor nations in the world is deeper than it was at the end of the Second World War, so inequalities have increased across the globe. Second, and even more importantly, the ecological crisis has brought home the insight that this type of development cannot go on forever because it has already reached the Earth's biophysical limits. Only a small minority of the world population can enjoy the fruits of development. (p. 264-266)

 TC  " Mario Savio "Mario Savio

Copied from http://www.fsm-a.org/stacks/mario/mario_speech.html, but available many places on the internet in various forms:

“There is a time when the operation of the machine becomes so odious, makes you so sick at heart, that you can't take part; you can't even passively take part, and you've got to put your bodies upon the gears and upon the wheels, upon the levers, upon all the apparatus, and you've got to make it stop. And you've got to indicate to the people who run it, to the people who own it, that unless you're free, the machine will be prevented from working at all!”

 TC  " Gary Snyder "Gary Snyder

Dialogue with Jerry Brown, 12/9/96, from Jerry Brown: Dialogues, Berkeley Hills Books, Berkeley, California, 1998

". . . the first line of Lao-tzu's Tao Te Ching: 'A path that can be followed is not the true path.' There are many paths that we can follow. We can become accountants. We can become school teachers. We can become American citizens and stay on a path throughout our lives. The Tao Te Ching suggests that, although there's nothing wrong with these choices, the true path is a path that, to explore, you must move out of the ruts you're in. Staying on the conventional path that you've become comfortable on, either as a human being, or an individual, or a whole society, will keep you going on the same track indefinitely.

"Creativity and spirituality are learning to step aside, and when you get off the trail, what you get into is the rest of the world. You get the whole wild forest, which is rich and diverse and full of discoveries and actually not at all threatening." (p. 66)

". . . civilization is the adversary of society. When civilizations concentrate power and wealth in the hands of a few, making the locus of power and wealth a metropolis, they marginalize everybody living on the land and working with their hands. These patterns of civilization alienate from the very beginning the conviviality, the autonomy, the natural democracy of small communities everywhere. And this is the history of history." (p. 72-73)

GS: [Bioregionalism and watershed consciousness are] "the idea that it may not be too late, both in the city and in rural areas, for people to start settling down and making cause with their own local landscape and then making cause with thei own neighbors, regardless of religion or color, because they share the land and the desire for reconstructing real society on North American land again."

JB: "Could you explain that word 'bioregionalism'?"

GS: "It's just a way of talking about the jurisdictions in which we live, not as political entities, but as biological entities; to recognize that we live in a certain kind of plant zone, climate zone, in the watershed of a certain river system; that we share it not only with other people, but with fellow beings such as plants and animals. And then we ask ourselves, 'Can we make common cause within this jurisdiction in an intelligent way with our human and non-human neighbors?' By making an effort to stay put and be responsible to the place, rather than be quite so mobile as Americans generally are, we might being to improve the quality of our civic life, our municipal life. We might even get more people turning out to vote because they have a stake in local elections as well as national elections. "It may be that you have to work hard in order to do this. I know in my own experience I do. You've got to make a choice to stay where you are, keep your kids in the school they're in, work with the neighbors that you've got, rather than take a job that will give you a jump in salary but move you to Houston. People have to make that choice sometimes. Make a choice for the place rather than for the career."

JB: "An enormous amount of effort and resources are used to reach beyond where we are. As a commonplace example, today I drove from Oakland to San Francisco to meet a friend. I drove a car made in the Midwest with parts from Japan. The gasoline probably came from Alaska or the Middle East. When I arrived at his office there were three bottles of water that were shipped over from Italy. We're part of a web of stuff moving back and forth and people moving back and forth---this is modernity. Your mule along the road in Mexico is the opposite of where we're headed now."

GS: "I'm talking about postmodernity. Thoreau said, 'I wanted to see what it was like to live deliberately so I moved to Walden.' I know a whole lot of people around the United States who choose to live deliberately to some degree, not just for themselves, but for their families and for the sake of community. They might just be seen leading a mule alongside the road too, right here in California! And it may be that they have very nice water from their own spring or their own well so they don't have to buy it from Italy. And this is not a big deal."

JB: "What do you mean by the statement, 'I want to live my life deliberately'?"

GS: "The implication from Thoreau is that one wants to be aware of where the things that make life work come from. What is their cost---to you, to the world? To what degree can you eat vegetables and fruits grown by your neighbors instead of importing them over long distances? To what degree can you make your purchases from local merchants? And in so doing, encourage the fabric of a place and the fabric of a community. To do that in one community is to benefit other communities."

JB: "Now, is this a social idea, a spiritual idea, a political idea, an ecological idea, or all of these?"

GS: "It's an ancient human idea. It's the way human beings live."

JB: "OK, but that was before we had fossil fuel."

GS: "Well, fossil fuel is a variety of slavery, that's all. How do you get extra energy to make things happen, things that you can't do with your own natural energy and that of your sons and daughters, friends and neighbors? How do you get extra energy? The old way to do it was to exploit people, oppress them or enslave them, and then you could build a pyramid. In the modern world, instead of using human energy slaves, we use fossil fuel as an energy slave to get more done than we could ordinarily get done. That's not necessarily bad, but it's out of proportion. And it's undeliberate in the sense that we lose track of understanding what our own natural powers are and what we can actually accomplish in our own existential beings."

JB: "So by giving up physical labor we lose something?"

GS: "We lose our hands. We lose our biceps. We lose our eyes and ears."

JB: "Ivan Illich said that when the bishops condemned the condom, they missed the boat. They should have condemned the rubber on the Mercedes Benz tires because tires frustrate the natural purpose of feet, which is to walk. But how do we distinguish between clarity and real human consciousness, on the one hand, and romance and nostalgia, simple hearkening back to the good old days, on the other?"

GS: "Let's not worry about that unnecessary and possibly false distinction. Let's explore it. Let's use the situation right in your own backyard. A few blocks away, the Port of Oakland and the City Council are preparing to sell a spectacular nine-acre waterfront plot to a developer. "Right now this land belongs to all the people. In that sense it is analogous to a wilderness area, to a grazing land, to a mushroom plot, to a berry field, to a salmon river, to a beautiful mountain that we all know, we all share, and that we all feel free to go to. Now what was it that destroyed the commons in England? It was the Enclosure Movement; the Enclosure Movement took away access to the natural wealth that had been built into English law from early times to favor the new industrialists and big land owners. Aren't we seeing that played out again right now, in Oakland and around the country?"

JB: "The developer is going to buy the land for a ridiculously low price from the city and build a gated community with a moat. I saw an astounding phrase in the environmental impact report---'private open space.' Right now, it's public open space but after the gate and the moat are set up, and the guards are hired, then it becomes private open space. it's an incredible transformation of the commons."

GS: "If you had enough people living here who felt comfortable and established, who had engaged with the place, who commonly walked over it, commonly went over to the estuary, and commonly looked at the weeds and the flowers and the birds, they would have a social and emotional and a community investment in that land. They would all be out fighting the city tomorrow. That's what happens when you get bioregional, community watershed consciousness; people will fight because they live there and they know what they must protect."

JB: "So some things haven't changed, Gary, since we met in 1975. People still have the same opportunity, the same obligation to pick a territory and go to work." (p. 74-78)

 TC  " Charles Swindoll "Charles Swindoll

Attitude, complete as I received it; source unknown.

"The longer I live, the more I realize the impact of attitude on life. Attitude, to me, is more important than facts. It is more important than the past, than education, than money, than circumstances, than failures, than successes, than what other people think or say or do. It is more important than appearance, giftedness, or skills. It will make or break a company . . . a church . . . a home. The remarkable thing is we have a choice every day regarding the attitude we will embrace for that day. We cannot change our past . . . we cannot change the fact that people will act in a certain way. We cannot change the inevitable. The only thing we can do is play on the one string we have, and that is our attitude . . . . I am convinced that life is 10% what happens to me and 90% how I react to it. And so it is with you . . . we are in charge of our attitudes."

 TC  " Katharine Tait "Katharine Tait

My Father Bertrand Russell

"He never gave his whole heart to anyone, though he tried. 'My most profound feelings have remained always solitary and have found in human things no companionship,' he wrote. 'The sea, the stars, the night wind in waste places, mean more to me than even the human beings I love best, and I am conscious that human affection is to me at bottom an attempt to escape from the vain search for God.

"We who loved him were secondary to the sea and stars and the absent God; we were not loved for ourselves, but as bridges out of loneliness. We were part of a charade of togetherness acted by a fundamentally solitary person. He played at being a father in the same way, and he acted the part to perfection, but his heart was elsewhere and his combination of inner detachment and outer affection caused me much muddled suffering." (p. 46-47)

"I realized that there were weaknesses in the Christian argument. I acknowledged that it was difficult to reconcile omnipotence with suffering and with free will; but they were equally difficult to reconcile with 'Science.' Perhaps Christianity was not a logically elegant and watertight demonstration of irrefutable reality, but what choice did I have? It saved my sanity, if not my life. (p. 188)

"If God existed at all, I thought, He must be vastly more important than anything else--after all, He was the creator--and He must therefore be my first consideration in everything I did. Like a person in love, I thought of Him constantly and could not imagine ever taking Him for granted, living comfortably with the notion of His existence while carrying on my own life in my own way. Like most people in love, I was a bit of a bore." (p. 190)

 TC  " Henry D. Thoreau "Henry D. Thoreau

The Annotated Walden

"I went to the woods because I wished to live deliberately, to front only the essential facts of life, and see if I could not learn what it had to teach, and not, when I came to die, discover that I had not lived."

"The mass of men lead lives of quiet desperation. What is called resignation is confirmed desperation. From the desperate city you go into the desperate country, and have to console yourself with the bravery of minks and muskrats." (p. 150)

Journal, Walden Edition, Volume 2

"Think of a man--he may be a genius of some kind--being confined to a highway and a park for his world to range in! I should die from mere nervousness at the thought of such confinement. I should hesitate before I were born, if those terms could be made known to me beforehand. Fenced in forever by those green barriers of fields, where gentlemen are seated! Can they be said to be inhabitants of this globe? Will they be content to inhabit heaven thus partially?" (9/3/1851, p. 451-452)

"Think of a man's swinging dumb-bells for his health, when those springs are bubbling in far-off pastures unsought by him! The seeming necessity of swinging dumb-bells proves that he has lost his way." (9/7/1851, p. 472)

 TC  " Touch the Earth: A Self-Portrait of Indian Existence "Touch the Earth: A Self-Portrait of Indian Existence

Compiled by T. C. McLuhan, Simon & Schuster, Inc., New York, 1971.

Khe-tha-a-hi, or Eagle Wing, pays tribute to what the Indian has left behind him (p. 156):

"My brothers, the Indians must always be remembered in this land. Out of our languages we have given names to many beautiful things which will always speak of us. Minnehaha will laugh of us, Seneca will shine in our image, Mississippi will murmur our woes. The broad Iowa and the rolling Dakota and the fertile Michigan will whisper our names to the sun that kisses them. The roaring Niagra, the sighing Illinois, the singing Delaware, will chant unceasingly our Dta-wa-e (Death Song). Can it be that you and your children will hear that eternal song without a stricken heart? We have been guilty of only one sin--we have had possessions that the white man coveted. We moved away toward the setting sun; we gave up our homes to the white man.

"My brethren, among the legends of my people it is told how a chief, leading the remnant of his people, crossed a great river, and striking his tipi-stake upon the ground, exclaimed, 'A-la-ba-ma!' This in our language means 'Here we may rest!' But he saw not the future. The white man came: he and his people could not rest there; they were driven out, and in a dark swamp they were thrust down into the slime and killed. The word he so sadly spoke has given a name to one of the white man's states. There is no spot under those stars that now smile upon us, where the Indian can plant his foot and sigh 'A-la-ba-ma.' It may be that Wakanda will grant us such a place. But it seems that it will be only at His side."

Vine Deloria, Jr., 1971 (p. 159):

"Our ideas will overcome your ideas. We are going to cut the country's whole value system to shreds. It isn't important that there are only 500,000 of us Indians . . . . What is important is that we have a superior way of life. We Indians have a more human philosophy of life. We Indians will show this country how to act human. Someday this country will revise its constitution, its laws, in terms of human beings, instead of property. If Red Power is to be a power in this country it is because it is ideological . . . . What is the ultimate value of a man's life? That is the question."

 TC  " Studs Terkel "Studs Terkel

"I think most of us are looking for a calling, not a job. Most of us, like the assembly line worker, have jobs that are too small for our spirit. Jobs are not big enough for people."

 TC  " Vincent Van Gogh "Vincent Van Gogh

There's a scene in the movie Lust for Life where Gaugin says, "You paint too fast," and van Gogh replies, "You look too fast."

Quotes of Van Gogh in Robert Wallace: The World of Van Gogh, Time-Life Library of Art, Time Inc., 1969.

"One may have a blazing hearth in one's soul, and yet no one ever comes to sit by it. Passersby see only a wisp of smoke rising from the chimney and continue on their way." (Wallace, p. 7-8)

"If you hear a voice within you saying, 'You are not a painter,' then by all means paint, boy, and that voice will be silenced . . . . One must undertake [work] with confidence, with a certain assurance that one is doing a reasonable thing, like the farmer who drives his plow, or like our friend in the scratch [drawing] below, who is harrowing, and even drags the harrow himself. If one hasn't a horse, one is one's own horse." (Wallace, p. 21)

"I want you to understand clearly my conception of art. What I want and aim at is confoundedly difficult, yet I do not think I aim too high. I want to do drawings which touch some people . . . . In either figure or landscape I should wish to express, not sentimental melancholy, but serious sorrow . . . . I want to progress so far that people will say of my work, he feels deeply, he feels tenderly--notwithstanding my so-called roughness, perhaps even because of it . . . . What am I in most people's eyes? A nonentity, or an eccentric and disagreeable man--somebody who has no position in society and never will have, in short, the lowest of the low. Very well . . . then I should want my work to show what is in the heart of such an eccentric, of such a nobody. This is my ambition, which is, in spite of everything, founded less on anger than on love." (Wallace, p. 33)

"The best way to know God is to love many things. Love a friend, a wife, something--whatever you like--[and] you will be on the way to knowing more about Him; that is what I say to myself. But one must love with a lofty and serious intimate sympathy, with strength, with intelligence . . . ." (Wallace, p. 15)

 TC  " Alan Watts "Alan Watts

Does It Matter?

"A living body is not a fixed thing but a flowing event, like a flame or a whirlpool: the shape alone is stable, for the substance is a stream of energy going in at one end and out at the other. We are particular and temporarily identifiable wiggles in a stream that enters us in the form of light, heat, air, water, milk, bread, fruit, beer, beef Stroganoff, caviar, and pâté de foie gras. It goes out as gas and excrement--and also as semen, babies, talk, politics, commerce, war, poetry, and music. And philosophy.

"A philosopher, which is what I am supposed to be, is a sort of intellectual yokel who gapes and stares at what sensible people take for granted, a person who cannot get rid of the feeling that the barest facts of everyday life are unbelievably odd. As Aristotle put it, the beginning of philosophy is wonder. I am simply amazed to find myself living on a ball of rock that swings around an immense spherical fire. I am more amazed that I am a maze--a complex wiggliness, and arabesque of tubes, filaments, cells, fibers, and films that are various kinds of palpitation in this stream of liquid energy. But what really gets me is that almost all the substance of this maze, aside from water, was once other living bodies--the bodies of animals and plants--and that I had to obtain it by murder. We are other creatures rearranged, for biological existence continues only through the mutual slaughter and ingestion of its various species. I exist solely through membership in this perfectly weird arrangement of beings that flourish by chewing each other up." (p. 25-26)

The Book: On the Taboo Against Knowing Who You Are, Vintage Books, a Division of Random House, New York, 1972

". . . as Douglas E. Harding has pointed out, we tend to think of this planet as a life-infested rock, which is as absurd as thinking of the human body as a cell-infested skeleton. Surely all forms of life, including man, must be understood as 'symptoms' of the earth, the solar system, and the galaxy--in which case we cannot escape the conclusion that the galaxy is intelligent." (p. 89)

"The people we are tempted to call clods and boors are just those who seem to find nothing fascinating in being human; their humanity is incomplete, for it has never astonished them. There is also something incomplete about those who find nothing fascinating in being. You may say that this is a philosopher's professional prejudice--that people are defective who lack a sense of the metaphysical. But anyone who thinks at all must be a philosopher--a good one or a bad one--because it is impossible to think without premises, without basic (and in this sense, metaphysical) assumptions about what is sensible, what is the good life, what is beauty, and what is pleasure. To hold such assumptions, consciously or unconsciously, is to philosophize. The self-styled practical man of affairs who pooh-poohs philosophy as a lot of windy notions is himself a pragmatist or a positivist, and a bad one at that, since he has given no thought to his position." (p. 126)

During the reading I noted some additional highlights that now don't seem worth typing out; these are: 10 end-11, 55 end-56, 70 last ¶, 75 ¶ 2, and 77 end.

 TC  " Ludwig Wittgenstein "Ludwig Wittgenstein

On Certainty (Über Gewissheit), J. & J. Harper Editions, New York, 1969

92. However, we can ask: May someone have telling grounds for believing that the earth has only existed for a short time, say since his own birth?--Suppose he had always been told that,-- would he have any good reason to doubt it? Men have believed that they could make rain; why should not a king be brought up in the belief that the world began with him? And if Moore and this king were to meet and discuss, could Moore really prove his belief to be the right one? I do not say that Moore could not convert the king to his view, but it would be a conversion of a special kind; the king would be brought to look at the world in a different way.

Remember that one is sometimes convinced of the correctness of a view by its simplicity or symmetry, i.e., these are what induce one to go over to this point of view. One then simply says something like: 'That's how it must be.'

94. But I did not get my picture of the world by satisfying myself of its correctness; nor do I have it because I am satisfied of its correctness. No: it is the inherited background against which I distinguish between true and false.

Comment: Indeed, I know that my picture of the world is inaccurate and false in important ways because I know just enough of modern physics to know that I do not fully understand it and never will. But modern physics is only one small part of a picture of the world; far more important is one's picture of human beings.

144. The child learns to believe a host of things. I.e. it learns to act according to these beliefs. Bit by bit there forms a system of what is believed, and in that systems some things stand unshakeably fast and some are more or less liable to shift. What stands fast does so, not because it is intrinsically obvious or convincing; it is rather held fast by what lies around it.

155. In certain circumstances a man cannot make a mistake. ('Can' is here used logically, and the proposition does not mean that a man cannot say anything false in those circumstances.) If Moore were to pronounce the opposite of those propositions which he declares certain, we should not share his opinion: we should regard him as demented.

156. In order to make a mistake, a man must already judge in conformity with mankind.

Comment: To a certain degree . . .

160. The child learns by believing the adult. Doubt comes after belief.

161. I learned an enormous amount and accepted it on human authority, and then I found some things confirm or disconfirmed by my own experience.

162. In general I take as true what is found in text-books, of geography for example. Why? I say: All these facts have been confirmed a hundred times over. But how do I know that? What is my evidence for it? I have a world-picture. Is it true or false? Above all it is the substratum of all my enquiring and asserting. The propositions describing it are not all equally subject to testing.

170. I believe what people transmit to me in a certain manner. In this way I believe geographical, chemical, historical facts etc. That is how I learn the sciences. Of course learning is based on believing.

If you have learnt that Mont Blanc is 4000 metres high, if you have looked it up on the map, you say you know it.

And can it now be said: we accord credence in this way because it has proved to pay?

205. If the true is what is grounded, then the ground is not true, nor yet false.j

206. If someone asked us 'but is that true?' we might say 'yes' to him; and if he demanded grounds we might say 'I can't give you any grounds, but if you learn more you too will think the same.'

If this didn't come about, that would mean that he couldn't for example learn history.

217. If someone supposed that all our calculations were uncertain and that we could rely on none of them (justifying himself by saying that mistakes were always possible) perhaps we would say he was crazy. But can we say he is in error? Does he not just react differently? We rely on calculations, he doesn't; we are sure, he isn't.

222. I cannot possibly doubt that I was never in the stratosphere. Does that make me know it? Does it make it true?

223. For mightn't I be crazy and not doubting what I absolutely ought to doubt?

224. 'I know that it never happened, for if it had happened I could not possibly have forgotten it.'

But supposing that it did happen, then it just would have been the case that you had forgotten it. And how do you know that you could not possibly have forgotten it? Isn't that just from earlier experience?

225. What I hold fast to is not one proposition but a nest of propositions.

240. What is the belief that all human beings have parents based on? On experience. And how can I base this sure belief on my experience? Well, I base it not only on the fact that I have known the parents of certain people but on everything that I have learnt about the sexual life of human beings and their anatomy and physiology: also on what I have heard and seen of animals. But then is that really a proof?

241. Isn't this an hypothesis, which, as I believe, is again and again completely confirmed?

242. Mustn't we say at every turn: 'I believe this with certainty'?

274. One such [of the countless general empirical propositions that count as certain for us] is that if someone's arm is cut off it will not grow again. Another, if someone's head is cut off he is dead and will never live again.

Experience can be said to teach us these propositions. However, it does not teach us them in isolation: rather, it teaches us a host of interdependent propositions. If they were isolated I might perhaps doubt them, for I have no experience relating to them.

My comment (9/7/99): I think more people believe that the dead will live again (either through resurrection or by reincarnation) than believe that they will not.

298. 'We are quite sure of it' does not mean just that every single person is certain of it, but that we belong to a community which is bound together by science and education.

308. 'Knowledge' and 'certainty' belong to different categories. They are not two 'mental states' like, say 'surmising' and 'being sure.' (Here I assume that it is meaningful for me to say "I know what (e.g.) the word 'doubt' means" and that this sentence indicates that the word 'doubt' has a logical role.) What interests us now is not being sure but knowledge. That is, we are interested in the fact that about certain empirical propositions no doubt can exist if making judgments is to be possible at all. Or again: I am inclined to believe that not everything that has the form of an empirical proposition is one.

310. A pupil and a teacher. The pupil will not let anything be explained to him, for he continually interrupts with doubts, for instance as to the existence of things, the meaning for words, etc. The teacher says 'Stop interrupting me and do as I tell you. So far your doubts don't make sense at all.'

311. Or imagine that the boy questioned the truth of history (and everything that connects up with it)--and even whether the earth had existed at all a hundred years before.

312. Here it strikes me as if this doubt were hollow. But in that case--isn't belief in history hollow too? No; there is so much that this connects up with.

313. So is that makes us believe a proposition? Well--the grammar of 'believe' just does hang together with the grammar of the proposition believed.

314. Imagine that the schoolboy really did ask 'and is there a table there even when I turn round, and even when no one is there to see it?' Is the teacher to reassure him--and say 'of course there is!'?

Perhaps the teacher will get a bit impatient, but think that the boy will grow out of asking such questions.

315. That is to say, the teacher will feel that this is not really a legitimate question after all.

And it would be just the same if the pupil cast doubt on the uniformity of nature, that is to say on the justification of inductive arguments.--The teacher would feel that this was only holding them up, that this way the pupil would only get stuck and make no progress.--And he would be right. It would be as if someone were looking for some object in a room; he opens a drawer and doesn't see it there; then he closes it again, waits, and opens it once more to see if perhaps it isn't there now, and keeps on like that. He has not learned to look for things. And in the same way this pupil has not learned how to ask questions. He has not learned the game that we are trying to teach him.

316. And isn't it the same as if the pupil were to hold up his history lesson with doubts as to whether the earth really . . . . ?

317. This doubt isn't one of the doubts in our game. (But not as if we chose this game!)

323. So rational suspicion must have grounds?

We might also say: 'the reasonable man believes this.'

324. Thus we should not call anybody reasonable who believed something in despite of scientific evidence.

336. But what men consider reasonable or unreasonable alters. At certain periods men find reasonable what at other periods they found unreasonable. And vice versa.

But is there no objective character here?

Very intelligent and well-educated people believe in the story of creation in the Bible, while others hold it as proven false, and the grounds of the latter are well known to the former.

341. That is to say, the questions that we raise and our doubts depend on the fact that some propositions are exempt from doubt, are as it were like hinges on which those turn.

342. That is to say, it belongs to the logic of our scientific investigations that certain things are in deed not doubted.

343. But it isn't that the situation is like this: We just can't investigate everything, and for that reason we are forced to rest content with assumption. If I want the door to turn, the hinges must stay put.

344. My life consists in my being content to accept many things.

345. If I ask someone 'what colour do you see at the moment?', in order, that is, to learn what colour is there at the moment, I cannot at the same time question whether the person I ask understands English, whether he wants to take me in, whether my own memory is not leaving me in the lurch as to the names of colours, and so on.

358. Now I would like to regard this certainty, not as something akin to hastiness or superficiality, but as a form of life. (That is very badly expressed and probably badly thought as well.)

359. But that means I want to conceive it as something that lies beyond being justified or unjustified; as it were, as something animal.

370. But more correctly: The fact that I use the word 'hand' and all the other words in my sentence without a second thought, indeed that I should stand before the abyss if I wanted so much as to try doubting their meanings--shews that absence of doubt belongs to the essence of the language-game, that the question 'How do I know . . .' drags out the language-game, or else does away with it.

401. I want to say: propositions of the form of empirical propositions, and not only propositions of logic, form the foundation of all operating with thoughts (with language).--This observation is not of the form 'I know . . .'. 'I know . . .' states what I know, and that is not of logical interest.

402. In this remark the expression 'propositions of the form of empirical propositions' is itself thoroughly bad; the statements in question are statements about material objects. And they do not serve as foundations in the same way as hypotheses which, if they turn out to be false, are replaced by others.

" . . . and write with confidence

'In the beginning was the deed.'" Goethe, Faust I.

403. To say of man, in Moore's sense, that he knows something; that what he says is therefore unconditionally the truth, seems wrong to me.--It is the truth only inasmuch as it is an unmoving foundation of his language-games.

410. Our knowledge forms an enormous system. And only within this system has a particular bit the value we give it.

418. Is my understanding only blindness to my own lack of understanding? It often seems so to me.

475. I want to regard man here as an animal; as a primitive being to which one grants instinct but not ratiocination. As a creature in a primitive state. Any logic good enough for a primitive means of communication needs no apology from us. Language did not emerge from some kind of ratiocination.

559. You must bear in mind that the language-game is so to say something unpredictable. I mean: it is not based on grounds. It is not reasonable (or unreasonable).

It is there--like our life.

608. Is it wrong for me to be guided in my actions by the propositions of physics? Am I to say I have no good ground for doing so? Isn't precisely this what we call a 'good ground'?

609. Supposing we meet people who did not regard that as a telling reason. Now, how do we imagine this? Instead of the physicist, they consult an oracle. (And for that we consider them primitive.) Is it wrong for them to consult an oracle and be guided by it?--If we call this 'wrong' aren't we using our language-game as a base from which to combat theirs?

610. And are we right or wrong to combat it? Of course there are all sorts of slogans which will be used to support our proceedings.

611. Where two principles really do meet which cannot be reconciled with one another, then each man declares the other a fool and heretic.

 TC  " Lin Yutang "Lin Yutang

The Importance of Living, The John Day Company, 1937.

Comment: The Book as a Whole: An invaluable book, full of wonderful ideas. Extremely interesting, and very important, too. Some regrettably silly chapters as well, but even these are not without interest. A very useful antidote to Occidental lifestyles (neuroses).

"In what follows I am presenting the Chinese point of view . . . . I am interested only in presenting a view of life . . . as the best and wisest Chinese minds have seen it and expressed it in their folk wisdom and their literature. It is an idle philosophy born of an idle life . . . . But I cannot help feeling that this view of life is essentially true . . . ." (p. 1)

" . . . the highest ideal of Chinese culture has always been a man with a sense of detachment (takuan) toward life based on a sense of wise disenchantment. From this detachment comes high-mindedness (k'uanghuai), a high-mindedness which enables one to go through life with tolerant irony and escape the temptations of fame and wealth and achievement, and eventually makes him take what comes. And from this detachment arise also his sense of freedom, his love of vagabondage and his pride and nonchalance. It is only with this sense of freedom and nonchalance that one eventually arrives at the keen and intense joy of living." (1-2)

" . . . it is not when he is working in his office but when he is lying idly on the sand that his soul utters, 'Life is beautiful.'" (2)

" . . . in the West, the insane are so many that they are put in an asylum, in China the insane are so unusual that we worship them . . . ." (3)

Comment: Pages 15-23 offer a provocative criticism and comparison of the Christian, old Greek, and Chinese religions as they relate to man's lot.

"A reasonable naturalist then settles down to this life with a sort of animal satisfaction. As Chinese illiterate women put it, 'Others gave birth to us and we give birth to others. What else are we to do?' . . . Life becomes a biological procession and the very question of immortality is sidetracked. For that is the exact feeling of a Chinese grandfather holding his grandchild by the hand and going to the shops to buy some candy, with the thought that in five or ten years he will be returning to his grave or to his ancestors. The best that we can hope for in this life is that we shall not have sons and grandsons of whom we need to be ashamed." (23)

"One can learn such a lot and enjoy such a lot in seventy years, and three generations is a long, long time to see human follies and acquire human wisdom. Anyone who is wise and has lived long enough to witness the changes of fashion and morals and politics through the rise and fall of three generations should be perfectly satisfied to rise from his seat and go away saying, 'It was a good show,' when the curtain falls." (23-24)

" . . . instead of holding on to the Biblical view that we are made in the image of God, we come to realize that we are made in the image of the monkey . . . ." (36)

"All instincts were good, were healthy in nature; in society, however, we call all instincts savage. Every mouse steals . . . every dog barks . . . every lion kills . . . [every] bird and beast reproduces its kind in public. Now in terms of civilization, every mouse is a thief, every dog makes too much noise, every . . . lion . . . is a murderer . . . [and every] bird and beast is obscene when he performs his natural vital functions. What a wholesale transformation of values! And that is the reason why we sit back and wonder how the Lord made us so imperfect." (37)

"As for the so-called table manners, I feel sure that the child gets his first initiation into the sorrows of this life when his mother forbids him to smack his lips. Such is human psychology that if we don't express our joy, we soon cease to feel it . . . ." (47)

"The problem of sex will come in for consideration later, but here at least is an instinct [hunger or eating] which, because less hampered, produces fewer forms of perversion and insanity and criminal behavior." (48)

"I consider the education of our senses and our emotions rather more important than the education of our ideas." (64) Suggestive, but what does it mean to "educate" our senses or emotions?

"The greater the imaginative power of a man, the more perpetually he is dissatisfied. That is why an imaginative child is always a more difficult child; he is more often sad and morose . . . than happy and contented . . . ." (74) This is persuasive, but finally dubious.

" . . . the desire for immortality is very much akin to the psychology of suicide, its exact opposite. Both presume that the present world is not good enough for us." (77)

"Seriousness, after all, is only a sign of effort, and effort is a sign of imperfect mastery. A serious writer is awkward and ill at ease in the realm of ideas as a nouveau riche is awkward, ill at ease and self-conscious in society. He is serious because he has not come to feel at home with his ideas.

"Simplicity, then, paradoxically is the outward sign and symbol of depth of thought." (81)

"The only problem unconsciously assumed by all Chinese philosophers to be of any importance is: how shall we enjoy life, and who can best enjoy life? No perfectionism, no straining after the unattainable, no postulating of the unknowable; but taking poor, mortal human nature as it is, how shall we organize our life that we can work peacefully, endure nobly and live happily? (96)

"The highest type of life after all is the life of sweet reasonableness as taught by Confucius' grandson, Tsesse, author of The Golden Mean. No philosophy, ancient or modern, dealing with the problems of human life has yet discovered a more profound truth than this doctrine of a well-ordered life lying somewhere between the two extremes--the Doctrine of the Half-and-Half. It is that spirit of sweet reasonableness, arriving at a perfect balance between action and inaction, shown in the ideal of a man living in half-fame and semi-obscurity; half-lazily active and half-actively lazy; not so poor that he cannot pay his rent, and not so rich that he doesn't have to work a little or couldn't wish to have slightly more to help his friends; who plays the piano, but only well enough for his most intimate friends to hear, and chiefly to please himself; who collects, but just enough to load his mantelpiece; who reads, but not too hard; learns a lot but does not become a specialist; writes, but has his correspondence to the Times half of the time rejected and half of the time published--in short, it is that ideal of middle-class life which I believe to be the sanest ideal of life ever discovered by the Chinese." (113)

"The question that faces every man born into this world is not what should be his purpose, which he should set about to achieve, but just what to do with life, a life which is given him for a period of on the average fifty or sixty years? The answer that he should order his life so that he can find the greatest happiness in it is more a practical question, similar to that of how a man should spend his weekend, than a metaphysical proposition as to what is the mystic purpose of his life in the scheme of the universe.

"On the contrary, I rather think that philosophers who start out to solve the problem of the purpose of life beg the question by assuming that life must have a purpose." (123)

Comment: This whole chapter (Chapter 6) is generally brilliant; too much good stuff here to do it justice with a few quotes (though I'll try anyway). Reading this book every six months or so--or at least the best parts of it--could one make one happier and wiser in the end.

" . . . everything that we think God has in mind necessarily proceeds from our own mind . . . ." (123)

"I should not presume that there must be necessarily a purpose, a meaning of human existence. As Walt Whitman says, 'I am sufficient as I am.' . . . What can be the end of human life except the enjoyment of it?" (124)

"The great question that bothers theological minds" [Christian, actually] "is not human happiness, but human 'salvation'--a tragic word. The word has a bad flavor for me . . . . It suggests the feeling of people on a sinking ship, a feeling of ultimate doom and the best method of getting away alive . . . . The question of living is forgotten in the question of getting away alive from this world." (124)

"If one's bowels move, one is happy, and if they don't move, one is unhappy. That is all there is to it." (126)

"How many of us are able to distinguish between the odors of noon and midnight, or of winter and summer, or of a windy spell and a still one? If man is so generally less happy in the cities than in the country, it is because all these variations and nuances of sight and smell and sound are less clearly marked and lost in the general monotony of gray walls and cement pavements." (129) Amen.

"We are now better prepared to examine and appreciate the happy moments of a Chinese, as he describes them. Chin Shengt'an, that great impressionistic critic of the seventeenth century, has given us . . . an enumeration of the happy moments which he once counted together with his friend, when they were shut up in a temple for ten days on account of rainy weather. These then are what he considers the truly happy moments of human life, moments in which the spirit is inextricably tied up with the senses:" (130) Read the list in the book, then write your own.

"As we go over these higher pleasures of the mind--literature, art, music, religion and philosophy--we see what a minor role the intellect plays in comparison with the senses and feelings." (140)

"As Santayana says, the process of degeneration of religion was due to too much reasoning: 'This religion unhappily long ago ceased to be wisdom expressed in fancy in order to become superstition overlaid with reasoning.' The decay of religion is due to the pedantic spirit, in the invention of creeds, formulas, articles of faith, doctrines and apologies. We become increasingly less pious as we increasingly justify and rationalize our beliefs and become so sure that we are right . . . . the more we justify our beliefs, the more narrow-minded we become . . . . In the end, the sense of self-justification, of having discovered the only truth, displaces all the finer emotions from which religion took rise." (141)

"Only by placing living above thinking can we get away from this heat and the re-breathed air of philosophy and recapture some of the freshness and naturalness of true insight of the child. Any true philosopher ought to be ashamed of himself when he sees a child, or even a lion cub in a cage. How perfectly nature has fashioned him with his paws, his muscles, his beautiful coat of fur, his pricking ears, his bright round eyes, his agility and his sense of fun! The philosopher ought to be ashamed that God-made perfection has sometimes become man-made imperfection, ashamed that he wears spectacles, has no appetite, is often distressed in mind and heart, and is entirely unconscious of the fun in life. From this type of philosopher nothing is to be gained, for nothing that he says can be of importance to us. That philosophy alone can be of use to us which joins hands merrily with poetry and establishes for us a truer vision, first of nature and then of human nature." (143) Like Nietzsche, for instance?

"All nature loafs, while man alone works for a living." (145)

"The danger is that we get over-civilized and that we come to a point, as indeed we have already done, when the work of getting food is so strenuous that we lose our appetite for food in the process of getting it. This doesn't make very much sense, from the point of view either of the jungle beast or the philosopher." (146)

"Culture, as I understand it, is essentially a product of leisure. The art of culture is therefore essentially the art of loafing . . . . The wisest man is therefore he who loafs most gracefully." (150)

"It is that unoccupied space which makes a room habitable, as it is our leisure hours which make life endurable." (151)

"Laotse has been wrongly accused of being hostile to life; on the other hand, I think he taught the renunciation of the life of the world exactly because he loved life all too tenderly, to allow the art of living to degenerate into a mere business of living." (155)

"A sad, poetic touch is added to this intense love of life by the realization that this life we have is essentially mortal. Strange to say, this sad awareness of our mortality makes the Chinese scholar's life all the more keen and intense. For if this earthly existence is all we have, we must try the harder to enjoy it while it lasts." (156)

Quoting Li Po: "Our floating life is like a dream; how many times can one enjoy one's self?" (156)

"Belief in our mortality, the sense that we are eventually going to crack up and be extinguished like the flame of a candle, I say, is a gloriously fine thing. It makes us sober; it makes us a little sad; and many of us it makes poetic. But above all, it makes it possible for us to make up our mind and arrange to live sensibly, truthfully and always with a sense of our own limitations. It gives peace also, because true peace of mind comes from accepting the worst. Psychologically, I think, it means a release of energy.

"When Chinese poets and common people enjoy themselves, there is always a subconscious feeling that the joy is not going to last forever . . . ." (158)

Comment: This quote makes me think of how children are so reluctant to leave the beach or the amusement park. It is always the adults who want to leave, the adults who are satisfied with the vague promise of a return at a later date.

"Chinese philosophy may be briefly defined as a preoccupation with the knowledge of life rather than the knowledge of truth. Brushing aside all metaphysical speculations as irrelevant to the business of living, and as pale reflections engendered in our intellect, the Chinese philosophers clutch at life itself and ask themselves the one and only eternal question: 'How are we to live?'" (159)

"To the Chinese, therefore, with the fine philosophy that 'Nothing matters to a man who says nothing matters,' Americans offer a strange contrast. Is life really worth all the bother, to the extent of making our soul a slave to the body? . . . The most characteristic advertisement I ever saw was one by an engineering firm with the big words: 'Nearly Right Is Not Enough.' The desire for one hundred percent efficiency seems almost obscene . . . . for a Chinese, nearly right is good enough." (161-162)

"The three great American vices seem to be efficiency, punctuality, and the desire for achievement and success. They are the things that make the Americans so unhappy and so nervous." (162)

"Against the old contention . . . that we must all be useful, be efficient, become officials and have power, the old reply is that there are always enough fools left in the world who are willing to be useful, be busy and enjoy power, and so somehow the business of life can and will be carried on. The only point is who are the wise, the loafers or the hustlers?" (162)

"A man who has to be punctually at a certain place at five o'clock has the whole afternoon from one to five ruined for him already." (163)

"It has seemed to me that the final test of any civilization is, what type of husbands and wives and fathers and mothers does it turn out? Beside the austere simplicity of such a question, every other achievement of civilization . . . pales into insignificance." (166)

"The rewards of political, literary and artistic achievement produce in their authors only a pale, intellectual chuckle, while the rewards of seeing one's own children grow up big and strong are wordless and immensely real." (173)

"Every grandfather seeing his grandchild going to school with a satchel feels that truly he is living over again in the life of the child . . . ." (190)

"A child is often scarcely aware of material hardships, with the result that a poor child is often as happy as, if not happier than, a rich child. He may go barefooted, but that is a comfort, rather than a hardship to him, whereas going barefooted is often an intolerable hardship for old people. This comes from the child's greater vitality, the bounce of youth. He may have his temporary sorrows, but how easily he forgets them. He has no idea of money and no millionaire complex, as the old man has. At the worst, he collects only cigar coupons for buying a pop-gun, whereas the dowager collects Liberty Bonds. Between the fun of these two kinds of collection there is no comparison. The reason is the child is not yet intimidated by life as all grown-ups are. His personal habits are as yet unformed and he is not a slave to a particular brand of coffee, and he takes whatever comes along." (192) Can an adult not live like this? What prevents it?

"If the early Chinese people had any chivalry, it was manifested not toward women and children, but toward old people. That feeling of chivalry found clear expression in Mencius in some such saying as, 'The people with gray hair should not be seen carrying burdens on the street,' which was expressed as the final goal of good government." (193)

"A natural man loves his children, but a cultured man loves his parents." (193)

" . . . by association with natures enormities, a man's heart may truly grow big also. There is a way of looking upon a landscape as a moving picture and being satisfied with nothing less big as a moving picture, a way of looking upon tropic clouds over the horizon as the backdrop of a stage and being satisfied with nothing less big as a backdrop, a way of looking upon the mountain forests as a private garden and being satisfied with nothing less as a private garden, a way of listening to the roaring waves as a concert and being satisfied with nothing less as a concert, and a way of looking upon the mountain breeze as an air-cooling system and being satisfied with nothing less as an air-cooling system. So do we become big, even as the earth and firmaments are big. Like the 'Big Man' described by Yuan Tsi (A.D. 210-263), one of China's first romanticists, we 'live in heaven and earth as our house.'" (282-283)

"The important thing is to tell a friend in one's letter about a night on the lake, or to record in one's autobiography a perfectly happy day and how it was passed." (285)

"We are building houses square and are building them in a row, and we are having straight roads without trees. There are no more crooked streets, no more old houses, no more wells in one's garden, and whatever private garden there is in the city is usually a caricature. We have quite successfully shut nature out from our lives . . ." (292)

"What can one do with the best artistic temperament, when one lives in an apartment and away from the soil? How is one going to have a plot of grass or a well or a bamboo grove even if he is rich enough to rent a penthouse? Everything is wrong, utterly and irretrievably wrong. What has one got left to admire except tall skyscrapers and lighted windows in a row at night?" (293)

"When the mirror meets with an ugly woman, when a rare ink-stone finds a vulgar owner, and when a good sword is in the hands of a common general, there is utterly nothing to be done about it." (317)

"Some authors provoke their readers constantly and pleasantly like a beggar's coat full of fleas. An itch is a great thing." (388) Comment: This book does this to me more than any I can recall, probably including Walden. However, Walden is more poetic and less frequently absurd.

" . . . in the words of Sir James Jeans, 'The universe seems to be nearer to a great thought than to a great machine.'" (396)

"Such religion as there can be in modern life, every individual will have to salvage from the churches for himself." (397)

"Our preoccupation with immortality has something pathological about it. That man desires immortality is understandable, but were it not for the influence of the Christian religion, it should never have assumed such a disproportionately large share of our attention. Instead of being a fine reflection, a noble fancy, lying in the poetic realm between fiction and fact, it has become a deadly earnest matter, and in the case of monks, the thoughts of death, or life after it, has become the main occupation of this life. As a matter of fact, most people on the other side of fifty, whether pagans or Christians, are not afraid of death, which is the reason why they can't be scared by, and are thinking less of, Heaven and Hell. We find them very often chattering glibly about their epitaphs and tomb designs and the comparative merits of cremation. By that I do not mean only those who are sure that they are going to heaven, but also many who take the realistic view of the situation that when they die, life is extinguished like light from a candle. Many of the finest minds of today have expressed their disbelief in personal immortality and are quite unconcerned about it--H. G. Wells, Albert Einstein, Sir Arthur Keith and a host of others--but I do not think it requires first-class minds to conquer the fear of death. (399)

"On the positive side, a Chinese pagan, the only kind of which I can speak with any feeling of intimacy, is one who starts out with this earthly life as all we can or need to bother about, wishes to live intently and happily as long as his life lasts, often has a sense of the poignant sadness of this life and faces it cheerily, has a keen appreciation of the beautiful and the good in human life wherever he finds them, and regards doing good as its own satisfactory reward. I admit, however, he feels a slight pity or contempt for the 'religious' man who does good in order to get to heaven and who, by implication, would not do good if he were not lured by heaven or threatened with hell. If this statement is correct, I believe there are a great many more pagans in this country than are themselves aware of it. The modern liberal Christian and the pagan are really close, differing only when they start out to talk about God." (401)

"There is a price one must be willing to pay for truth; whatever the consequences, let us have it. This position is comparable to and psychologically the same as that of a murderer: if one has committed a murder, the best thing he can do next is to confess it. That is why I say it takes a little courage to become a pagan. But, after one has accepted the worst, one is also without fear. Peace of mind is that mental condition in which you have accepted the worst." (402-403)

"The Christian will not be humble. He will not be satisfied with the aggregate immortality of this great stream of life, of which he is already a part, flowing on to eternity . . . . Man is not satisfied that he has received this marvelous body, this almost divine body. He wants to live forever!" (404)

"I feel, like all modern Americans, no consciousness of sin and simply do not believe in it. All I know is that if God loves me only half as much as my mother does, he will not send me to Hell. That is a final fact of my inner consciousness, and for no religion could I deny its truth." (407)

"He accepts death as he accepts pain and suffering and weighs them against the gift of life and the fresh country breeze and the clear mountain moon and he does not complain." (409)

"A Chinese writer, Kung Tingan, said: 'The Sage does not talk, the Talented Ones talk, and the stupid ones argue'--this in spite of the fact that Kung himself loved very much to argue!" (417)

"When a man has lost the ability to speak in epigrams, he writes paragraphs; when he is unable to express himself clearly in paragraphs, he develops an argument; and when he still fails to make his meaning clear in an argument, he writes a treatise." (418) This statement comes near the end of a rather long book.

"Man's love for words is his first step towards ignorance, and his love for definitions the second." (418) Words are the "blunt instruments" of thought and meaning.

"A system is but a squint at truth . . . . The human desire to see only one phase of truth which we happen to perceive, and to develop and elevate it into a perfect logical system, is one reason why our philosophy is bound to grow stranger to life. He who talks about truth injures it thereby; he who tries to prove it thereby maims and distorts it; he who gives it a label and a school of thought kills it; and he who declares himself a believer buries it. Therefore any truth which has been erected into a system is thrice dead and buried." (419)
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". . . to a large extent behaviors which satisfy ourselves will be found, simultaneously, to satisfy our fellows, and vice-versa.

"This should not surprise us when we consider that among the societies of our nearest primate cousins, the great apes, social behavior is not chaotic, even if gorillas do lack the Ten Commandments! The young chimpanzee does not need an oracle to tell it to honor its mother and to refrain from killing its brothers and sisters. Of course, family squabbles and even murder have been observed in ape societies, but such behaviors are exceptions, not the norm. So too it is in human societies, everywhere and at all times.

"The African apes--whose genes are ninety-eight to ninety-nine percent identical to ours--go about their lives as social animals, cooperating in the living of life, entirely without the benefit of clergy and without the commandments of Exodus, Leviticus, or Deuteronomy. It is further cheering to learn that sociobiologists have even observed altruistic behavior among troops of baboons! More than once, in troops attacked by leopards, aged, post-reproduction-age males have been observed to linger at the rear of the escaping troop and to engage the leopard in what often amounts to a suicidal fight. As an old male delays the leopard's pursuit by sacrificing his very life, the females and young escape and live to fulfill their several destinies. The heroism which we see acted out, from time to time, by our fellow men and women, is far older than their religions. Long before the gods were created by the fear-filled minds of our less courageous ancestors, heroism and acts of self-sacrificing love existed. They did not require a supernatural excuse then, nor do they require one now." p. 172-173.

"The task of moral education . . . is not to inculcate by rote great lists of do's and don'ts but rather to help people to predict the consequences of actions being considered. What are the long-term and immediate rewards and drawbacks of the acts? Will an act increase or decrease one's chances of experiencing the hedonic triad of love, beauty, and creativity?" p. 178
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